Heb 9:3



- is the continuative use of the postpositive conjunction DE, meaning “And.”  With this we have the preposition META (used as a “marker of position that is behind something: behind ‘behind the second curtain’ Heb 9:3”
) plus the accusative of place from the neuter singular article and adjective DEUTEROS with the noun KATAPETASMA, meaning “behind the second curtain.”
  Then we have the predicate nominative from the feminine singular noun SKĒNĒ, which means “a tent, a tabernacle.”  There is no main verb here, which suggests the ellipsis (deliberate omission) of the verb EIMI, meaning “[is].”

“And behind the second curtain [is] a tabernacle,”

 - is the nominative feminine singular articular present passive participle from the verb LEGW, which means “to be called.”


The article is used as a relative pronoun, meaning “which.”  “Sometimes the article is equivalent to a relative pronoun in force.  Specifically, this is the use of the article with second and third attributive positions in which the modifier is not an adjective.  (The second attributive position is article-noun-article-modifier; the third attributive position is noun-article-modifier.) Thus when the modifier is a participle, the article is translated as a relative pronoun.”


The present tense is a descriptive and customary present for what usually and normally occurs.


The passive voice indicates that the area behind the second veil or area within the second tent received the action of being called something.


The participle is circumstantial.

Then we have the nominative of appellation from the neuter plural positive adjective HAGIOS, used in the place of a superlative adjective and meaning “the Holiest.”  With this we have the genitive of subordination from the neuter plural adjective HAGIOS, meaning “of Holies.”  “A further subset of the genitive of subordination category might be “the genitive in relation to a par excellence noun (though, at times, the nuances depart some from the subordination notion). That is, rarely a genitive indicates the class of which the head noun is the supreme member. When this occurs, both head noun and genitive noun have the same lexeme [root].  For example, note in Heb 9:3 (where the meaning is not strictly speaking that of subordination, just par excellence).”
  “The idea is ‘the holiest of all holy places.’  Since Hebrew lacked the comparative and superlative forms, some sort of circumlocution was necessary to suggest this notion.  Often a genitive having the same lexeme as the head noun (or adjective) was so used, as here.  Such expressions were rare in Greek; most in the NT are due to Semitic influence and many are stock phrases from the OT. Compare also ‘king of kings’ and ‘lord of lords’ in Rev 17:14 and 19:16; ‘Hebrew of the Hebrews’ in Phil 3:5.”

“which is called ‘the Holiest of Holies’,”

Heb 9:3 corrected translation
“And behind the second curtain [is] a tabernacle, which is called ‘the Holiest of Holies’,”
Explanation:
1.  “And behind the second curtain [is] a tabernacle,”

a.  Our writer continues with his brief description of the regulations for the earthly sanctuary by introducing the second tent area within the tabernacle, which is commonly called ‘the Holy of Holies’.


b.  The second curtain is a reference to the great veil between the Holy Place and the Holiest of Holies, which is described in Ex 26:31–35, “You shall make a veil of blue and purple and scarlet material and fine twisted linen; it shall be made with cherubim, the work of a skillful workman.  You shall hang it on four pillars of acacia overlaid with gold, their hooks also being of gold, on four sockets of silver.  You shall hang up the veil under the clasps, and shall bring in the ark of the testimony there within the veil; and the veil shall serve for you as a partition between the holy place and the holy of holies.  You shall put the mercy seat on the ark of the testimony in the holy of holies.  You shall set the table outside the veil, and the lampstand opposite the table on the side of the tabernacle toward the south; and you shall put the table on the north side.”


c.  The first curtain is the Screen mentioned in Ex 26:36f, “You shall make a screen for the doorway of the tent of blue and purple and scarlet material and fine twisted linen, the work of a weaver.  You shall make five pillars of acacia for the screen and overlay them with gold, their hooks also being of gold; and you shall cast five sockets of bronze for them.”


d.  Even “the Jerusalem temple used two curtains to shield the holy of holies and its contents from the outer world.”

2.  “which is called ‘the Holiest of Holies’,”

a.  The name of this second area within the tabernacle is ‘the Holy of Holies’ or ‘the Holiest of the Holy places’.


b.  “The generally accepted view is that the most holy place in the tabernacle was a room of ten cubits (approximately 15 ft) on a side.  This supposition is strengthened by the cubic form of the inner sanctuaries in both Solomon’s and Ezekiel’s temples.  The only furniture in the most holy place was the ark of the covenant, which held the two tablets of the law (Ex 25:10–16).  The mercy seat, a slab of pure gold surmounted by two golden cherubim, rested on top of the ark (verses 17–22).  Dividing the most holy place from the holy place (the outer chamber) was a curtain ornamented with figures of cherubim (26:31–33).  Access to the inner shrine, whether in tabernacle or temple, was forbidden to all but the high priest who, on the annual Day of Atonement, was allowed to enter bearing sacrificial blood (Lev 16; Heb 9:7).  Since the ark was lost when the Babylonians destroyed Jerusalem in 587 B.C., the most holy place in the rebuilt temple had no furniture at all.  There is no representation of the ark on the Arch of Titus, erected in Rome to commemorate the Romans’ destruction of Jerusalem in A.D. 70; only furniture from the holy place is depicted.”


c.  This area of the tabernacle was illuminated by the Shekinah glory of Christ.  Jesus Christ, the Shekinah Glory of Israel, lived in the Holy of holies, Ex 25:21‑22; Lev 26:11‑12; Ps 91:1; Heb 9:5.  His presence was manifest by a cloud above the tabernacle by day and a pillar of fire by night, so that the Jews could always tell when Jesus Christ was present in the tabernacle.  The Shekinah Glory appeared as a bright light between the cherubs over the mercy seat in the Holy of holies.



