Heb 9:4



- is the accusative direct object from the neuter singular adjective CHRUSOUS, meaning “golden” and the noun THUMIATĒRION, meaning “a place or vessel for the burning of incense, usually a ‘censer’, but Heb 9:4 incense altar.”
  With this we have the appositional nominative feminine singular present active participle from the verb ECHW, meaning “to have: having.”


The present tense is a descriptive present, which further describes the Holy of Holies.


The active voice indicates that the Holy of Holies produces the action of having something.


The participle is circumstantial.

Then we have the connective conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular article and noun KIBWTOS, meaning “chest, Ark” plus the descriptive genitive from the feminine singular article and noun DIATHĒKĒ, meaning “of the Covenant.”
“having a golden incense altar and the Ark of the Covenant”

- is the accusative feminine singular perfect passive participle from the verb PERIKALUPTW, which means “to cover, conceal something Mk 14:65; Lk 22:64.”


The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past action.


The passive voice indicates that the Ark received the action of being covered.


The participle is circumstantial.

Then we have the adverb of place PANTOTHEN, meaning “from all directions Mk 1:45; Lk 19:43; on all sides, entirely Heb 9:4.”
  This is followed by the instrumental of means from the neuter singular noun CHRUSION, meaning “with gold.”

“being covered on all sides with gold,”

- is the preposition EN plus the locative of place from the feminine singular relative pronoun HOS, meaning “in which” and referring to the Ark of the Covenant.  Then we have the predicate nominative from the feminine singular noun STAMNOS, which means “a jar” plus the adjective CHRUSOUS, meaning “golden.”  This is followed by the nominative feminine singular present active participle from the verb ECHW, meaning “to have; to hold: holding.”


The present tense is a descriptive present, which describes the purpose of the golden jar.


The active voice indicates that the golden jar produces the action of having/holding something.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular article and noun MANNA, which is a transliteration of the Hebrew word “manna” referring to the bread-like food provided as logistical grace to Israel during forty years of wandering in the wilderness.  There is no main verb, which suggests the ellipsis of the verb EIMI, meaning “[there is].”

“in which [there is] a golden jar holding the manna,”

 - is the connective use of the conjunction KAI, meaning “and” plus the predicate nominative from the feminine singular article and noun HRABDOS, which means “rod, staff, stick Heb 1:8; 11:21.”
  With this we have the possessive genitive from the masculine singular proper noun AARWN, meaning “of Aaron.”  Then we have the appositional nominative feminine singular articular aorist active participle from the verb BLASTANW, which means “to emerge as new growth, bud, sprout Mt 13:26; Mk 4:27; Heb 9:4.”


The article is used as a relative pronoun, translated “which” and referring back to Aaron’s rod or staff.


The aorist tense is a historical aorist, which regards the past action as a historical fact.


The active voice indicates that the staff of Aaron produced the action.


The participle is circumstantial.

Then we have the connective conjunction KAI, meaning “and” plus the predicate nominative from the feminine plural article and noun PLAX, which means “‘something with a flat surface’; a flat stone on which inscriptions could be made, tablet: of the tablets of the law.”
  With this we have the descriptive genitive from the feminine singular article and noun DIATHĒKĒ, meaning “of the Covenant.”

“and the staff of Aaron which budded, and the tablets of the Covenant;”

Heb 9:4 corrected translation
“having a golden incense altar and the Ark of the Covenant, being covered on all sides with gold, in which [there is] a golden jar holding the manna, and the staff of Aaron which budded, and the tablets of the Covenant;”
Explanation:
1.  “having a golden incense altar and the Ark of the Covenant”

a.  The writer seems to be saying that the golden incense altar was inside the Holy of Holies along with the Ark of the Covenant.  This presents a problem because of the statements in:



