Heb 8:8



- is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative masculine singular present deponent participle from the verb MEMPHOMAI, which means “find fault with, blame with the accusative object someone Heb 8:8.”


The nominative masculine singular refers to the subject of the main verb LEGW, which is God.


The present tense is a descriptive present for what is now going on, when God says this.


The deponent middle is active in meaning, God and/or the word of God producing the action.


The participle is circumstantial and coterminous with the action of the main verb.  It is translated “finding fault with.”

Then we have the accusative direct object from the third person masculine plural intensive pronoun AUTOS, meaning “them” and referring to the Levitical priesthood.  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive and/or static present.  It is descriptive of what is now occurring and static in that it is stated forever in the word of God.


The active voice indicates that God produces the action.


The indicative mood is declarative for a simple statement of fact.

“For finding fault with them, He says,”

- is the second-person singular aorist middle imperative of the verb EIDON (to see, perceive, look at), used as a demonstrative particle to prompt attention, followed by the nominative case to designate what is being pointed out.  It means: “pay attention, (you) see, look; listen; indeed, remember, consider or Behold!”  This is followed by the nominative subject from the feminine plural noun HĒMERA, which means “days.”  Then we have the third person plural present deponent middle indicative from the verb ERCHOMAI, which means “to come.”


The present tense is a descriptive present for what is now going on: days are coming.


The deponent middle voice is active in meaning, a future period of time producing the action of coming.


The indicative mood is declarative for a dogmatic fact and reality.

Then we have the third person singular present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive present for what is now going on as the Lord speaks.


The active voice indicates that the Lord produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun KURIOS, meaning “the Lord” and referring to our Lord Jesus Christ as the God of Israel.

“‘Behold, days are coming,’ says the Lord,”

 - is the coordinating use of the conjunction KAI, which is used to connect “an expression of time with that which occurs in the time: ‘the time has come when he is to be given up’ Mt 26:45; when they crucified him Mk 15:25; when he went up to Jerusalem Jn 2:13; when I will make Heb 8:8; see also Jn 4:35; 7:33; Lk 19:43; 23:44; Acts 5:7.”
  Then we have the first person singular future active indicative from the verb SUNTELEW, which means “to bring into being something that has been promised or expected: carry out, fulfill, accomplish Rom 9:28; I will bring a new covenant to accomplishment Heb 8:8, or simply I will establish a new covenant.”
  Another dictionary says it means “to cause to exist by virtue of it’s having been finally accomplished—’to cause to exist, to accomplish.’ ‘I will bring into existence a new covenant with the people of Israel and Judah’ Heb 8:8.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus Christ will produce the action of establishing and/or accomplishing a new covenant with the house of Israel.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the preposition EPI, used as “a marker of power, authority, control of or over someone or something: over”
 plus the accusative masculine singular of place (used figuratively) of the article and noun OIKOS, meaning “the house” with the descriptive genitive masculine singular noun ISRAĒL, meaning “of Israel,” referring to the northern kingdom.  Then we have the connective conjunction KAI, meaning “and,” followed by the preposition EPI plus the accusative of place from the masculine singular article and noun OIKOS with the descriptive genitive masculine singular from the noun IOUDAS, meaning “over the house of Judah” referring to the southern kingdom.  Then we have the accusative direct object from the feminine singular noun DIATHĒKĒ, meaning “a covenant as the declaration of one person’s initiative, namely ‘decree’, ‘declaration of purpose’, ‘set of regulations’, etc.  God has issued a declaration of his purpose Rom 11:27; Lk 1:72; Acts 3:25.  …one may speak of decrees, assurances, or God’s pledge.”
  So the idea of DIATHĒKĒ is that God will make a solemn declaration of His purpose.  Finally, we have the accusative feminine singular adjective KAINOS, meaning “the new covenant or declaration or purpose Lk 22:20; 1 Cor 11:25; 2 Cor 3:6; Heb 8:8 (Jer 38:31), 13; 9:15.”

“‘when I will establish a new covenant [declaration of purpose] over the house of Israel and over the house of Judah’,”

Heb 8:8 corrected translation
“For finding fault with them, He says, ‘Behold, days are coming,’ says the Lord, ‘when I will establish a new covenant [declaration of purpose] over the house of Israel and over the house of Judah’,”
Explanation:
1.  “For finding fault with them, He says,”

a.  The writer continues by giving an example from Scripture of the fact that God found fault with the first priesthood and service.


b.  The word “them” must be carefully defined from the context.  Nowhere in the previous context is anything said about the people of Israel in general.  The entire context speaks of the Levitical priesthood.  The last reference in context to any group of people in the plural are the Levitical priests: “those who offer their gifts according to the Law exist; the very ones who serve as a symbol and shadow of the heavenly things.”  Therefore, the “them” with whom the Lord finds fault is the Levitical priests and not to the people of Israel in general.