(1)  Ex 40:35, “And Moses was not able to enter the tabernacle because the cloud had settled on it, and the glory of the Lord filled the tabernacle.”



(2)  Ex 16:10, “And behold, the glory of the Lord appeared in a cloud.”



(3)  Num 16:42, “And behold, the cloud covered it, and the glory of the Lord appeared.”



(4)  Heb 9:5, “And above the ark of the covenant, the cherubs of glory overshadowing the mercy seat.”



(5)  Isa 37:16, “O Lord of the Armies, O God of Israel, who sits between the cherubs, You alone are God over all the kingdoms of the earth.  You have made the heavens and the earth.”



(6)  Ps 99:1, “The Lord rules.  He sits between the cherubs.”



(7)  Rom 9:4, “Who are the Israelites, to whom is the adoption, and the glory, and the covenants.”


d.  The old covenant to Israel was rescinded when Jesus Christ sat down in heaven as the High Priest of a new covenant.  This is why the Holy of Holies in Jerusalem was left empty of the Ark of the Covenant after 586 B.C.  The Holy of Holies of the restored Temple in Jerusalem in the millennium will also be empty.


e.  Jesus Christ is the first high priest and the only priest that has been resurrected.  He functions as a high priest in resurrection body, seated at the right hand of God, not standing in the Holy of Holies as the Levitical priests.  Our High Priest is in the real Holy of Holies on our behalf.  He is the only high priest who has indestructible life and serves in resurrection body.  Our Lord will function as the only High Priest on earth during His millennial reign after His second advent.


f.  Jeremiah made a great prophecy about the new covenant to Israel concerning the Ark of the Covenant not being remembered during the millennium, Jer 3:16,  “‘And it shall be in those days when you are multiplied and increased in the land,’ declares the Lord, ‘that people shall no longer say, “The ark of the covenant of the Lord.”  It will never even enter their minds or be remembered.  It will not be missed nor will another one ever be made.’”  In the millennium there will be a temple and a priesthood, but there will be an empty Holy of Holies because the reality is in the person of Christ.  The ark of the covenant has not existed since 586 B.C. and will never exist again.  The real ark of the covenant in God’s temple in heaven is mentioned in Rev 11:19.  The ark of the covenant on earth was a replica of the real ark.  The ark was created by the enduement of the Holy Spirit and could never be duplicated once destroyed.  The message of Jeremiah to Israel is that in the future they will not need the Ark of the Covenant.  They do not need the Ark of the Covenant because they will know the doctrine in their souls.  The new covenant to Israel is that the law of God will be in their minds and written in their hearts.  The Holy of Holies is empty because the Jews in the millennium have Bible doctrine in their souls.  The empty Holy of Holies is also a picture of the resurrected Christ on earth during His millennial reign rather than in heaven in the real Holy of Holies.


g.  The Empty Room and the Sacred Temple of the Millennium.



(1)  There is a new temple constructed in the millennium, but it is not a sacred building.  It is described in Ezek 40-44.  It has a Holy Place, a veil, and an empty Holy of Holies.



(2)  It is an empty room because believers in the millennium will have a similar but not the same spiritual life of the Church Age.  The empty room represents the spiritual life of the millennium.  Ezek 39:29 and Joel 2:28 explain the spiritual life and resultant empty room of the millennial Temple.




(a)  Ezek 39:29, “‘And I will not hide My face from them any longer, for I shall pour out My Spirit on the house of Israel,’ declares the Lord God.”




(b)  Joel 2:28, “And it will come about after this that I will pour out My Spirit on all mankind; and your sons and daughters will prophesy, your old men will dream dreams, your young men will see visions.”



(3)  The Lord first pours out His Spirit on all Israel, and then on all mankind.  He can do this because every person who comes out of the Tribulation alive will be believers in the Lord Jesus Christ.



(4)  The empty room in the millennial Temple indicates that the spiritual life of Israel in the millennium is related to the new covenant to Israel.  The New Covenant to Israel is a prophecy that describes the spiritual life of Israel in the millennium.  We have a unique spiritual life in the Church Age that is greater than the spiritual life of the millennium, but we do have one thing in common—the filling of the Holy Spirit.  The empty room indicates that the two spiritual lives are similar but not the same.



(5)  Heb 8:10 quotes Jer 31:33 concerning the New Covenant to Israel, “For this is the covenant I will make with the house of Israel after those days [Tribulation],’ says the Lord.  ‘I will put My laws in their minds; I will write them upon their hearts, then I will be their God and they shall be My people.’”  This explains the revival of the Levitical priesthood and sacrifices during the millennium.  This also explains the total forgetfulness of the Ark of the Covenant during the millennium, Jer 3:16.  It will not be missed, nor will another ark ever be made.



(6)  The true Holy of Holies of the millennial Temple is the presence of the Lord Jesus Christ on earth as the God of Israel, as the Shekinah Glory.
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