Heb 9:10



- is the adverb of degree MONOS, which is used as a “marker of limitation to separate one person or thing from others, meaning: only, alone as in Mt 5:47; 10:42; Acts 18:25; Rom 3:29; Gal 2:10; Heb 9:10.”
  This is followed by the preposition EPI, used as a “marker of the basis for a state of being, action, or result, meaning: on, on the basis of”
 plus the dative of cause from the neuter plural noun BRWMA, meaning “bread, food” with the connective conjunction KAI, meaning “and” plus the neuter plural noun POMA, which means “drink” with another connective KAI, meaning “and,” followed by the masculine plural adjective DIAPHOROS, meaning “different” plus the masculine plural noun BAPTISMOS, which means “ritual washings (Josephus used it of John’s baptism) Heb 9:10.”

“only on the basis of food and drink and different washings,”

 - is the predicate nominative from the neuter plural noun DIKAIWMA, which means “regulations, requirements, commandments Lk 1:6; the requirements of the law Rom 2:26; 8:4; of God’s requirements Rom 1:32; regulations for worship Heb 9:1; regulations for the body 9:10.”
  With this we have the objective genitive from the feminine singular noun SARX, which means “the physical body as functioning entity, for the body, physical body Heb 9:13; 10:20; regulations that concern the physical body Heb 9:10.”
  Then we have the preposition MECHI, used as a “marker of continuance in time up to a point, meaning: until Mt 11:23; 28:15; Acts 20:7; Lk 16:16; 1 Tim 6:14; Heb 9:10; Heb 3:14.”
  With this preposition we have the adverbial genitive of time from the masculine singular noun KAIROS, meaning “time.”  Then we have the descriptive genitive from the feminine singular noun DIORTHWSIS, which means “a process leading to a new order viewed as something yet to be realized: improvement, reformation, new order; the time of the new order=until the time comes to set things right NRSV (in contrast to that of the law with its stipulations relating to things merely affecting the body) Heb 9:10.”
  It “denotes the ‘making straight of what has shifted from its true position’; hence in Hippocrates the setting of a dislocated member.  …The offerings and the whole Jewish religion could affect only the external man, but not the inner being.  Hence the religion was only a temporary plan in God’s dealings with man.  It lasted until the setting up of the order of the fulfilled time, until the time when the Law and the prophets were replaced by the time of the true order.”
  Finally, we have the nominative neuter plural present deponent middle participle from the verb EPIKEIMAI, which means “to have the force of obligation, be imposed, be incumbent; regulations imposed Heb 9:10.”


The present tense is a historical present, describing the past action of the Mosaic Law as if it were a present occurrence.


The deponent middle is active in meaning, the regulations of the Mosaic Law producing the action.


The participle is circumstantial.

“imposing regulations for the body until a time of reformation.”

Heb 9:10 corrected translation
“only on the basis of food and drink and different washings, imposing regulations for the body until a time of reformation.”
Explanation:
1.  “only on the basis of food and drink and different washings,”

a.  The entire sentence reads: “The Holy Spirit is indicating this, that the way into the holy place had not yet been disclosed, while the first tabernacle was still standing, which [tabernacle was] a symbol until the present time, in which both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience, only on the basis of food and drink and different washings, imposing regulations for the body until a time of reformation.”


b.  This phase relates to and explains the previous statement in which [tabernacles] both gifts and sacrifices were offered, so that the thought is in which [tabernacles] both gifts and sacrifices were offered, only on the basis of food and drink and different washings.  The statement ‘which are not able to make perfect the worshiper in relation to conscience’ is virtually a parenthetical statement.


c.  The gifts and sacrifices offered in the tabernacle and various Jewish temples were offered on the basis of food and drink and cleanliness rituals.  For example:



(1)  Lev 11:1-7 describes various animals that could and could not be eaten.  Verse 8 says of the rabbit and pig, “You shall not eat of their flesh nor touch their carcasses; they are unclean to you.”  Lev 11 goes on to describe the unclean animals of the sea and unclean birds.  Then Lev 11:27 says, “Also whatever walks on its paws, among all the creatures that walk on all fours, are unclean to you; whoever touches their carcasses becomes unclean until evening.”



(2)  Lev 12 deals with the ritual uncleanness of a woman who gives birth.



(3)  Lev 13 deals with the uncleanness of skin diseases and leprosy.



(4)  Lev 15 deals with ritual washings due to uncleanness.



(5)  The grain or food offerings are described in Lev 2 and many other places.



(6)  Drink offerings are mentioned in Lev 23:13, “Its grain offering shall then be two-tenths of an ephah of fine flour mixed with oil, an offering by fire to the Lord for a soothing aroma, with its drink offering, a fourth of a hin of wine.”  Compare also Num 28:7-31; 29:6-38.


d.  The International Standard Bible Encyclopedia gives an excellent description of ritual washings.  “Ablutions for ritual purity were of primary importance in the ceremonial life of Israel, especially and increasingly so in the era of rabbinic Judaism.  Ablution was considered a prerequisite to approaching God, whether by means of sacrifice or prayer or merely by entering a holy place (Ex 19:10; 1 Sam 16:5); and thus priests and Levites were known to have washed their hands, feet, clothes, and/or entire bodies in preparation for ceremonial actions (Lev 8:6; Ex 30:19–21; Num 8:21).  By the 1st century A.D. the washing of the hands before a meal had become a requirement throughout Judaism (cf. Mt 15:2; Mk 7:3; Lk 11:38; as two different Rabbis said: ‘Whoever eats bread without previously washing his hands is as though he had intercourse with a harlot….’ ‘Whoever makes light of washing the hands [before and after a meal] will be uprooted from the world’.”

