James 2:15



- is the third class conditional particle EAN, meaning “if and it may or may not be true.”  Then we have the nominative subject from the masculine singular noun ADELPHOS, which means “a brother” referring to a fellow-believer.  With this we have the correlative particle Ē, meaning “or” plus the nominative subject from the feminine singular noun ADELPHĒ, meaning “a sister” and referring to a female fellow-believer.  This is followed by the predicate nominative from the masculine plural adjective GUMNOS, which means “(1) to be without covering, literally naked, stripped, bare Mk 14:52; Acts 19:16; Rev 3:17; 16:15; 17:16; Mk 14:51; used figuratively for being uncovered, bare Heb 4:13; of the soul, whose covering is the body 2 Cor 5:3; 1 Cor 15:37, where an adjective is applied to a grain of wheat, when it properly belongs to the bodiless soul which is compared to it; (2) pertaining to being inadequately clothed: poorly dressed [the idea here is to be dressed in rags] Mt 25:36, 38, 43f; Jam 2:15; (3) to being lightly clad, without an outer garment, without which a decent person did not appear in public Jn 21:7.”
  Then we have the third person plural present active subjunctive from the verb HUPARCHW, which means “to be in a state or circumstance: be as a widely used substitute in Hellenistic Greek for EIMI, but the sense to ‘be inherently (so)’ or ‘be really’ cannot be excluded Lk 8:41; 9:48; Acts 7:55; 8:16; 16:3; 19:36; 21:20; 1 Cor 7:26; 12:22; Jam 2:15; 2 Pet 3:11.”


The present tense is a customary present describing something that is reasonably expected to occur in the present.


The active voice indicates that an inadequately clothed male or female believer produces the action of being in the state or condition they are in.


The subjunctive mood is a potential subjunctive, used with the particle EAN to indicate a more than likely probability that this will happen.
“If a brother or a sister is inherently in a state of inadequate clothing”
- is the continuative use of the conjunction KAI, meaning “and,” followed by the predicate nominative masculine plural present passive participle from the verb LEIPW, meaning “to be/do without, lack, be in need or want (of) with the genitive: be deficient in wisdom Jam 1:5; be in need of daily food 2:15.”


The present tense is a customary present for what a believer can reasonably expect to see happen to another believer.


This is the passive voice instead of the middle voice (as some regard it), because regular verbs in the middle voice and ending in Omega only have two tenses peculiar to them: the future and aorist.  The other tenses all use the passive form to indicate reflexive action where the context calls for it (which it does not here).  (See Moulton’s Analytical Greek Lexicon, section XV, remarks 1, page xx.)  The passive voice indicates that these destitute believers receive the action of being without adequate daily food.

The participle is circumstantial, adding a further thought or fact to the action of the main verb.

Finally, we have the objective genitive or genitive direct object from the feminine singular article, adjective EPHĒMEROS, meaning “for the day; daily,” and the noun TROPHĒ, which means “nourishment, food.”
“and being in need of daily food”
James 2:15 corrected translation
“If a brother or a sister is inherently in a state of inadequate clothing and being in need of daily food”
Explanation:
1.  “If a brother or a sister is inherently in a state of inadequate clothing”

a.  James continues with another hypothetical example in the form of a rhetorical question.  This hypothetical situation is more than likely to occur in the immediate present or future of the believers to whom James is writing because of the situation of persecution underlying the background of his letter.

b.  This situation of persecution and privation is occurring against both sexes, male and female.  The subject “brother or sister” then refers to any fellow-believer.  There is no partiality.


c.  These believers are in a state of privation.  They do not have adequate clothing or food.  Not stated, because it is obvious by implication, is the fact that these believers also do not have adequate shelter.  If they cannot afford food and clothing, they certainly don’t have adequate shelter.

d.  This is not a temporary situation, but a state into which they have permanently fallen with no hope of recovery by their own actions.  Notice that it doesn’t matter if these believers have made bad decisions to cause this to happen to themselves, nor does it matter if they are the victims of the unjust treatment of others.  The issue is not what caused the situation, but what are you, the well-off believer, going to do about it.


e.  God isn’t making an issue of whether or not these believers need to recover from carnality, become positive to doctrine, or recover from reversionism or degeneracy.  God is making an issue of the logistical grace support of others by those who are not in need.  The issue here is that members of the royal family of God are responsible for the logistical grace support of other members of the royal family.


f.  God provides logistical grace support to all, and very often He does it through the agency of fellow believers.  Therefore, when we see a fellow-believer in need of adequate clothing (not the latest fashion statement), we are to do something about it.  We are not to wait for God to do something about it.  He has already done something about it.  He gave us the means to provide for the other believer in need.


g.  Clothing is certainly a basic need, but not nearly as important as daily food.
2.  “and being in need of daily food”

a.  James continues his example with an even more critical basic need than clothing.  A person can live a lot longer without adequate clothing than he or she can without daily food.

b.  God expects us to provide daily food for those believers we know are without the means of providing financially for themselves to support themselves with daily food, or are too helpless to even prepare their own meals, such as widows and orphans.

c.  God expects us to provide for others from what He has provided for us.  The best example of this is the statement of our Lord to His disciples, when faced with thousands of hungry believers, Mt 14:15-16, “When it was evening, the disciples came to Him and said, ‘This place is desolate and the hour is already late; so send the crowds away, that they may go into the villages and buy food for themselves.’  But Jesus said to them, ‘They do not need to go away; you give them something to eat!’”

d.  Like the disciples, most believers would rather pass the problem on to others and not take responsibility for it themselves.  However, God puts the responsibility for providing logistical support for the destitute squarely on the shoulders of fellow-believers: you and I.


e.  The same expectation is clearly taught in:


(1)  Mt 25:35-36, “For I was hungry, and you gave Me something to eat; I was thirsty, and you gave Me something to drink; I was a stranger, and you invited Me in; naked, and you clothed Me; I was sick, and you visited Me; I was in prison, and you came to Me.”



(2)  Lk 3:11, “And he would answer and say to them, ‘The man who has two tunics is to share with him who has none; and he who has food is to do likewise.’”
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