Heb 9:12



- is the continuative use of the negative conjunction OUDE, meaning “and not,” followed by the preposition DIA plus the ablative of means from the neuter singular noun HAIMA, meaning “through the blood.”  With this we have the possessive genitive from the masculine plural noun TRAGOS, meaning “he-goat Heb 9:12f, 19; 10:4; used especially on the Day of Atonement.”
  With this we have the connective KAI, meaning “and” plus the possessive genitive from the masculine plural noun MOSCHOS, which means “calf, young bull, or ox Lk 15:23, 27, 30; Rev 4:7; as a sacrificial animal as the sin-offering on the Day of Atonement Heb 9:12, 19.  It denotes the ‘red heifer’ of Num 19, interpreted to mean Christ.”

“and not through the blood of goats and calves”

- is the adversative use of the postpositive conjunction DE, meaning “but, rather.”  With this we have the preposition DIA plus the ablative of means from the neuter singular article and adjective IDIOS, meaning “one’s own” and the noun HAIMA, meaning “blood.”  Together they mean “through His own blood.”  Then we have the main verb in the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to enter into.”


The aorist tense is a constative and historical aorist, which regards the past historical action in its entirety as a fact.


The active voice indicates that our high priest, Jesus Christ, produced the action of entering into the Holy of Holies in heaven.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the adverb of time EPHAPAX, which means “taking place once and to the exclusion of any further occurrence, once for all, once and never again Rom 6:10; Heb 7:27; 9:12; 10:10.”
  Then we have the preposition EIS plus the accusative of direction from the neuter plural article and adjective HAGIOS, which means “into the holy place” or “into the Sanctuary” and referring to the one and only holy place in heaven, where God the Father resides.
“but through His own blood He entered into the holy place once for all time,”

- is the accusative direct object from the feminine singular adjective AIWNIOS, meaning “eternal” and the noun LUTRWSIS, used “as legal and commercial technical term for the experience of being liberated from an oppressive situation, meaning ‘redemption of something for a price’: ransoming, releasing, redemption Lk 1:68; 2:38; Heb 9:12.”
  Finally, we have the nominative of simple apposition from the masculine singular aorist middle participle of the verb HEURISKW, meaning “to attain a state or condition, find (for oneself), obtain.  The middle voice is used in this sense in Attic writers; in our literature it occurs in this sense only in Heb 9:12.  As a rule our literature uses the active voice Mt 10:39; 16:25; 11:29; have an opportunity for changing the (father’s) mind Heb 12:17; maintain a dwelling for the God of Jacob Acts 7:46b; obtain grace Heb 4:16; obtain favor with God Lk 1:30; obtain favor before God Acts 7:46a; obtain mercy from the Lord 2 Tim 1:18.”


The aorist tense is a culminative aorist, which regards the action in its entirety but emphasizes its existing results.  It is translated by the English auxiliary verb “have.”


The middle is an indirect or dynamic middle, which emphasizes the subject (our Lord) as producing the action by Himself (without help from anyone else) and in His own interest or for His own benefit.  He made Himself personally responsible for producing the action of obtaining our eternal redemption.  It does not mean that He had to redeem Himself—that is a misunderstanding of the middle voice.


The participle is circumstantial and precedes the action of the main verb (entering into the Holy Place in heaven).  Redemption of mankind on the Cross had to precede the ascension and session of Christ into the Holy Place in heaven at the right hand of the Father.

“having obtained eternal redemption.”

Heb 9:12 corrected translation
“and not through the blood of goats and calves but through His own blood He entered into the holy place once for all time, having obtained eternal redemption.”
Explanation:
1.  “and not through the blood of goats and calves”

a.  The entire sentence says, “But when Christ appeared, the high priest of the existing good things, through the greater and more perfect tabernacle, not made by human hands (that is, not of this creation), and not through the blood of goats and calves but through His own blood He entered into the holy place once for all time, having obtained eternal redemption.”


b.  The he-goat was used for the sin offering:



(1)  Lev 4:23, “if his sin which he has committed is made known to him, he shall bring for his offering a goat, a male without defect.”



(2)  Lev 9:15, “Then he presented the people’s offering, and took the goat of the sin offering which was for the people, and slaughtered it and offered it for sin, like the first.”



