James 1:13



 - is the nominative subject from the masculine singular cardinal adjective MĒDEIS, meaning “no one.”  Then we have the explanatory nominative masculine singular present passive participle from the verb PEIRAZW, which means “to entice to improper behavior, tempt Gal 6:1; Jam 1:13a and b, 14.”


The present tense is an aoristic present, which presents the action as a present fact without reference to its beginning, end, progress, or results.  The action is merely presented as a present fact.


The passive voice indicates that the believer receives the action of being tempted.

The participle is a temporal participle, indicating that the time of the action when the tempting takes place is at the same time as the action of the main verb “speaking” or “saying.”  The word “when” is used in the translation to bring out the temporal aspect of the participle.
This is followed by the main verb—the third person singular present active imperative from the verb LEGW, which means “to say, to speak.”


The present tense is a descriptive present to describe the events in the process of occurring.


The active voice indicates that the believer is to produce the action of not saying something.


The imperative mood is a command.

Then we have the conjunction HOTI used as quotation marks after verbs of speaking to indicate the direct discourse.
“No one must say when he is tempted, ‘”
- is the preposition APO plus the ablative of agency from the masculine singular noun THEOS, meaning “by God.”  With this we have the first person singular present passive indicative from the verb PEIRAZW, which means “to be tempted: I am being tempted.”

The present tense is a descriptive present for what is now going on.

The passive voice indicates that the believer receives the action of being tempted.


The indicative mood is declarative for the reality of what a believer might say when under testing.

“I am being tempted by God’;”
- is the explanatory use of the postpositive conjunction GAR, meaning “for” with the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to all three members of the Trinity in their deity.  Then we have the predicate nominative from the masculine singular adjective APEIRASTOS, which means “without temptation, either active = who does not tempt, or passive = who cannot be tempted. “
  With this we have the third person singular present active indicative from the verb EIMI, which means “is.”


The present tense is an aoristic present, which states the action as a present fact, state, or condition.


The active voice indicates that God produces the action of being who and what He is.


The indicative mood is declarative for a doctrinal statement of fact.

This is followed by the genitive of means from the masculine or neuter plural adjective KAKOS, meaning “by evil.”
“for God is without temptation by evil,”

- is the continuative use of the postpositive conjunction DE, meaning “and.”  With this we have the third person singular present active indicative from the verb PEIRAZW, which means “to tempt, to test.”

The present tense is a static or gnomic present for a state or condition that is always true.


The active voice indicates that God produces the action of never tempting anyone to sin.


The indicative mood is declarative for a dogmatic statement of Bible doctrine.

Then we have the nominative subject from the third person masculine singular intensive pronoun AUTOS, which is used as an intensive pronoun, intensifying the identity of the subject in the verb (“He”) in a reflexive manner, meaning “Himself.”  “The nominative personal pronoun is most commonly used for emphasis.  Emphasis may also focus on the subject more than the verb.”
  Finally, we have the accusative direct object from the masculine singular adjective cardinal OUDEIS, meaning “no one.”
“and He Himself tempts no one.”

James 1:13 corrected translation
“No one must say when he is tempted, ‘I am being tempted by God’; for God is without temptation by evil, and He Himself tempts no one.”
Explanation:
1.  “No one must say when he is tempted,”

a.  The subject “no one” objectively refers to both unbelievers and believers, but as a Christian letter, written to Christians, subjectively James is really only referring to believers.

b.  No believer ever has the right to say he is tempted by God.  The verb PEIRAZW can be used for both being tested by someone and being tempted by someone.



(1)  It is used for testing someone in many passages, including:




(a)  2 Cor 13:5, “Put yourselves to the test whether or not you are in the doctrine.  Examine yourselves.  Or have you not understood with respect to yourselves that Jesus Christ [is] in you?  Unless indeed you are unable to pass the test.”




(b)  Rev 2:2, “I know your deeds and your toil and perseverance, and that you cannot tolerate evil men, and you put to the test those who call themselves apostles, and they are not, and you found them to be false;”



(c)  Jn 6:6, “This He was saying to test him, for He Himself knew what He was intending to do.”