(1)  Ex 30:1-8, “Moreover, you shall make an altar as a place for burning incense; you shall make it of acacia wood.  Its length shall be a cubit, and its width a cubit, it shall be square, and its height shall be two cubits; its horns shall be of one piece with it.  You shall overlay it with pure gold, its top and its sides all around, and its horns; and you shall make a gold molding all around for it.  You shall make two gold rings for it under its molding; you shall make them on its two side walls on opposite sides and they shall be holders for poles with which to carry it.  You shall make the poles of acacia wood and overlay them with gold.  You shall put this altar in front of the veil that is near the Ark of the testimony, in front of the mercy seat that is over the Ark of the testimony, where I will meet with you.  Aaron shall burn fragrant incense on it; he shall burn it every morning when he trims the lamps.  When Aaron trims the lamps at twilight, he shall burn incense. There shall be perpetual incense before the Lord throughout your generations.”



(2)  Ex 40:1-5 describes the arrangement of the furniture.  “Then the Lord spoke to Moses, saying, ‘On the first day of the first month you shall set up the tabernacle of the tent of meeting.  You shall place the Ark of the testimony there, and you shall screen the Ark with the veil.  You shall bring in the table [the table of showbread] and arrange what belongs on it [the loaves of bread]; and you shall bring in the lampstand and mount its lamps.  Moreover, you shall set the gold altar of incense before the Ark of the testimony, and set up the veil [the screen] for the doorway to the tabernacle.’”



(3)  This statement has to be compared with Moses’ actions in Ex 40:17-28, “Now in the first month of the second year, on the first day of the month, the tabernacle was erected.  Moses erected the tabernacle and laid its sockets, and set up its boards, and inserted its bars and erected its pillars.  He spread the tent over the tabernacle and put the covering of the tent on top of it, just as the Lord had commanded Moses.  Then he took the testimony and put it into the Ark, and attached the poles to the Ark, and put the mercy seat on top of the Ark.  He brought the Ark into the tabernacle, and set up a veil for the screen, and screened off the Ark of the testimony, just as the Lord had commanded Moses.  Then he put the table in the tent of meeting on the north side of the tabernacle, outside the veil.  He set the arrangement of bread in order on it before the Lord, just as the Lord had commanded Moses.  Then he placed the lampstand in the tent of meeting, opposite the table, on the south side of the tabernacle.  He lighted the lamps before the Lord, just as the Lord had commanded Moses.  Then he placed the gold altar in the tent of meeting in front of the veil; and he burned fragrant incense on it, just as the Lord had commanded Moses.  Then he set up the veil for the doorway of the tabernacle.”



(4)  The phrase “in the tent of meeting” does not refer to the Holy of Holies, but to the entire tabernacle, as per:




(a)  Ex 27:21, “In the tent of meeting, outside the veil which is before the testimony [the Ark of the Covenant], Aaron and his sons shall keep it [the lampstand] in order from evening to morning before the Lord; it shall be a perpetual statute throughout their generations for the sons of Israel.”




(b)  Ex 28:43, “They shall be on Aaron and on his sons when they enter the tent of meeting, or when they approach the altar to minister in the holy place, so that they do not incur guilt and die.  It shall be a statute forever to him and to his descendants after him.”




(c)  Ex 29:4, “Then you shall bring Aaron and his sons to the doorway of the tent of meeting and wash them with water.”




(d)  Ex 29:10-11, “Then you shall bring the bull before the tent of meeting, and Aaron and his sons shall lay their hands on the head of the bull.  You shall slaughter the bull before the Lord at the doorway of the tent of meeting.”



(5)  We must also consider the fact that the high priest was only authorized to enter the Holy of Holies once a year on the Day of Atonement (Heb 9:7, “but into the second, only the high priest enters once a year, not without taking blood, which he offers for himself and for the sins of the people committed in ignorance.”)  Therefore, the golden incense altar could not be in the Holy of Holies, if incense had to be burned on it daily and the high priest could only enter once a year.



