Heb 9:5



- is the continuative use of the postpositive conjunction DE, meaning “and.”  With this we have the adverb HUPERANW, used as a preposition, meaning “above of place Eph 4:10; Heb 9:5.”
  With the preposition we have the genitive of place from the third person feminine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “it” and referring to the Ark of the Covenant.  Then we have the predicate nominative from the neuter plural proper noun CHEROUB, which is a transliteration of the Hebrew word Cherub, and refers to the winged angels who represent the righteousness and justice of God and guard the mercy seat.  With this noun we have descriptive genitive from the feminine singular noun DOXA, meaning “of glory.”  The “glory” is the Shekinah Glory; that is, the presence of Jesus Christ.  These angels are specifically related to the Shekinah Glory, which appeared between them.  There is no verb due to ellipsis.  Therefore, the verb EIMI = [are] may be supplied.

“and above it [are] the cherubim of glory”

- is the nominative neuter plural present active participle from the verb KATASKIAZW, which means “to overshadow Heb 9:5.”
  The root verb SKIAZW means to cover.


The present tense is a descriptive present, which presents the action as now occurring.


The active voice indicates that the cherubim of glory produce the action of overshadowing the Ark of the Covenant.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular article and adjective HILASTĒRIOS, which means “the place of propitiation.  The LXX uses this word of the lid on the Ark of the Covenant, which was sprinkled with the blood of the sin-offering on the Day of Atonement (Ex 25:16ff). So Heb 9:5 translates mercy-seat.”

“overshadowing the mercy seat;”

- is the preposition PERI plus the adverbial genitive of reference from the neuter plural relative pronoun HOS, meaning “concerning which things” and referring to everything that is being said.  There is no word here justifying the addition of the word “but” as in the NASV.  Then we have the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to exist as possibility;  with the infinitive following means it is possible, one can: it is not possible to speak at this time Heb 9:5; it is impossible to eat 1 Cor 11:20.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the current situation produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the temporal adverb NUN, meaning “now; at the present time.”  Then we have the present active infinitive from the verb LEGW, meaning “to speak, say.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the writer produces the action of speaking or communicating.


The infinitive is a complementary infinitive.

Finally, we have the preposition KATA plus the adverbial accusative of measure from the neuter singular noun MEROS, which means “part by part, in detail Heb 9:5.”

“concerning which things it is impossible at the present time to speak in detail.”

Heb 9:5 corrected translation
“and above it [are] the cherubim of glory overshadowing the mercy seat; concerning which things it is impossible at the present time to speak in detail.”
Explanation:
1.  “and above it [are] the cherubim of glory”

a.  The writer continues with his description of the contents of the Holy of Holies, which includes the two winged angels over the Ark of the Covenant and mercy seat and represent the righteousness and justice of God, which is satisfied or propitiated by the spiritual death of Christ on the Cross, which is portrayed by the blood sprinkled on the mercy seat on the Day of Atonement.


b.  The Cherubim are mentioned in Ex 25:18-20, “you shall make two cherubim of gold, make them of hammered work at the two ends of the mercy seat.  Make one cherub at one end and one cherub at the other end; you shall make the cherubim of one piece with the mercy seat at its two ends.  The cherubim shall have their wings spread upward, covering the mercy seat with their wings and facing one another; the faces of the cherubim are to be turned toward the mercy seat.”


c.  Cherubim in Scripture.



(1)  They appear as guardians of the tree of life (Gen 3:24).



(2)  When Moses entered the tent of meeting to commune with God, the divine message came from between the two cherubim (Num 7:89).



(3) Cherubim were also woven into the fabric of the tabernacle and the veil (Ex 26:1, 31; 36:8, 35).



(4)  In a highly complex vision experienced by Ezekiel (1:4–28), four winged living creatures were accompanied everywhere by wheels that were “full of eyes all round” (Ezek 1:18).  Although the text nowhere states that these creatures were actually cherubim, this has been inferred from a comparable vision in 10:1–22, where most translations follow the LXX as against the Masoretic text in reading a plural form of the term cherub.  In the first vision these agents’ only divine service was reflecting God’s glorious presence, but in the second they were stationed at the right side of the temple entrance, filling the inner court and its precincts with the sound of their beating wings.  These beings also were attended by wheels, and when the divine glory moved the cherubim accompanied it, ultimately halting at the east gateway of the temple (10:19).  Their functions, particularly in divine worship, seemed less direct than those of the Seraphim of Isaiah’s vision (Isa 6:1–8).



(5)  The cherubim of Ex 25:18–22 appear to have provided with their wings a visible pedestal for God’s invisible throne (1 Sam 4:4; 2 Sam 6:2; Ps 80:1).  Such activity was apparently implicit in Ezekiel’s vision, in which the throne of God that was upheld by the cherubim became highly mobile.



(6)  The duties of cherubim as guardians were again reflected in the ode on the fall of the king of Tyre (Ezek 28:11–23), where the parallel with man’s decline from pristine grace is evident.

2.  “overshadowing the mercy seat;”

a.  This phrase indicates the function of these two angels.  They represented the justice and righteousness of God, looking down at the work of Christ on the Cross and being satisfied or propitiated by what He would do.


b.  The mercy seat is the place of propitiation; that is, the place where the righteousness and justice of God are satisfied by the sacrifice for sin.


c.  The Mercy Seat.



(1)  The mercy seat was a rectangular slab, 2 1/2 cubits by 1 1/2 cubits, of an unspecified thickness, which Bezalel fashioned of solid, refined gold under Moses’ direction (Ex 25:17ff; 37:6ff).  This slab covered the Ark of the Covenant, and also supported the two gold Cherubim.



(2)  The importance of the mercy seat is twofold:




(a)  It is the place of the Lord’s revelation of His word to Moses from the cloud of His presence between the cherubim figures (Ex 25:22; Num 7:89).




(b)  It is the place where blood was sprinkled on the Day of Atonement (Lev 16).



(3)  The mercy seat was to be obscured from view at all times, either by the inner veil (Ex 26:31ff — also used when moving the ark, Num 4:5) or by a cloud of incense on the Day of Atonement (Lev 16:13).



(4)  Though compatible with the imagery of God’s throne (cf. Ps 99:1, 5; 132:7), the Hebrew word KAPPORET in no way suggests a seat.  The usual meaning of the Hebrew word KAPAR is to “propitiate” or “make atonement,” which derives from the more original concept “to cover (sin).”
3.  “concerning which things it is impossible at the present time to speak in detail.”

a.  The writer interrupts his thought with a concluding statement that he does not have the time now to cover piece by piece every item of furniture in the regulations for the earthly sanctuary.


b.  He has made his point by describing the layout of the tabernacle and some of the items of furniture, none of which are necessary in the new covenant to the Church.


c.  The writer wishes to elaborate on the importance of the priesthood of Christ rather than all the ritual objects of the Levitical priesthood.  The reality of Christ’s priesthood is far more important and significant than the regulations and ritual of the Levitical priesthood.  Therefore, it is time to move on to a short description of the regulations for worship during the old covenant.
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