Heb 9:13



- is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the first class conditional particle EI, meaning “if and its true.”  Then we have the nominative subject from the neuter singular article and noun HAIMA, meaning “the blood” with the possessive genitive from the masculine plural noun TRAGOS, meaning “goats” with the connective KAI, meaning “and,” followed by the possessive genitive from the masculine plural noun TAUROS, meaning “bulls” with another connective KAI, meaning “and,” followed by the nominative subject from the feminine singular noun SPODOS, meaning “ashes Mt 11:21; Lk 10:13.  The ashes of the red heifer (Num 19:9) Heb 9:13.”
  With this we have the possessive genitive from the feminine singular noun DAMALIS, which means “a young female of cattle: heifer, young cow. The red heifer of Num 19 Heb 9:13.”
  The heifer was a young female cow that had not yet produced a calf, generally three years old or younger.

“For if the blood of goats and bulls and the ashes of a young female cow,”

- is the appositional nominative feminine singular present active participle from the verb HRANTIZW, which means “to sprinkle liquid on something with the accusative case following; used of the rite of purification (Num 19) he sprinkled the people Heb 9:19, 21, 13.”


The present tense is an aoristic present, which describes the action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the Levitical high priest produces the action of sprinkling the blood of the animal sacrifices on the mercy seat in the Holy of Holies.


The participle is circumstantial.

Then we have the accusative direct object masculine plural articular perfect passive participle from the verb KOINOW, which means “make impure, defile: those who are defiled i.e. according to Levitic ordinance Heb 9:13.”


The article is used as a relative pronoun with an embedded demonstrative, meaning “those who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that the people being sprinkled received the action of previously being defiled or impure by their sinfulness.


The participle is ascriptive, being used as a substantive.

“sprinkling those who have been defiled,”

- is the third person singular present active indicative from the verb HAGIAZW, which means “to sanctify, consecrate, purify.”


The present tense is a gnomic present for a commonly accepted fact or maxim.  This could also be a customary present for what normally occurs.


The active voice indicates that the blood of the goats, bulls, and young cow produce the action of sanctifying or purifying from sin those sprinkled.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative for purpose (translated “for the purpose of”) from the feminine singular article and noun KATHAROTĒS, which means “the state or condition of being ritually cleansed, purity: Heb 9:13.”
  With this we have the objective genitive from the feminine singular article and noun SARX, meaning “of the flesh.”

“sanctifies for the purpose of the purity of the flesh,”

Heb 9:13 corrected translation
“For if the blood of goats and bulls and the ashes of a young female cow, sprinkling those who have been defiled, sanctifies for the purpose of the purity of the flesh,”
Explanation:
1.  “For if the blood of goats and bulls and the ashes of a young female cow,”

a.  The writer continues with an explanation of how much greater, that is, how much more efficacious, is the “blood of Christ” (the spiritual death of our Lord on the Cross) than the animal blood of the Levitical offerings.  A comparison is made between the animal blood, which represents the physical death of the animal, and the blood of Christ, which represents the spiritual death of our Lord on the Cross.


b.  The writer uses a first class conditional question: if x is true, then how much more true is y?


c.  The blood of the animals represented their life and was analogous to the soul of our Lord, who had to be identified with sin, resulting in His judicial spiritual death on the Cross.



(1)  Animal blood was shed in four out of the five Levitical sacrifices under the ritual plan of God for the Jewish Age.




(a)  The burnt offering taught propitiation or expiation with emphasis on the work of Christ; therefore, animal blood was used.




(b)  The food offering taught propitiation with emphasis on the unique person of Christ; therefore, animal blood was not used.  Note that blood is not connected with our Lord’s living but with His dying.  This is the only bloodless offering.




(c)  The peace offering represented the doctrine of reconciliation based on the work of Christ on the cross; therefore, animal blood was shed at the altar.  On the cross, our Lord reconciled man to Himself by removing all the barriers of sin between God and man.  The removal of the barriers called for His spiritual death; consequently, blood was used.




(d)  The sin offering taught rebound, emphasizing the forgiveness of unknown sins in the life.  Whenever you confess your known sins, simultaneously God forgives all unknown sins in your life.  Therefore, animal blood was shed.  So the blood of Christ is related to forgiveness of sin as well as to salvation.