(3)  Num 15:24, “then it shall be, if it is done unintentionally, without the knowledge of the congregation, that all the congregation shall offer one bull for a burnt offering, as a soothing aroma to the Lord, with its grain offering and its drink offering, according to the ordinance, and one male goat for a sin offering.”


c.  The calf or young bull offering is mentioned in:



(1)  Lev 4:3, “if the anointed priest sins so as to bring guilt on the people, then let him offer to the Lord a bull without defect as a sin offering for the sin he has committed.”



(2)  Lev 16:6, “Then Aaron shall offer the bull for the sin offering which is for himself, that he may make atonement for himself and for his household.”



(3)  Lev 16:15, “Then he shall slaughter the goat of the sin offering which is for the people, and bring its blood inside the veil and do with its blood as he did with the blood of the bull, and sprinkle it on the mercy seat and in front of the mercy seat.”


d.  Both the calf or young bull and the goat represent the person of Jesus Christ on the Cross.


e.  The blood of the calf or goat represent the spiritual death of Christ on the Cross, being judged for our sins.  The blood of the calf or goat represents the “blood of Christ;” that is, the spiritual death of Christ, not the physical death of Christ.


f.  Christ enters the real Holy Place in heaven with the offering of His own spiritual death on the Cross; that is, being judged for our sins as our substitute.


g.  The literal blood of lambs, goats, and bulls never satisfied the justice of God the Father.  He was only satisfied with the judicial spiritual death of His Son on the Cross by having our sins judicially imputed to Him and judged.

2.  “but through His own blood He entered into the holy place once for all time,”

a.  The writer continues by immediately setting up a contrast between what the Levitical high priest was required to do (bring the blood of an animal sacrifice into the Holy of Holies on earth) and what our Lord was required to do—bring the offering of Himself into the Holy Place in heaven.  Not only was the person making the offering greater, but so was the offering and the place in which it was offered.  Everything about our Lord’s priesthood is far superior to the Levitical priesthood and their greatest offering.


b.  This is part of the central message of this epistle as explained by the International Standard Bible Encyclopedia, “The primary message of Hebrews, however, concerns the significance of Jesus’ exaltation for atonement.  Jesus Christ is the ‘great high priest who has passed through the heavens’ (Heb 4:14) and has entered the Holy Place with His own blood to secure an eternal redemption (Heb 9:12).  Both as high priest and sacrifice, Jesus has appeared ‘in the presence of God on our behalf’ (Heb 9:24).  He is the ‘forerunner on our behalf’ (Heb 6:20), so that we also may now enter the holy place (Heb 10:19f).  Thus the ascension of Jesus secures our salvation.  The exalted high priest now lives ‘to save those who draw near to God through Him, since He always lives to make intercession for them’ (Heb 7:25f; 4:15f; 2:18).”


c.  The entrance of Christ into heaven itself as the Holy Place will be further explained in Heb 9:24, “For Christ did not enter a holy place made with hands, a mere copy of the true one, but into heaven itself, now to appear in the presence of God for us.”


d.  The fact that our Lord only has to offer a sacrifice for sin one time is also emphasized in Heb 9:25f, “nor was it that He would offer Himself often, as the high priest enters the holy place year by year with blood that is not his own.  Otherwise, He would have needed to suffer often since the foundation of the world; but now once at the consummation of the ages He has been manifested to put away sin by the sacrifice of Himself.”  Note that the writer calls the Holy of Holies the Holy Place.  He is not confusing the Holy of Holies with the Holy Place.  He has already demonstrated in Heb 9:2-3 that he knows the difference.  The Holy of Holies was often simply called , whereas the Holy Place in verse 2 is called  without the article.

e.  The fact that this offering was once for all time was previously mentioned in Heb 7:27, “who does not have the daily necessity, like those high priests, to offer up sacrifices, formerly for His own sins then for the ones [sins] of the people, because He did this once for all time, when He offered up Himself” and will again be emphasized in Heb 10:10, “By this will we have been sanctified through the offering of the body of Jesus Christ once for all.”


f.  The phrase “through His own blood” refers to the spiritual death of Christ on the Cross.  This introduces the concept of the Blood of Christ.



(1)  While our Lord did some bleeding on the cross, He didn’t bleed to death, nor does His literal human blood have anything to do with the phrase found throughout the New Testament, “the blood of Christ.”



(2)  Greek Lexicons recognize this principle when defining the word HAIMA, the Greek word for blood.




(a)  The Arndt and Gingrich, Greek-English Lexicon, page 22, under HAIMA in the paragraph describing the figurative use of the blood of Christ, says, “blood and life as an expiatory sacrifice; especially the blood of Jesus as the means of expiation.”