c.  God found fault with the Levitical priesthood (and by extension to the people of Israel) for their failure to obey God’s covenant or declaration of purpose for them.  This “covenant” or declaration of purpose to which the Levitical priests and people of Israel agreed is found in Ex 24:1-8, “Then He said to Moses, ‘Come up to the Lord, you and Aaron, Nadab and Abihu [the two sons of Aaron] and seventy of the elders of Israel, and you shall worship at a distance.  Moses alone, however, shall come near to the Lord, but they shall not come near, nor shall the people come up with him.’  Then Moses came and recounted to the people all the words of the Lord and all the ordinances; and all the people answered with one voice and said, ‘All the words which the Lord has spoken we will do!’  Moses wrote down all the words of the Lord.  Then he arose early in the morning, and built an altar at the foot of the mountain with twelve pillars for the twelve tribes of Israel.  He sent young men of the sons of Israel, and they offered burnt offerings and sacrificed young bulls as peace offerings to the Lord.  Moses took half of the blood and put it in basins, and the other half of the blood he sprinkled on the altar.  Then he took the book of the covenant and read it in the hearing of the people; and they said, ‘All that the Lord has spoken we will do, and we will be obedient!’  So Moses took the blood and sprinkled it on the people, and said, ‘Behold the blood of the covenant, which the Lord has made with you in accordance with all these words.’”  This passage is alluded to in Heb 9:18, “Therefore even the first covenant was not inaugurated without blood.”  Heb 9:20 even quotes Ex 24:8.



(1)  Notice that Aaron and his two sons represented the Levitical priesthood.



(2)  Notice that as far as the people were concerned this was not a covenant of grace, but of works—twice the people say, “we will do.”  They were going to accomplish the declared purpose of God by their own power and ability.  Because they failed to do this for 1500 years, God found fault with them.



(3)  Therefore, God has established a new declaration of His purpose with the Church, which is that we have a relationship with Him not based upon works, but totally based upon His grace.


d.  God’s finding fault with the priesthood also extended to the people of Israel as God declares in Jer 7:23-26, “But this is what I commanded them, saying, ‘Obey My voice, and I will be your God, and you will be My people; and you will walk in all the way which I command you, that it may be well with you.’  Yet they did not obey or incline their ear, but walked in their own counsels and in the stubbornness of their evil heart, and went backward and not forward.  Since the day that your fathers came out of the land of Egypt until this day, I have sent you all My servants the prophets, daily rising early and sending them.  Yet they did not listen to Me or incline their ear, but stiffened their neck; they did more evil than their fathers.”


e.  The entire story of the Gospels points constantly to our Lord finding fault with the religious system of Israel, including the Levitical priests and High Priest.


f.  The Levitical priesthood and High Priests had served their purpose in proving that man by man’s efforts could not and would not obey the will of God.  It was time for a new priesthood with a new High Priest, based upon the grace of God and a person’s faith, trust, and confidence in that grace.

2.  “‘Behold, days are coming,’ says the Lord,”

a.  This is a quote from the LXX of Jer 31:31-34, “‘Behold, days are coming,’ declares the Lord, ‘when I will make a new covenant with the house of Israel and with the house of Judah’.”


b.  The word “Behold” is used to get the attention of those who are apathetic to what God has to say.


c.  The word “days” refers to a period of time.  The phrase “are coming” indicates that this period of time is in the future.  The future period of time to which this refers is not the Church Age, for that was a mystery, which was never revealed in the Old Testament.  It is a reference to the millennial reign of Christ and the new covenant to Israel.


d.  The person speaking here is the Lord Jesus Christ, because the person identified as speaking in Jer 31:23 is called “the Lord of the armies, the God of Israel.”  This title is only used of Jesus Christ, not God the Father.


e.  Therefore, the Lord Jesus Christ predicts through Jeremiah the prophet of Israel that there will be a future time when God’s established purpose for Israel will change.  This implies a change in the purpose and function of the priesthood as well.

3.  “‘when I will establish a new covenant [declaration of purpose] over the house of Israel and over the house of Judah’,”

a.  Jesus Christ as the God of Israel will establish a new purpose and function for both the northern and southern kingdoms (as united Israel) at His second advent.


b.  The new covenant to Israel is in view here, not the new covenant to the Church.


c.  The new covenant to Israel is God’s declaration of purpose for Israel during the millennial reign of our Lord on earth.


d.  Various facets of this new covenant were taught by our Lord in His sermon on the Mount, Mt 5-7.
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