Heb 9:11



- is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative subject from the masculine singular proper noun CHRISTOS, meaning “Christ.”  Then we have the nominative absolute/pendens masculine singular aorist deponent middle participle from the verb PARAGINOMAI, which means “to make a public appearance, to appear Mt 3:1; Lk 12:51; Heb 9:11.”


The aorist tense is a historical or constative aorist, which regards the first advent of Christ in its entirety as a historical fact.


The deponent middle voice indicates that Christ produced the action of appearing.


The participle is a temporal participle, indicating the time when the appearing of Christ occurred.  This is often called a nominative absolute participle, but is really a nominative pendens participle, in which the nominative substantive is used at the beginning of a sentence, followed by a sentence in which this subject is replaced by a pronoun in the case required by the syntax.  This construction is done for emphasis or emotion.  Here it is done for emphasis.

This is followed by the nominative pendens from the masculine singular noun ARCHIEREUS, meaning “the high-priest.”  The absence of the article indicates the high quality of this high-priest.  With this we have the descriptive genitive (this can also be a genitive of product, meaning “the high-priest who produces the existing good things”) from the neuter plural article and adjective AGATHOS, used as a substantive, meaning “of the good things” with the ascriptive use of the aorist deponent participle of the verb GINOMAI, meaning “to be present at a given time, be there, hence to exist.
  “There is no known use of the verb GINOMAI referring to a future or coming event.  It is often used for past events with the meaning that something came to pass, happened, occurred, but is not found with a future idea.  Therefore, ‘the coming good things’ or ‘the good things to come’ is a translation foreign to the use of the verb.  The NASV translates ‘coming’ as a future event because of the use of the verb MELLW, which means ‘to come,’ which is found in Codex Sinaiticus, A, and D2 rather than GINOMAI, which is found in p46, Codex B, and the original of Codex D.  The presence of the expression  in 10:1, where the text is firm, seems to have influenced copyists here.”


The aorist tense looks at the action of what now exists in the Church Age in its entirety.


The deponent middle is active in meaning, the good things of the Church Age because of our High-priest producing the action of existing.


The participle is ascriptive, being used as an adjective to modify the following word AGATHOS.  It is translated “of the existing good things.”

We should also note that there is no verb here: He entered.  It does not occur until the middle of the next verse (EISERCHOMAI).

“But when Christ appeared, the high-priest of the existing good things,”

- is the preposition DIA plus the ablative of means from the feminine singular article and comparative use of the adjective MEGAS, meaning “through the greater.”  Then we have the connective conjunction KAI, meaning “and” plus the comparative use of the ablative feminine singular adjective TELEIOS, meaning “more perfect” and the noun SKĒNĒ, meaning “tabernacle/tent.”  The two adjectives describe two aspects of the single noun, governed by a single article.

“through the greater and more perfect tabernacle,”

- is the negative OU, meaning “not” plus the appositional ablative feminine singular adjective CHEIROPOIETOS, meaning “made by human hands of buildings, Mk 14:58; Acts 7:48; 17:24; Heb 9:11, 24; Eph 2:11.”

“not made by human hands,”

 - is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “that” with the present active indicative third person singular from the verb EIMI, which means “is.”


The present tense is an aoristic present for a fact without reference to its progress.


The active voice indicates that this situation produces the action of being what it is.


The indicative mood is declarative for simple statement of fact.

Then we have the negative OU, meaning “not,” followed by either the partitive genitive (“not a part of this creation”), the genitive of production (“not a product of this creation”), a genitive of possession (“not belonging to this creation”) or a genitive of reference (“not referring to this creation”).  All of these meaning convey the same general thought; therefore, the generic translation “of.”  We have the genitive feminine singular from the demonstrative pronoun HOUTOS, used as an adjective, meaning “this” plus the article and noun KTISIS, meaning “creation” and referring to the material universe.  This statement is parenthetical.