(6)  We should also consider the story of 2 Chr 26:16-20, where Uzziah, the king of Israel, entered into the Holy Place and attempted to burn incense on the altar of incense.  “But when he became strong, his heart was so proud that he acted corruptly, and he was unfaithful to the Lord his God, for he entered the temple of the Lord to burn incense on the altar of incense.  Then Azariah the priest entered after him and with him eighty priests of the Lord, honorable men [which indicates they would never enter the Holy of Holies].  They opposed Uzziah the king and said to him, ‘It is not for you, Uzziah, to burn incense to the Lord, but for the priests, the sons of Aaron who are consecrated to burn incense.  Get out of the sanctuary, for you have been unfaithful and will have no honor from the Lord God.’  But Uzziah, with a censer in his hand for burning incense, was enraged; and while he was enraged with the priests, the leprosy broke out on his forehead before the priests in the house of the Lord, beside the altar of incense.  Azariah the chief priest and all the priests looked at him, and behold, he was leprous on his forehead; and they hurried him out of there, and he himself [the chief priest] also hastened to get out because the Lord had smitten him [Uzziah].”



(7)  Lev 16:12 describes the actions of Aaron on the Day of Atonement regarding the consecration of the golden incense altar, “He shall take a firepan full of coals of fire from upon the altar before the Lord and two handfuls of finely ground sweet incense, and bring it inside the veil.”  Compare this with verse 18, where Aaron consecrates the incense altar, “Then he shall go out to the altar [Aaron has to go out of the Holy of Holies to get to the incense altar] that is before the Lord and make atonement for it, and shall take some of the blood of the bull and of the blood of the goat and put it on the horns of the altar on all sides.”


b.  Therefore, there is much argument among scholars about the location of the golden incense altar because of the apparently conflicting statements of Exodus and the writer of Hebrews.  The International Standard Bible Encyclopedia has this to say, “Speculation about whether it stood just inside the Holy of Holies (Heb 9:4) or just before the veil (Ex 40:26) separating the two inner rooms is useless.  What is clear is that the altar was accessible to the priests who were commanded to burn daily upon it the sweet incense so that a cloud of smoke might rise to fill the inner chamber at the moment when the sacrificial blood was sprinkled.”


c.  The New Bible Dictionary takes another view.  “The altar stood directly opposite the Ark, and so was regarded as ‘belonging to’ the most holy place.”


d.  1 Kg 6:22 says of Solomon’s Temple, “He overlaid the whole house with gold, until all the house was finished.  Also the whole altar which was [the Hebrew preposition L is used here ‘expressing locality, meaning: at, near, before, at the entrance (of)’
] the inner sanctuary he overlaid with gold.”


e.  Is the writer of Hebrews expressing himself imprecisely?



(1)  Paul Ellingworth on page 426 of his commentary concludes that the author’s, “main concern was not with the details of the furniture but with the separation between the outer and inner areas.”



(2)  The writer may have had in his thinking that there is “the Holiest of Holies, having associated with it a golden incense altar and the Ark of the Covenant.”



(3)  There is also the possibility that the writer did this deliberately as a function of divine inspiration.  Because of the inspiration of Scripture, there are no accidents in the text.  The writer wrote exactly what God the Holy Spirit wanted in the text.  God the Holy Spirit permitted the author to make an imprecise statement concerning the regulations for the furniture of the tabernacle, since the issue in the passage is that the first Covenant had regulations for the earthly sanctuary and the new Covenant to the Church does not.  God the Holy Spirit wanted this ‘misstatement’ in the text to make the point that there are no precise regulations for an earthly sanctuary during the Church Age.  The issue is not the location of furniture, but the presence or absence of divine regulations for an earthly sanctuary.  The same explanation would apply to Aaron’s rod that budded and the golden jar of manna, which in the Old Testament text are never said to be in the Ark of the Covenant, but rather ‘before’ it.  Therefore, the author must be deliberately deviating from the statements of Old Testament Scripture.  He is certainly not doing so thoughtlessly.  He is definitely not a thoughtless writer.

