James 2:1



- is the vocative masculine plural noun ADELPHOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “my brethren.”  James uses this expression in Jam 1:2, 16, 19; 2:5, 14; 3:1, 10, 12; 5:12, 19.

“My brethren,”
- is the negative MĒ, meaning “not,” followed by the preposition EN plus the instrumental of manner from the feminine plural noun PROSWPOLĒMPSIA, which means “with partialities” as in Rom 2:11; Eph 6:9; Col 3:25.  The instrumental of manner indicates the manner in which the Church Age believer is not to have faith in the Lord Jesus Christ.  Then we have the second person plural present active imperative from the verb ECHW, which means “to have.”

The present tense is a descriptive or pictorial present for what is expected to stop happening right now.


The active voice indicates that the believer is to produce the action.


The imperative mood is used with the negative MĒ in the present tense to cease or stop an action already in progress; that is, “to bring to an end a condition now existing.” BDAG, p. 642.
“stop having with partialities”
- is the accusative direct object from the feminine singular article and noun PISTIS, used in its active sense of “the state of believing on the basis of the reliability of the one trusted: trust, confidence, faith in the active sense = ‘believing,’ in our literature directed toward God and Christ, their revelations, teachings, promises, their power and readiness to aid; faith, trust, confidence in God Mk 11:22; 1 Pet 1:21; Heb 6:1; 1 Thes 1:8; of belief and trust in the Lord’s help in physical and spiritual distress: Mt 8:10; 9:2, 22, 29; 15:28; Mk 2:5; 4:40; 5:34; 10:52; Lk 5:20; 7:9, 50; 8:25, 48; 17:19; 18:42; of faith in Christ, designated by the addition of certain words.  By the objective genitive faith in Jesus Christ Rom 3:22, 26; Gal 2:16ab, 20; 3:22; Eph 3:12; Phil 3:9a; Jam 2:1; Rev 14:12; 2:13.”
  With this we have the objective genitive (There are two or three clear instances of PISTIS + the objective personal genitive in the NT (﻿Mark 11:22﻿; ﻿Jam 2:1﻿; ﻿Rev 2:13﻿), as well as two clear instances involving an impersonal genitive noun (﻿Col 2:12﻿; ﻿2 Thes 2:13)﻿
) from the masculine singular article and nouns KURIOS, IĒSOUS, and CHRISTOS with the possessive genitive from the first person plural personal pronoun EGW, meaning “in our Lord Jesus Christ.”  This is followed by the descriptive genitive from the feminine singular article and noun DOXA, which means “of glory in the sense of characterized or described by glory.”
“faith in our Lord Jesus Christ of glory.”
James 2:1 corrected translation
“My brethren, stop having with partialities faith in our Lord Jesus Christ of glory.”
Explanation:
1.  “My brethren,”

a.  James continues his letter and transitions to a new subject, but does so by way of reminding the scattered members of his congregation of their continuing relationship.

b.  This vocative reminds these believers that they still have a personal relationship with James as a fellow believer in Christ, just as they continue to have a permanent relationship with the Lord Jesus Christ.  These believers still belong to James in the sense that he still has a close personal relationship with them as their as a believer and as their pastor-teacher.

c.  They are all fellow-members of the royal family of God, the body of Church Age believers.


d.  Having reminded them of the fact that he cares about them as one would care about his own brother, James now gives them another important command regarding their spiritual life.

2.  “stop having with partialities faith in our Lord Jesus Christ of glory.”

a.   The command is to stop doing something these believers were already in the habit and practice of doing.  They had faith in our Lord Jesus Christ, which made them believers in the first place.  James recognizes that they had faith in Christ and were therefore in a state of eternal salvation.


c.  However, the manner in which they had this faith in Christ is stated by James to be “with partialities.”  Because this is such a strange expression to us it requires careful analysis.



(1)  The word  PROSWPOLĒMPSIA denotes respect of persons, partiality, the fault of one who, when responsible to give judgment, has respect to the position, rank, popularity, or circumstances of men, instead of their intrinsic conditions, preferring the rich and powerful to those who are not so.”
  “The idea is to pay regard to one’s looks or circumstances rather than to his intrinsic character. The Jews had come to feel that they were the favorites of God and actually sons of the kingdom of heaven because they were descendants of Abraham. John the Baptist rebuked them for this fallacy.”



(2)  The problem was that the Jews thought they were special and privileged for several reasons.



(a)  Jesus Christ was a Jew.




(b)  The Jews were the recipients of the four unconditional covenants from God.




(c)  The Jews were God’s “chosen people.”




(d)  The message of the gospel came “to the Jew first.”



(3)  The Jewish Christians developed an arrogance problem based upon their racial heritage and past spiritual heritage.



(4)  The Jewish Christians thought they were a higher class of Christians than the Gentile Christians, who were their spiritually bastard stepbrothers.


d.  This arrogant problem of favoritism then manifested itself in the favoritism they showed to others, such as the more powerful and more wealthy believers in the congregation.

e.  The fact that James put the word “partialities” in the plural indicates that there were many areas of life in which this problem manifested itself.


f.  Therefore, James is commanding them to stop showing favoritism to themselves or to any other believers for any reason.  The principle is that we are all one in Christ, and there is no place for partiality for anyone.

g.  James will explain this principle with an illustration in the verses which follow of how favoritism was being shown to rich believers when they entered the church.


h.  There is only one person that deserves favoritism from any of us and that is ‘our Lord Jesus Christ of glory’.



(1)  This is a title for our Lord, which recognizes Him as the Shekinah glory, Ex 16:10; 25:22.



(2)  The descriptive genitive indicates that our Lord Jesus Christ is characterized by glory.



(3)  This glory was temporarily manifested at the Mount of Transfiguration, Mt 17:1ff.


i.  James recognized the deity (“Lord”), the true humanity (“Jesus”), the Messiahship (“Christ”), and the eternal glory of our Lord Jesus Christ.


j.  James’ logic is this:



(1)  You had faith in the Lord Jesus Christ.



(2)  Other believers had faith in the Lord Jesus Christ.



(3)  All of us have had the same faith in the same Lord Jesus Christ.



(4)  We are all equally saved by the same faith in the same Lord.



(5)  There is no partiality in salvation, since we are all saved by one faith.



(6)  Therefore, stop thinking and acting in terms of partiality with regard to anyone having faith in the Lord Jesus Christ.

k.  Paul made the same argument in Eph 4:5, “one faith, one Lord, one baptism.”


l.  There is no favoritism or partiality with God.  Therefore, God expects us to think and behave likewise, showing no partiality or favoritism to anyone.


m.  In fact, we are commanded to show deference to all other believers equally.



(1)  Tit 3:1-2, “Remind them … to be ready for the purpose of every good production, …showing every considerateness with reference to all men.”



(2)  Gal 6:10 “So then, while we have time, let us do [divine] good with reference to all men, but especially with reference to the household of faith.”



(3)  1 Thes 5:15b, “pursue intrinsic good toward one another and toward all men.”


n.  There is no place for favoritism toward others in our spiritual life.  We have only one favorite—the Lord Jesus Christ of Glory.
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