James 1:2



is the accusative direct object from the feminine singular adjective PAS, meaning “all” used as “a marker of the highest degree of something when used as an adjective with a noun in the singular without the definite article, translated: full, greatest, all,”
 (“All” often means the greatest degree or quality of that to which it is applied. 1 Cor 13:2; 2 Tim 1:15; Jam 1:2.
) and the noun CHARA, meaning “joy, delight, happiness, gladness.”  Then we have the second person plural aorist deponent imperative from the verb HĒGEOMAI, which means “to think, consider, regard” as in 2 Pet 1:13, 2:13, and 3:15.  This verb is often found with a double accusative object “consider something as something.”  Here we only have one object and can supply the other object with the word it.

The aorist tense is either a constative or ingressive aorist.  “The basic idea of the aorist imperative is a command in which the action is viewed as a whole, without regard for the internal make-up of the action.  Consequently, most aorist imperatives can be placed into one of two broad categories, ingressive or constative.  Further, the aorist is most frequently used for a specific command rather than a general precept (usually the domain of the present).  Thus, “in general precepts … concerning attitudes and conduct there is a preference for the present, in commands related to conduct in specific cases for the aorist  Why is the aorist singled out for specific commands?  A specific command normally calls for action viewed as a single whole, for action to be done in its entirety on that occasion, and the aorist is natural for this.”


The deponent middle is middle in form but active in meaning, believers under the outside pressures of adversity are to produce this action.


The imperative mood is a command.
This is followed by the vocative masculine plural noun ADELPHOS with the genitive of relationship from the first person singular personal pronoun EGW, meaning “my brethren.”

“Consider [it] the greatest happiness, my brethren,”
- is the Homeric temporal particle HOTAN, which always takes the subjunctive mood in the verb (It is used with the aorist subjunctive—which we have here—when the action of the subordinate clause precedes that of the main clause.) and means “whenever.”  Then we have the dative of direct object (used with verbs that naturally take the dative case for their objects) from the masculine plural noun PEIRASMOS, which means “a test, trial; temptation.”  Here it means “testing” or “trial” as something caused by someone else and not something you do to yourself.  With this we have the dative masculine plural adjective POIKILOS, which means “many, manifold, various; variegated, many types or kinds of.”   The entire object is translated “in various kinds of trials.”  Finally, we have the second person plural aorist active subjunctive from the verb PERIPIPTW, which means “to encounter, fall in with, fall into used figuratively of falling into discomfiting circumstances: become involved in various trials, Jam 1:2.”


The aorist tense is a constative aorist, which gathers into a single whole a believer’s involvement in testing, trials, pressures, etc.


The active voice indicates that believers produce the action of becoming involved in momentum testing.


The subjunctive mood indicates that this is potential depending upon one’s spiritual growth as a believer.
“whenever you become involved in various kinds of trials,”
James 1:2 corrected translation
“Consider [it] the greatest happiness, my brethren, whenever you become involved in various kinds of trials,”
Explanation:
1.  “Consider [it] the greatest happiness, my brethren,”

a.  This command echoes Mt 5:12, “Rejoice in trials.”

b.  A same idea is echoed in:


(1)  Rom 5:3-5, “And not only [this], but also let us take pride in adversities, knowing that such suffering brings about perseverance.  And perseverance [in suffering brings about] approved integrity, and approved integrity [brings about] absolute confidence.  And absolute confidence [in God] never causes shame and disappointment, because the love for God has been poured out in our right lobes through the Holy Spirit, who was given to us for our benefit.”


(2)  1 Pet 1:6-7, “Because of this you are happy a little bit now, if it is necessary, though you are distressed by various kinds of testing, that the testing of your doctrine, [which doctrine is] more valuable than gold which is passing away but is being tested by fire, might be found to result in commendation and glory and honor at the revelation of Jesus Christ.”


c.  The phrase “my brethren” indicates that “the relationship of the author to the readers is a warm one, as shown by the frequent title “(my) brothers” (2:1, 14; 3:1, 10, 12; 5:12, 19; 4:11; 5:7, 9–10; “beloved brothers” 1:16, 19; 2:5) shows.  This is a sign of affection and esteem, calculated to enforce the hortatory and homiletic [teaching, lecture, discussion] appeal.”


d.  James has faced the outside pressure of adversity in life.  He has also faced the trials and momentum tests that come to a believer as he grows in grace.  These trials, pressures, and momentum tests have been a source of the greatest happiness in his life.  Passing momentum tests, trials, and undeserved suffering in life just makes the happiness of our relationship with God even greater.


e.  God permits us to be tested, to receive undeserved suffering, and to have outside pressures on our soul, so that we can be even more occupied with God the Father’s plan for our life, more occupied with the person of Christ as our protector, and more dependent upon the power and provision of our Mentor, God the Holy Spirit.


f.  Facing trials, problems, testing, and suffering in life increases our capacity for happiness by increasing our capacity to appreciate who and what God is and all He has done for us.


g.  God wants us to be happy.  He provides only the best for us.  Therefore, when God permits us to suffer unjustly, He does so for His reason and purpose, which is to increase our spiritual happiness.


h.  The world expects us to become very unhappy when it throws all of its injustice toward us.  But, God only gives us greater grace and with that grace greater happiness through the testing, so that the world and Satan do not achieve their goal—our unhappiness—but God achieves His goal in us “considering it the greatest happiness.”

i.  Therefore, we are not to be afraid of testing; for God never permits us to be tested beyond what we are able to handle, and will always with the testing provide a way of handling the testing—the spiritual problem-solving devices of His plan.