(d)  Heb 11:17, “By faith Abraham, when he was tested, offered up Isaac, and he who had received the promises was offering up his only begotten son;”


(2)  It is used for tempting someone in many passages, including:



(a)  Gal 6:1, “Brethren, if in fact a friend has been detected in a certain transgression, you the spiritual ones, may restore such a one with a state of mind of humility, watching yourself that you are also not tempted.”




(b)  1 Cor 7:5, “Stop depriving each other except perhaps by agreement for a limited time, in order that you may devote yourselves to prayer and then come together again for sex, in order that Satan may not tempt you because of your self-indulgence.”




(c)  Mt 4:1, “Then Jesus was led up by the Spirit into the wilderness to be tempted by the devil.”



(d)  Heb 4:15, “For we do not have a high priest who cannot sympathize with our weaknesses, but One who has been tempted in all things as we are, yet without sin.”


c.  When a believer is being tested by God, He does not have the right to say he is being tempted by God.  When a believer is being tempted by Satan or another human being he does not have the right to say he is being tempted by God.


d.  The circumstance of testing or temptation gives no believer the right to say he is being tempted to sin by God.  God does test believers, but He does not tempt anyone to sin.


(1)  Ps 11:5, “The Lord tests the righteous and the wicked, and the one who loves violence His soul hates.”



(2)  Prov 17:3, “The refining pot is for silver and the furnace for gold, but the Lord tests hearts.”



(3)  Gen 22:1, “Now it came about after these things, that God tested Abraham, and said to him, ‘Abraham!’ And he said, ‘Here I am.’”


e.  Believers are tempted by Satan and fallen angels and other people.  A part of being tested by God will include God permitting Satan and others to tempt us to reject the divine solution and function on human good and evil.  This is exactly what Satan tried to do to our Lord in His testing/being tempted in the desert.

2.  “‘I am being tempted by God’;”

a.  No believer must ever make this remark.  God does not tempt anyone.

b.  God can have nothing to do with sin.  If He did, that would void His righteousness.


c.  God certainly cannot use sin to test believers.  We are tempted by our own lust pattern in the sin nature, not by God.  We have sin nature tests and temptations that God expects us to pass, but these tests and temptations do not originate with God.


d.  One of the main characteristics of spiritual maturity is the ability of the believer to say “No!” to temptation from his own sin nature and the sin natures of other people.


e.  It is impossible for God to tempt us to sin.  Sin originated with Satan.  God is not the author or creator of sin.


f.  God permits the existence of sin, so that He can demonstrate His love for His creatures in spite of their failures by receiving the punishment for sin in their place.  But God never condones or approves of sin in any way, shape, form, or fashion.  God can only condemn sin and did so on the Cross.

3.  “for God is without temptation by evil,”

a.  Then James gives us an explanation of why no believer is ever permitted to say that they are being tempted by God.  God has never been, can never be, and will never be tempted by evil.

b.  The humanity of Christ could be tempted to sin by the Evil One, Satan himself, but the deity of Christ is never tempted.  Deity is always without temptation from or by evil.  Satan can do nothing in all of his evil to tempt God to do wrong.


c.  Satan would like to get God to do something wrong and he has tried desperately for millions of years, but he has never been successful.  Regardless of how hard Satan tries, God is never tempted to react to Satan and do something wrong.

4.  “and He Himself tempts no one.”

a.  In addition, God Himself has never and will never tempt anyone to sin.  Only Satan and other creatures (other fallen angels and mankind) tempt people to sin or commit the wrongdoing of human good and evil.

b.  God is never involved in sin, human good, or evil.  God is never involved in any kind of wrongdoing.


c.  Only Satan covers his sins with creature good and evil.  Evil is Satan putting the façade of good over something he has done wrong.


d.  Evil always calls wrong right.  God never does this.  Evil always calls evil good.  God never does this.  Evil always calls sin good.  God never does this.  Evil always tempts a person to do good even when it results in wrong.  God never does this.


e.  God tempts no one to become involved in sin, human good, or evil.
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