(e)  The trespass offering taught the forgiveness of known sins and confessed sins.  Again, animal blood was shed.



(2)  Animal blood therefore becomes a major issue in understanding the blood of Christ in the New Testament.  Heb 9:22, “And according to the Law nearly all things were cleansed with animal blood.  In fact, without the shedding of animal blood, there is no forgiveness.”  This is a New Testament commentary on the use of animal blood in the Old Testament.



(3)  There can be no forgiveness of sins apart from the work of Christ on the cross.  The animal sacrifices simply depicted that work in anticipation.  So the shedding of animal blood represented the efficacious, saving work of Christ on the cross.



(4)  The blood of the animal contains the soul or the life of the animal.  (Whatever soul the animal has, it is enough soul to be conscious of animals and of human beings.  But no animal has God‑consciousness in its soul.  (However, didn’t Balaam’s ass have consciousness in its soul of the angel of the Lord, when it stopped and refused to move forward after seeing the angel?)  Therefore, in the ritual plan of God during the Age of Israel, the blood of the animal sacrifice portrayed the saving work of Christ on the cross—the doctrine of soteriology.  So the shedding of animal blood was used to illustrate the various points of soteriology.



(5)  Animal blood was literally and actually shed on the altar, causing the physical death of the animal.  The physical death of the animal on the altar, then, was a shadow portraying the spiritual death of Christ on the cross for our sins.  Therefore, a representative analogy is established.  The physical death of the animal was not efficacious; it is the saving work of Christ on the cross that is efficacious.  Therefore, the physical death of the animal pointed toward the reality.




(a)  The Levitical priest would receive the animal at the brazen altar and tie it to the horns of the altar.




(b)  The priest would place his one hand on the animal and his other hand on the kneeling person who brought the animal.  The person mentions or names his sins, which are, as it were, transferred to the lamb.




(c)  Once the person’s sins are transferred to the lamb, the priest would lift up the animal’s muzzle and cut his carotid artery with a sharp knife.  And every time the animal’s heart beats, he pumps blood out of his body.  It was an extremely violent death!  That’s why the animal was tied to the altar.



(6)  Likewise, the violent death of our Lord on the cross was not His physical death, but His spiritual death, which caused Him to scream out time and time again, “My God! My God! Why have You forsaken Me?”  His physical death was peaceful and easy.  The violence was in His spiritual death.  In coming into contact with all the sins of the world and being judged for them, He experienced the worst violence the world has ever known.



(7)  Different animals could be offered.  The red heifer, bulls, lambs, goats, and doves were offered.  But in every case, the animal was without spot and blemish, a very beautiful creature.  As the person watched this horribly violent death of the animal tied to the altar, it taught of the work of our Lord Jesus Christ on the cross.



(8)  This ritual was a representative analogy.  For the animal on the altar was a picture of our Lord Jesus Christ being judged for our sins.  The violent physical death of the animal depicted our Lord’s violent spiritual death.  Hence, it is not a literal analogy, but a representative analogy.  Everything related to our salvation ‑ redemption, reconciliation, propitiation, justification ‑ these were accomplished by His violent spiritual death, called “the blood of Christ.”  The physical death of the animal was not efficacious, but rather the saving work of Christ to which it pointed.



(9)  Lev 17:10‑11, “Any Israelite or any alien living among them who eats any blood, I will judge that person who eats blood and cut him off from the people.  For the soul of the animal is in its blood, and I have given it to you on the altar to make an atonement for yourselves; for it is the [animal] blood that makes the atonement [propitiatory covering] for one’s life.”




(a)  Animal blood isn’t the basis for salvation, but represents what Christ would do on the cross in the fullness of time.




(b)  Eating animal blood brought the most severe penalty. “Cutting off” here refers to capital punishment.  Why?  The animal’s life resides in his blood, while human life resides in the human soul.  Therefore, you do not eat animal life, even after it’s been shed.  This was a very strong prohibition because the analogy had to be maintained.  Since the animal dies by the shedding of blood, such a ritual portrays the spiritual death of Christ on the cross providing our so‑great salvation.