“(that is, not of this creation),”

Heb 9:11 corrected translation
“But when Christ appeared, the high-priest of the existing good things, through the greater and more perfect tabernacle, not made by human hands (that is, not of this creation),”
Explanation:
1.  “But when Christ appeared, the high-priest of the existing good things,”

a.  The writer continues by setting up a contrast between the high-priesthood of Christ and His actions in the heavenly tabernacle with the high-priests of the Levitical priesthood and their actions within the earthly tabernacle.


b.  The appearing of Christ does not refer to the Incarnation of Christ, but to His function as High-priest within the heavenly tabernacle not made with human hands.  This temporal participle must be related to the main thought, which does not occur until later in this sentence (the next verse) “He entered the holy place once for all.”  Thus we have the thought “when Christ appeared, He entered the holy place once for all.”  The action is taking place in heaven and not on earth.  This is important because the writer is contrasting the actions of the Levitical priests as being on earth with the actions of our High-priest, which are in heaven itself.


c.  Then we have an appositional statement to explain what kind of high-priest we have.  We have a high-priest of the existing good things.  The existing good things are the forty things we receive at salvation, such as: the imputation of divine righteousness, the baptism of the Spirit, regeneration, the filling of the Spirit, the indwelling of all three members of the Trinity, a spiritual gift, sealing, eternal life, redemption, reconciliation, the completed Canon of Scripture, a royal priesthood, ambassadorship, heirship, an eternal inheritance, propitiation, justification, created a new spiritual species, made part of the royal family, sanctification, equal privilege and equal opportunity, logistical grace support, prayer access to the Father, election, predestination, a personal sense of destiny, a unique plan, removal of judgment, escrow blessings for time and eternity.  Just to name a few.


d.  Certainly our Lord is the High-priest of good things to come in the future, but the author’s point here is that He is the High-priest of the good things which have already come to every believer right now.

2.  “through the greater and more perfect tabernacle, not made by human hands,”

a.  The greater and more perfect tabernacle is the tabernacle in heaven, which could not be made with human hands.  It could only be made by God.


b.  The author has set up a contrast with the imperfect tabernacle on earth, made by the hands of the artisans of Israel, and the perfect tabernacle in heaven, made by the hand of God.


c.  The tabernacle in heaven is greater than any tabernacle on earth, because it exists in heaven itself.


d.  The tabernacle in heaven is more perfect than the tabernacle on earth, because it was made directly by the hand of God rather than through the power of the Holy Spirit, using the hands of man, who are imperfect.

e.  This same thought was introduced in Heb 8:1-2, “Now the main point in what is being said [is this], we have such a high-priest, who has sat down at the right side of the throne of the Majesty in the heavens, a minister in the sanctuary; that is, in the true tabernacle, which the Lord set up, not man.”


f.  We have a similar statement in Heb 9:24, “For Christ did not enter a holy place made with hands, a mere copy of the true one, but into heaven itself, now to appear in the presence of God for us.”


g.  Paul makes a similar statement in Acts 17:24, “The God who made the world and all things in it, since He is Lord of heaven and earth, does not dwell in temples made with hands.”


h.  Our Lord spoke of the time when the Jerusalem temple would be replaced by a temple “made without hands”:



(1)  Mk 14:58, “We heard Him say, ‘I will destroy this temple made with hands, and in three days I will build another made without hands.’”  That temple was the temple of His resurrected human body, which is the temple of the Holy Spirit for Him, just as it is the temple of the Holy Spirit for us.



(2)  Jn 2:19-22, “Jesus answered them, ‘Destroy this temple, and in three days I will raise it up.’  The Jews then said, ‘It took forty-six years to build this temple, and will You raise it up in three days?’  But He was speaking of the temple of His body.”


i.  Stephen stated that God does not dwell in a building made by human hands, Acts 7:48, “However, the Most High does not dwell in houses made by human hands; as the prophet [Isa 66:1] says: ‘Heaven is My throne, and earth is the footstool of My feet; What kind of house will you build for Me?’ says the Lord, ‘Or what place is there for My repose?’”

3.  “(that is, not of this creation),”

a.  This statement is a parenthetical aside to further describe the heavenly tabernacle as not being a part of the created universe.


b.  The word ‘this’ points to the creation of the heavens and the earth, which include the first heavens or atmosphere around the earth and the second heaven or stellar universe.  ‘This creation’ does not include the third heaven or the abode of God, which is eternal as God is eternal.


c.  The point being that the heavenly tabernacle, where Christ officiates as high-priest and offering Himself as the perfect sacrifice for sins, is not created and has nothing to do with the creation of the material universe.
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