g.  The Ark of the Covenant is “the chest of acacia wood that contained the two tablets of the Ten Commandments and, according to the NT (Heb 9:4), Aaron’s budding rod (Num 17:1–11) [no it doesn’t or they are incorrect] and a golden urn filled with manna (Ex 16:33–34) [no it doesn’t say that; it says ‘before the Lord’]; also called ‘the Ark of God,’ ‘the Ark of the Lord,’ and ‘the Ark of testimony’.  The shape of the Ark was rectangular, measuring 2.5 x 1.5 x 1.5 cubits, or roughly 45 in. x 27 in. x 27 in.  It was suspended on poles that passed through rings on its sides and by which it could be carried (Ex 25:10–22; 37:1–9).  Many scholars agree that the oldest textual source that mentions the Ark is the so-called Song of the Ark in Num 10:35–36.”



(1)  The Ark is described in Ex 25:10‑22; 37:1‑9.



(2)  The Ark of the Covenant is so called because the ten commandments, or the Mosaic Covenant, were deposited in it.  Dt 31:26 [this says place the book of law ‘beside it’]; Heb 9:4 says that the ark contained three items actually: the tablets of the Law, Aaron’s rod that budded, and the pot of manna.


(3)  It is also called the Ark of the testimony, because it witnessed God’s holiness and the people of Israel’s sinfulness, Ex 25:16, 22.



(4)  It is called the Ark of God to indicate God’s presence with Israel, 1 Sam 3:3, 4:11.



(5)  As a symbol of divine presence, the Ark was carried at the head of the column of the army as the point, thus indicating divine protection of the Jews while in transit, Num 10:33; Deut 1:33; Ps 132:8.



(6)  The Ark of the Covenant was involved in the crossing of the Jordan, Josh 3:11‑17, 4:7, 11, 18.  The Ark held back the water.



(7)  The Ark was used as an offensive weapon on Jericho, Josh 6:4‑12.



(8)  The Ark was captured by the Philistines.  They had nothing but trouble with it, so they sent it back, 1 Sam 4:3‑11 cf. 5:7, 7:2.



(9)  The Ark stayed at Kiriath‑jearim (1 Sam 7:2) until David moved the Ark to Jerusalem, 2 Sam 6:1‑19.  A soldier was killed for handling it.



(10)  Solomon had the Ark put in the temple when it was built, 1 Kg 8:6‑9.  It stayed there except during the reign of Manasseh, who put up phallic images in the Holy of Holies.  It was restored by the Levites, 2 Chr 35:3.



(11)  The Ark was destroyed in 586 B.C. under the fifth cycle of discipline by Nebuchadnezzar.  There is no record of it ever being replaced.  Why?  Because it was no longer needed, says Jer 3:16.



(12)  The wood represents Christ’s humanity, the gold His deity.  The tables of the Law represent sin in the sense of transgression of known divine laws.  Aaron’s rod that budded represents sin in revolt against God’s order.  The pot of manna represents sin as rejection of God’s provision.  Sin inside the Ark is a picture of the work of the cross.  Christ bore our sins inside of Himself.  The mercy seat is God’s side of the cross.  The cherubs represent the perfect righteousness and justice of the Father, both of which are satisfied by the blood of Christ, sprinkled on the mercy seat.



(13)  In the Millennium the presence of Christ replaces the Ark.

2.  “being covered on all sides with gold,”

a.  The Ark of the Covenant was covered completely with gold.


b.  The wood of the Ark represents the humanity of Christ, while the gold which overlays it represents the deity of Christ.  Together they represent the hypostatic union of Christ.