(c)  Atonement means a propitiatory covering of blood.  Atonement, expiation, propitiation are actually synonymous terms.





i.  To teach propitiation, the blood of the animal was taken into the Holy of Holies where there was the mercy seat, a solid gold throne.  On each side of the throne was a cherub, one representing the righteousness of God, the other representing the justice of God.  The combination of these two cherubs represented the holiness of God.





ii.  Once a year, on the Day of Atonement, the high priest would slay a lamb without spot and without blemish on the altar.  The altar was outside, since Christ was crucified outside the gate.  The animal’s blood was caught in a basin.  Then the high priest alone would carry it into the Holy of Holies; no one else could enter the Holy of Holies.





iii.  Under the mercy throne was the ark of the covenant, a box made of acacia wood and gold-plated.  The wood represented the humanity of Christ; the gold represented the deity of Christ.  The box itself represented Christ in Hypostatic Union.





iv.  There were three items associated with this box or ark: Aaron’s rod that budded, the tables of the Law, a pot of manna.





v.  Each item represented some aspect of sin.  Aaron’s rod that budded represented sin as rejection of divinely-appointed human authority.  The tables of the Law represented personal sins in rejection of human freedom.  The pot of manna represented sin in the sense of rejection of divine logistical provision.





vi.  So the high priest would sprinkle the blood of the lamb over the top of the mercy seat.  The righteousness of God the Father looks down and is satisfied with the work of Christ as portrayed by the blood of the sacrificial lamb.  The justice of the Father looks down and is also satisfied.  Satisfaction is called propitiation, expiation, or atonement.  Atonement means covering, i.e., that the blood covered the sins of the people.




(d)  Note the analogy between the literal and real blood in the animal sacrifice and the figurative blood of Christ which represents redemption, reconciliation, propitiation and justification.  Hence, the representative analogy is one in which the physical death of the animal on the altar portrays the spiritual death of Christ on the cross.  Since the animal dies by the shedding of His blood, such a ritual portrays the spiritual death of Christ, providing eternal salvation through redemption toward sin, reconciliation toward man, propitiation toward God, and justification toward perfect righteousness.



(10)  Lev 17:12, “Therefore, I communicate to the citizens of Israel, ‘None of you may eat animal blood, nor may any alien living among you eat animal blood.’”




(a)  Note that animal blood was prohibited for food, but not animal meat.  The blood was to be offered as a sacrifice, but it was never to be used for food.




(b)  Since God has assigned animal blood to the altar and the sprinkling over the mercy seat, it was absolutely forbidden to be used for food.




(c)  Therefore, there can be no literal analogy between the blood of animal sacrifices and the blood of Christ.  Because Christ did not bleed to death on the cross; therefore, a representative analogy exists between the literal, physical death of the animal and the literal, spiritual death of our Lord Jesus Christ on the cross.




(d)  When Christ had finished His saving work on the cross, He was still physically alive; not dead.  But when the animal finished his “work,” as it were, on the altar, he was physically dead.  Therefore, the physical death of Christ cannot be part of the analogy.  There is no analogy between the physical death of the animal and the physical death of Christ.




(e)  However, remember that Christ died twice on the cross.  This is taught in Isa 53:9, “While His burial would be assigned with criminals [obscurity], nevertheless He would be associated with a rich man [Joseph of Aramathea] in His deaths.”  The Hebrew noun MUTH is plural.  Heb 9:16‑17 also says there were two deaths, “for a covenant is valid upon deaths.”



(11)  Lev 17:13, “Therefore, any Israelite or alien living among you who hunts any wild animal or bird that may be legitimately eaten shall first drain its blood and cover it with earth.”




(a)  In other words, this was a burial for the animal, since its life was in its blood.  Before you eat the body, you must bury the real animal, its blood.  For the life of the animal is in its blood.




(b)  In worship, domestic animals were sacrificed and their blood was used for atonement.  While in hunting, game animals and birds were killed, but their blood was buried, never eaten.  What God sets aside as sacred is not to be made common by eating.




(c)  The life of the animal is in its blood; the life of man is in his soul.  The shedding of animal blood on the altar was the shadow and analogy to the spiritual death of Christ on the cross.




(d)  Jesus Christ is our substitute.  When He received the imputation of all sins on the cross, God the Father judged every one of them.  After Christ finished this spiritual death, He said, “It is finished.”  He could not have said anything if He were dead physically.  Again, there is no analogy between the physical death of the animal and the physical death of Christ.  The analogy exists between the physical death of the animal and the spiritual death of Christ.  If Jesus had died physically for our sins, He could not have said TETELESTAI in Jn 19:30, “It has been finished in the past with the result that it stands finished forever.”