2.  “imposing regulations for the body until a time of reformation.”

a.  The Mosaic Law imposed ritualistic regulations for the body regarding many things, especially cleanliness as a means of relationship with God.  “The rules on purification strongly influenced the daily life of the Jews.  There are rules on purification and cultic uncleanness as early on as Lev 11-15 and Num 5:1-4; 19.  Causes of impurity were all kinds of sexual matters, diseases like leprosy and the corpses of people and animals.  These things made people unfit for the practice of the religion in the temple.  The means to become clean were ritual washings and sacrifices. …For the Pharisees the rules on purity paved the way to a far greater ideal: they wanted to sanctify the whole existence of the Jews as a nation, and accordingly expanded these laws into a whole network that included food, drink, cooking-utensils, in short, the whole Jewish household.  Each house was, as it were, to become a miniature temple: ‘… their intention was to elevate their homes to the dignity of a sanctuary’.   …how these orders had to be carried out led to pedantry and interminable hair-splitting—for instance, all twelve parts of the Mishnah’s Seder Tohoroth are devoted to rules on purification.  In this way the means had become, in many instances, an end in themselves.  The Judaistic rules on purification are alluded to many times in the New Testament, the most well-known being the criticism leveled by Jesus on the ritual washings (Mk 7:1-23; Mt 15:1-20)—that they are ‘laws made by people’ (Mk 7:7) and emphasize externals at the expense of sincerity (Mk 7:15-23; Mt 23:25f; cf. Lk 20:39-41).  Other New Testament references are: Mk 1:44; Lk 17:14; Jn 18:28; Acts 10:14f; 11:8f; Rom 14:13-23; Col 2:21; 1 Tim 4:3-5; Heb 9:10).”


b.  This change in attitude toward food and drink regulations and ritual washings is reflected in Paul’s teaching in:



(1)  Rom 14:14-23, “I know and have been convinced by the Lord Jesus that nothing [is] unclean by means of itself except to the one who considers something to be unclean, to that one [it is] unclean.  Therefore if because of food your brother is offended (irritated, insulted) [and he is], you no longer walk according to love.  Because of your food stop destroying [the spiritual life of] that one on behalf of whom Christ died.  Therefore, your good must not be slandered [maligned, criticized].  For the kingdom of God is not eating and drinking but righteousness, harmony, and a superabundance of happiness by means of the Holy Spirit.  For he who serves Christ in this [righteousness, harmony, and superabundance of happiness by means of the Holy Spirit] [is] pleasing to God and respected by men.  Consequently therefore, let us run after the things [doctrines] related to harmony and the things related to each other’s edification.  [It is] better not to eat meat nor to drink wine, nor [do anything else] by which your brother is offended.  You there!  The doctrine, which you have, keep it to yourself before God.  Happy is that one [mature believer] who does not condemn himself in what he approves [treating the immature believer with contempt].  But he [weak believer] who doubts is condemned [by his weak conscience], if he eats [meat contrary to his taboo], because he does not eat on the basis of what he believes.  And whatever [is] not [eaten] on the basis of what is believed is equal to sin.”



(2)  Col 2:20-23, “If you have died with Christ from the fundamental principles of the world [and you have], why, as if you are living in the cosmic system, do you submit yourselves to [religious] rules and regulations: ‘Do not touch [a woman sexually] nor taste [forbidden foods] nor touch [anyone to kill them]!’, (which things are all for the purpose of destruction by being consumed)—according to the commandments; that is, the teaching from men, which category of things, indeed, keep on having the appearance of wisdom by means of a self-made religion and false-humility and the severe treatment of the body, which is not of any value against the gratification of the sin nature.”



(3)  1 Tim 4:3-5, “forbidding marriage, commanding abstinence from certain foods [meat], which God [Jesus Christ] has created for the purpose of sharing with thanksgiving by the faithful ones [believers]; that is, those who have full knowledge of the truth.  For everything created by God [is] good [for food] and nothing [is to be] rejected, if being received with thanksgiving.  For it is set apart [sanctified, dedicated) through the word of God and prayer.”

c.  The time of reformation is the Church Age.  The Church Age reformed or set straight the dislocated religion of Judaism.  The mystery doctrines of the Church Age are designed to set believers on the correct path of relationship with God, which has nothing to do with externals (how we dress, look, appear, etc.) but who we are (how we think, what we believe, what we value, etc.).


d.  The Church Age is the time of new thinking—the thinking of Christ, which was not concerned with ritual, such as the washing of hands before eating, but of giving thanks to God for the food and enjoying what God had provided.


e.  Christianity is not a religion of ritual.  Christianity is a relationship with reality.
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