j.  Since this is a command from God, it means we have an option.  We can decide to feel sorry for ourselves, get angry, become discouraged, or have many different categories of bad attitudes, when we face various kinds of trials.  Or, we can decide to enjoy the suffering, the testing, the trial by applying the word of God to the situation and dealing with it from the divine viewpoint of living our life in the light of eternity.

k.  God always gives us the option of using our volition to make use of the doctrine in our soul or to handle the problems of life through the use of our sin nature response to things in life.  The former gives us great happiness; the latter creates only great misery.


l.  Satan uses his world system and the people within his system to attempt to create as much misery, suffering, and heartache for us as he can.  God provides greater and greater grace through the power of God the Holy Spirit and Bible doctrine circulating in our soul to not only handle the trials and testing, but to enjoy them to the maximum.

m.  Unbelievers never enjoy pressures, adversity, trials, testing, or undeserved suffering.  That is a privilege given only to believers who are advancing in God’s plan, in order that they might glorify God through how they handle the trial and test.


n.  When we pass a trial or test, God shares His happiness with us, and there is no greater happiness in life.

2.  “whenever you become involved in various kinds of trials,”

a.  There are many kinds of, or various categories of testing in life.  The major categories include: people testing; thought testing; system testing; and disaster testing.

b.  Unbelievers are never tested by God.  They create enough misery for themselves.

c.  Reversionistic believers are never tested by God; they can’t handle any testing.  They are creating so much self-induced misery and are under such divine discipline that testing would be more than they could bear.


d.  Only the believer positive to the teaching of Bible doctrine can handle the various kinds of trials and testing that God permits Satan to give believers, and that God gives believers to prove to Satan that God’s Word and grace are greater than anything Satan has to offer.

e.  The word “whenever” in the Greek indicates that the momentum tests will come; it is just a matter of time.


f.  Since we know that we will face testing, and that God will prepare us for the test, and that God will not test us beyond what we are able to handle, then when the test comes, we also know we have been properly prepared for it and can pass the test with flying colors.

g.  God tests us to prove to us that His doctrine works in our soul.  He doesn’t need to prove it to Himself, but He does need to prove it to us.


h. Another reason God needs to test us is to prove to Satan, as a part of the testimony against him in his appeal trial, that the word of God and power of God’s love for those who trust in Him is greater than any difficulty or problem a creature can face.


i.  If we have put our trust in God and are learning His Word, then God is going to test that trust in Him and confidence in His Word by permitting undeserved suffering to occur in our life.  This is what the Jewish-Christians of Jerusalem had to face, when ostracism and hatred drove them away from Jerusalem into dispersion.

j.  Now James is giving members of his dispersed congregation the doctrine they need to face the undeserved suffering and difficulties before them.


k.  Principles related to suffering.



(1)  Suffering is a challenge, designed to force the believer to grow in grace by the proper utilization of his spiritual assets in the fulfillment of the plan of God.  Suffering plays a major role in accelerating our momentum to spiritual maturity and beyond.



(2)  Suffering for blessing is another guarantee from God that the believer can and does fulfill the plan of God by advancing to spiritual maturity.



(3)  Suffering for blessing becomes a major system for the production of “good deeds,” that is, divine good, and for the glorification of God.



(4)  As a guardian in our life, suffering is designed by God for our good because it does two things.  It restrains us from sin, human good, and evil, just as our parents restrained us.   It challenges us to advance in the plan of God, just as our parents challenged us to grow up when we were under their control.



(5)  Suffering is used as a measurement of life.




(a)  Suffering never leaves the Christian as it found him.  As a result of suffering, we are either the better or the worse for it.




(b)  If, during suffering, we react through arrogance, bitterness, vindictiveness, self‑pity, or implacability, we become a loser and start to go backward.  We are set back in our spiritual life.  We cannot afford to react to suffering.  This requires doctrine.




(c)  If, during suffering, we respond through the application of doctrine and occupation with Christ, we eventually advance to the point of becoming a spiritual winner.  



(6)  For the believer who is living under the enabling power of the Holy Spirit and momentum from doctrine, all suffering is designed for blessing.


(7)  All suffering designed for blessing in spiritual adulthood falls into three categories to match the three stages of spiritual adulthood.




(a)  Providential preventative suffering for the believer in spiritual self-esteem.




(b)  Momentum testing for the believer in spiritual autonomy.




(c)  Evidence testing for the believer in spiritual maturity.



(8)  God never gives the believer more suffering than he can bear. 1 Cor 10:13, “No testing has overtaken you but such as is common to mankind.  Moreover, God is faithful, who will not permit you to be tested beyond what you are able [capable of handling], but with the testing, He will also provide a way out, so that you may be able to endure it.”  When our suffering is more than we can bear, the origin is our own volition, never the sovereignty of God.



(9)  What God does not remove He intends for us to bear, to endure, to handle, and to solve with doctrine.




(a)  This means that the believer who rejects doctrine puts himself through the law of volitional responsibility to the point where he cannot bear the suffering.




(b)  Since there is no suffering for the believer in the eternal state (Rev 21:4), God can only bless the believer through suffering now in time.




(c)  There is no suffering too great for the plan of God to resolve.




(d)  Therefore, all problems of suffering are resolved by means of the invisible assets of God’s plan for Church Age believers: the filling of the Spirit, Bible doctrine in the soul, and the divine spiritual problem-solving devices.  All these things are invisible assets and the spiritual skills by which we learn and apply the word of God to the circumstances of life to glorify God.



(10)  Therefore, what God has provided for us to handle suffering in life is far greater than any suffering, pressure, or disaster in life.  No wonder God expects us to have the greatest happiness in suffering.
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