(12)  Lev 17:14, “Because the life [soul] of every animal is in its blood.  That is why I said to the Israelites, ‘You must not eat the blood of any animal, because the life of every animal is in its blood.  Whoever eats it will be cut off.’”



(13)  The representative analogy is completed in Heb 13:12, “Therefore Jesus also suffered outside the gate to make the people holy through His blood.”  Just as Golgotha was outside the gate of Jerusalem, so the brass altar was outside the gate of the Tabernacle.



(14)  The New Testament commentary on all of this is found in Hebrews 9:11‑28.


c.  The ashes that were produced by burning a red heifer were used to bring about purification, Num 19:9-10, “Now a man who is clean shall gather up the ashes of the heifer and deposit them outside the camp in a clean place, and the congregation of the sons of Israel shall keep it as water to remove impurity; it is purification from sin.  The one who gathers the ashes of the heifer shall wash his clothes and be unclean until evening; and it shall be a perpetual statute to the sons of Israel and to the alien who sojourns among them.”


d.  The offering of the bull is mentioned in Lev 4, 16.

2.  “sprinkling those who have been defiled,”

a.  The writer continues with an explanatory phrase to remind us that the blood of the animal sacrifice was sprinkled on those who had been defiled by sin.



(1)  Those being sprinkled had to be purified or sanctified from their sinfulness.  Since those being sprinkled were generally believers, this is a picture of God’s forgiveness of sin as taught in 1 Jn 1:9.



(2)  Because this ritual was repeated constantly it points to the fact that God’s forgiveness is needed constantly because of our constant sinning.


b.  The sprinkling of the people with the blood of the sacrificial animals is mentioned in:



(1)  Ex 24:8, “So Moses took the blood and sprinkled it on the people, and said, ‘Behold the blood of the covenant, which the Lord has made with you in accordance with all these words.’”



(2)  Heb 9:19, “For when every commandment had been spoken by Moses to all the people according to the Law, he took the blood of the calves and the goats, with water and scarlet wool and hyssop, and sprinkled both the book itself and all the people.”

3.  “sanctifies for the purpose of the purity of the flesh,”

a.  Now we have the main thought in the protasis of this conditional sentence: if the animal blood sanctifies for the purpose of the purity of the flesh,…


b.  Since this is a first class condition, the protasis is a true statement.  The animal blood, which represented the work of Christ on the Cross did sanctify or purify those who were sprinkled from their sinfulness.


c.  The premise here is that the sprinkling of the animal blood did satisfy the justice of God and permit God to forgive the sinner, because this animal blood represented what our Lord would do for us on the Cross.


d.  Since God the Father would honor what our Lord would do on the Cross, He also honored that which represented what our Lord would do on the Cross.


e.  The word flesh is used as a synonym for the physical body with emphasis on the old sin nature, which resides in the genetic material of every cell of the human body.


f.  Our purification through Christ’s spiritual death is mentioned in Tit 2:14, “who gave Himself as a substitute for us, in order that He might redeem us from all lawlessness and purify for Himself a special people, enthusiastic adherents of intrinsic good works.”


g.  That the purification here refers to the forgiveness of sins is proven by the argument given in Heb 9:22, “And according to the Law, one may almost say all things are cleansed with blood, and without shedding of blood there is no forgiveness.”


h.  The importance of our Lord’s making purification for sin just as the animal sacrifices did was mentioned immediately at the beginning of this epistle, Heb 1:3, “Who, being the radiance of His [the Father’s] glory and the exact representation of His [the Father’s] essence, and while sustaining all things by His powerful word, after having accomplished the purification for sins, sat down at the right hand of the Majesty on high.”


i.  The next verse will show the greater purification of not only the flesh but the conscience by our Lord’s sacrifice for sin.  The animal blood could only purify the body, but our Lord’s sacrifice also purifies the conscience.


j.  All of this is leading to a great conclusion in Heb 10:19-22, “Therefore, brethren, since we have confidence to enter the holy place by the blood of Jesus, by a new and living way which He inaugurated for us through the veil; that is, His flesh, and since we have a great priest over the house of God, let us draw near with a sincere heart in full assurance of faith, having our hearts sprinkled clean from an evil conscience and our bodies washed with pure water.”
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