(b)  The Theological Dictionary of the New Testament, edited by Gerhardt Kittel, Volume I, page 175, “the blood of Christ…is simply a pregnant verbal symbol of the saving work of Christ.”



(3)  Since the symbolism of the blood is death, Christ experienced two categories of death on the cross.  His somatic death refers to what happened to His literal blood; His spiritual death refers to what happened to His figurative blood.  The somatic death of Christ looks forward to the resurrection, whereas the spiritual death of Christ looks back to our sins and spiritual death.  It is His figurative blood that has to do with salvation.



(4)  In speaking of the literal use of blood rather than its figurative use on the cross, D. A. Carson in his book, Exegetical Fallacies, p.33‑34, says:  “A third level of the same problem was painfully exemplified in three recent articles about the blood of Christ in Christianity Today.  The author did an admirable job of explaining the wonderful things that science has discovered that the blood can do.  What a wonderful picture, we are told, of how the blood of Jesus purifies every sin.  In fact, it is nothing of the kind!  Worse, it is irresponsible, mystical, and theologically misleading.  The phrase ‘the blood of Jesus’ refers to our Lord’s violent, sacrificial death.  In general, the blessings that the Scripture shows to be accomplished or achieved by the blood of Jesus are equally said to be accomplished or achieved by the death on the cross.”



(5)  The figurative blood of Christ refers to His spiritual death on the cross, which is tantamount to the saving work of our Lord Jesus Christ during the First Advent.  This is mentioned by George H. Guthrie in his commentary on page 310, “Christ’s entrance with his own blood means his sacrificial death on the cross.”  Paul Ellingworth says virtually the same thing on page 452 of his commentary, “The blood of Christ is identified with his sacrifice.”



(6)  The literal blood of Christ refers to His physical or somatic death on the cross, because the work of the First Advent was finished.



(7)  Christ died twice on the cross, so that we might be born twice.  The first birth is the imputation of human life to the soul at physical birth.  The second birth is the imputation of eternal life to the human spirit at regeneration.  In regeneration, the Holy Spirit creates a human spirit for the imputation of eternal life.



(8)  The spiritual death of Christ relates to salvation, while the physical or somatic death of Christ relates to resurrection.



(9)  The spiritual death of Christ looks backward to sin and forward to the calling of many sons into glory, Heb 2:10.



(10)  The physical or somatic death of Christ looks backward to His finished work on the cross and forward to His resurrection, ascension, and session.


g.  The phrase “once for all time” introduces another major difference between the high priesthood of our Lord and that of the Levitical priesthood.  The Levitical high priest had to keep coming back year after year (about 1500 times) on the Day of Atonement to offer a sacrifice for sin.  Our Lord only had to make one offering of Himself one time.  The offering of Himself was so perfect and so complete it did not need to be repeated ever again.


h.  The fact our Lord was able in His humanity to enter into the presence of God the Father and be completely accepted by the Father indicates that His offering of Himself as a sacrifice for our sins was a perfect offering that totally satisfied the righteousness and justice of God the Father.  He could enter the Holy Place in heaven because His offering was efficacious, perfect, and propitiated or satisfied the justice of God.

3.  “having obtained eternal redemption.”

a.  The result and conclusion of our Lord’s spiritual death on the Cross and acceptance of Himself in the presence of the Father is now stated.  Our Lord obtained eternal redemption from the state of sinfulness of all those who have faith, trust, or confidence in what He did for us.


b.  Our Lord did not obtain eternal redemption for Himself, but for us, who were dead in our trespasses and sins.


c.  This redemption is said to be eternal.  It is not conditional or temporary.  It is not based upon how much we believe, how long we believe, or how we live our lives, or even if we stop believing.  It is an unconditional redemption.  It is not conditioned by anything we do or fail to do.



(1)  Jesus Christ paid the price for our eternal salvation.  We don’t pay the price by what we do.  He paid the price by what He did.



(2)  The price Jesus Christ paid for our eternal salvation was His own identification with our sins and judgment as a substitute for us.  It was the highest price ever paid for anything.



(3)  Our eternal redemption is our eternal salvation.  It is not a temporary salvation.  It is not dependent on how we behave, act, or conduct ourselves after salvation.  It is eternal.  Christ paid the price for all our sins, past, present, and future.  Therefore, there is no sin by which we can lose our eternal redemption.  Every sin we will ever commit is already paid for in full.



(4)  Therefore, our eternal redemption is part of our eternal security.
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