Heb 8:5
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- is the qualitative use of the relative pronoun HOSTIS, which is used to focus on the characteristic quality of the entire class of Levitical priests that sets them apart.  It should be translated intensively: “the very ones who” or “who certainly” or “who indeed.”  Then we have the dative of direct object (used after verbs of serving, see Wallace, p. 172) from the neuter singular noun HUPODEIGMA, meaning “example, model, pattern Jn 13:15; Jam 5:10; Heb 4:11; 2 Pet 2:6; outline, sketch, symbol Heb 8:5; 9:23.”
  With this we have the connective KAI, meaning “and” plus the dative direct object from the feminine singular noun SKIA, which means “a mere representation of something real, shadow Col 2:17; Heb 8:5; 10:1.”
  Then we have the third person plural present active indicative from the verb LATREUW, which means “to serve, in our literature it is only used of the carrying out of religious duties by human beings: Heb 8:5; 9:9, 14; 10:2; 12:28; 13:10.”


The present tense is a descriptive present for what was then going on at the time of writing.


The active voice indicates that the Levitical priests produced the action of serving in the Temple.


The indicative mood is declarative for a simple statement of reality and fact.

This is followed by the descriptive genitive from the neuter plural article and adjective EPOURANIOS, used as a substantive and meaning “of the heavenly things Jn 3:12; Heb 8:5; 9:23.”

“the very ones who serve as a symbol and shadow of the heavenly things,”

- is the comparative conjunction KATHWS, meaning “just as,” followed by the third person singular perfect passive indicative from the verb CHRĒMATIZW, which means “to be warned.”


The perfect tense is a perfect of allegory, in which “the perfect tense can be used to refer to an OT event in such a way that the event is viewed in terms of its allegorical or applicational value.  This usage is rare, though the author of Hebrews is particularly fond of it.  To call a perfect tense an allegorical perfect does not necessarily mean that the biblical author is speaking allegorically; sometimes it focuses on the significance of the OT event as an example.  This type of Christian interpretation viewed the OT narrative as ‘contemporary’, and could therefore say ‘such-and-such an incident has happened’.  It is the Greek perfect used of a past but still relevant event.”


The passive voice indicates that Moses received the action of being warned by God.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun MWUSĒS, which we transliterate as “Moses.”  This is followed by the nominative masculine singular present active participle from the verb MELLW, meaning “to be about to do something.”


The present tense is a historical present, in which the writer imagines that he and/or his readers are present and witnessing a past event as though it were happening right then.  This is done for vividness and dramatic effect.  It is translated by the normal English past tense.


The active voice indicates that Moses was producing the action of being about to do something.


The participle is temporal, indicating that the warning Moses received from God occurred at the same time that Moses was about to do something.  It is translated “when he was about to.”

This is followed by the present active infinitive from the verb EPITELEW, which means “to bring about a result according to a plan or objective, complete, accomplish, perform, bring about; erect the tent, i.e. carry out specifications for construction of a tent Heb 8:5.”


The present tense is a descriptive or historical present for what was occurring at that time.


The active voice indicates that Moses was about to produce this action.


The infinitive is a complementary infinitive, which is used to complete the meaning of the main verb.

Then we have the accusative direct object from the feminine singular article and noun SKĒNĒ, meaning “the tabernacle, tent.”  The words “by God” in some English translations do not exist in the original and were added by English translators for clarity.
“just as Moses was warned when he was about to erect the tabernacle;”

- is the explanatory use of the postpositive conjunction GAR, meaning “for,” introducing the example or explanation by way of a quote from the Old Testament.  With this we have the third person singular present active indicative from the verb PHĒMI, which means “to say.”


The present tense is descriptive present, describing what actually is taking place at that moment.


The active voice indicates that Jesus Christ produces the action of warning Moses by saying something to him.


The indicative mood is declarative for a statement of fact.

Then we have the second person singular present active imperative from the verb HORAW, which means “to be alert or on guard, pay attention, see to it that; to accept responsibility for causing something to happen, look, see to, take care; See to it.”


The present tense is a customary present for what is reasonably expected to occur.


The active voice indicates that Moses is to produce the action.


The imperative mood is a command.

This is followed by the second person singular future active indicative (used as an imperative) from the verb POIEW, which means “to do, make, manufacture.”


The future tense is an imperative future, which is sometimes used instead of the imperative mood to express a command.


The active voice indicates that Moses produces the action.


The indicative mood is a potential indicative expressing a command.  We use the same concept in English grammar, when we say to our children in a very dogmatic way, “You will clean up your room; you will get your homework done; and you will do it right now!”