3.  “in which [there is] a golden jar holding the manna,”

a.  The first item inside the Ark or chest of the Covenant is a golden jar containing the manna.


b.  Manna is the bread-like food miraculously supplied for Israel during their forty years in the wilderness.  Ex 16:15 explains the etymology of the Hebrew term: When the Israelites saw (the manna), they said to one another, MAN HU “What is it?”, because they did not know what it was.  It consisted of small, flake-like particles similar to frost (Ex 16:14) or coriander seed (verse 31; Num 11:7; i.e., about 1/8 inch in diameter) and was white (Ex 16:31) or pale amber in color.  It looked like bdellium (Num 11:7), and its taste was like honey-wafers (Ex 16:31) or ‘like cakes baked with oil’ (Num 11:8 “butter-cakes”).  Manna could be ground into flour in mills or mortars (Num 11:8) and baked into cakes or boiled into a sort of porridge (Ex 16:23).  It probably could also be eaten raw.  An omer of manna was later placed in a jar and kept in the tabernacle as a physical reminder of that provision (Ex 16:33f, “Moses said to Aaron, ‘Take a jar and put an omerful of manna in it, and place it before the Lord to be kept throughout your generations’.  As the Lord commanded Moses, so Aaron placed it before the Testimony, to be kept.”


c.  Moses spoke of the purpose of manna: it was to remind the people of their total dependence on God. “And he…fed you with manna…that he might make you know that man does not live by bread alone, but…by everything that proceeds out of the mouth of the Lord,” Dt 8:3.”

4.  “and the staff of Aaron which budded, and the tablets of the Covenant;”

a.  The second thing the writer of Hebrews says was inside the Ark of the Covenant was Aaron’s staff that budded.  The staff or rod of Aaron represents divine delegated authority.  Read Num 17:1-10.  “The rebellion led by Korah against the priestly authority of Aaron made it necessary for Aaron’s supremacy to be stressed.  Moses was instructed to take one almond rod for each tribe and one for Aaron, duly inscribed.  When placed in the tabernacle, Aaron’s rod was the only one to bud, blossom, and bear almonds.  Thereafter it was preserved as a token of God’s will (Num 17:10).  According to the writer of Hebrews the rod was kept in the holy of holies inside the Ark.”
  At the dedication of Solomon’s temple 400 years later 1 Kg 8:9 says, “There was nothing in the Ark except the two tablets of stone which Moses put there at Horeb, where the Lord made a Covenant with the sons of Israel, when they came out of the land of Egypt.”  This indicates that the writer of Hebrews is not referring to the present day temple in Jerusalem (when he is writing), but to the original tabernacle in the desert.

b.  The tablets of the Covenant refer to the tables of the law written by the hand of Jesus Christ.  These tablets represent the Word and will of God.



(1)  Ex 24:12, “Now the Lord said to Moses, ‘Come up to Me on the mountain and remain there, and I will give you the stone tablets with the law and the commandment which I have written for their instruction.’”



(2)  Ex 31:18, “When He had finished speaking with him upon Mount Sinai, He gave Moses the two tablets of the testimony, tablets of stone, written by the finger of God.”



(3)  Ex 32:15-16, “Then Moses turned and went down from the mountain with the two tablets of the testimony in his hand, tablets which were written on both sides; they were written on one side and the other.  The tablets were God’s work, and the writing was God’s writing engraved on the tablets.”



(4)  Ex 40:20, “Then he took the testimony and put it into the Ark, and attached the poles to the Ark, and put the mercy seat on top of the Ark.”



(5)  Dt 10:1-5, “At that time the Lord said to me, ‘Cut out for yourself two tablets of stone like the former ones, and come up to Me on the mountain, and make an Ark of wood for yourself.  I will write on the tablets the words that were on the former tablets which you shattered, and you shall put them in the Ark.’  So I made an Ark of acacia wood and cut out two tablets of stone like the former ones, and went up on the mountain with the two tablets in my hand.  He wrote on the tablets, like the former writing, the Ten Commandments which the Lord had spoken to you on the mountain from the midst of the fire on the day of the assembly; and the Lord gave them to me.  Then I turned and came down from the mountain and put the tablets in the Ark which I had made; and there they are, as the Lord commanded me.”



(6)  Dt 31:26, “Take this book of the law and place it beside the Ark of the Covenant of the Lord your God, that it may remain there as a witness against you.”
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