Then we have the accusative direct object from the neuter plural adjective PAS, used as a substantive and meaning “all things.”  This is followed by the preposition KATA plus the adverbial accusative of reference from the masculine singular article and noun TUPOS, meaning “according to the type, pattern, model, design, pattern Acts 7:44; Heb 8:5.”
  With this we have the accusative masculine singular articular aorist passive participle of the verb DEIKNUMI, meaning “to be shown.”


The article is used as a relative pronoun, meaning “which.”


The aorist tense is a constative/historical aorist, referring to a past event in its entirety.


The passive voice indicates that the example, model, design received the action of being shown to Moses.


The participle is circumstantial.

Then we have the second person singular dative of indirect object from the second person personal pronoun SU, meaning “to you” and referring to Moses.  Finally, we have the preposition EN plus the locative of place from the neuter singular article and noun HOROS, meaning “on the mountain.”

“for He says, ‘See to it that you make all things according to the pattern which was shown to you on the mountain.’”

Heb 8:5 corrected translation
“the very ones who serve as a symbol and shadow of the heavenly things, just as Moses was warned, when he was about to erect the tabernacle; “for He says, ‘See to it that you make all things according to the pattern which was shown to you on the mountain.’”
Explanation:
1.  “the very ones who serve as a symbol and shadow of the heavenly things,”

a.  The entire sentence reads: “Now if He were on earth, He would not even be a priest, since those who offer their gifts according to the Law exist; the very ones who serve as a symbol and shadow of the heavenly things, just as Moses was warned, when he was about to erect the tabernacle; for He says, ‘See to it that you make all things according to the pattern which was shown to you on the mountain.’


b.  The writer continues his thought by describing those who offer their gifts according to the Law.  They are the very ones who serve as a symbol and shadow of the heavenly things.


c.  The Levitical high priest is a symbol and shadow of our High Priest, the Lord Jesus Christ.


d.  The Levitical priests are a symbol and shadow of the universal royal priesthood of all Church Age believers.


e.  The Levitical priesthood was only a shadow of good things to come, and those good things are a better high priest and a better kingdom of priests—the Church.


f.  The ministry and service of the Levitical priests in an earthly tabernacle are only the symbols and shadows of the real ministry and service of our Lord in the heavenly tabernacle.


g.  The tabernacle on earth could not be a perfect replica of the reality in heaven, but it had to be an exact replica.  God the Holy Spirit provided the enabling power and ability for the artisans of the tabernacle and its furnishings to make exact replicas.  Ex 28:3; 31:3; 35:21, 31.

2.  “just as Moses was warned, when he was about to erect the tabernacle;”

a.  The writer now introduces Scriptural support for his argument.  The fact that the Levitical priesthood was just a symbol and shadow of the eternal priesthood of our Lord in the heavenly tabernacle is proven by the fact that Moses was warned by the Lord Jesus Christ, when he was about to build and erect the tabernacle that it must be made according to the pattern, model, and example of the heavenly tabernacle, which was shown to Moses on Mount Sinai.


b.  This statement introduces the proof that the earthly tabernacle was a model and example of the heavenly tabernacle.


c. Moses was warned to make the earthly tabernacle exactly like the heavenly one, which he was permitted to see, because the tabernacle and all it contains represent the perfect person and perfect work of Christ on behalf of mankind as our Savior.

3.  “for He says, ‘See to it that you make all things according to the pattern which was shown to you on the mountain.’”

a.  To prove his point our author quotes Ex 25:40, “See that you make them after the pattern for them, which was shown to you on the mountain.”  The word “them” refers to “the tabernacle and the pattern of all its furniture,” Ex 25:9, “According to all that I am going to show you, as the pattern of the tabernacle and the pattern of all its furniture just so you shall construct it.”  Compare also, Ex 26:30, “Then you shall erect the tabernacle according to its plan which you have been shown in the mountain.”


b.  The person speaking is our Lord Jesus Christ, who always spoke face-to-face with Moses.  Our Lord gives Moses a command to make sure that he pays careful attention to how the tabernacle and furnishing are made, because they will represent the perfect person and work of Christ as a high priest.


c.  Moses not only received verbal instructions, but also received a visual representation of what was to be made.  Remember that Moses was an architectural genius in Egypt, and knew exactly how to build great temples and buildings.  But this temporary building had to be an exact representation of what was in heaven. 


d.  The tabernacle is a type or example of the person and work of Christ on the Cross.  A type is a figure or sample of something future and more or less prophetic, called the ‘Antitype’.
  Christ himself is the antitype of the tabernacle.


e.  There is a heavenly tabernacle or temple that corresponds to the one on earth.   Stephen mentions this in his speech before his martyrdom, Acts 7:44, “Our fathers had the tabernacle of testimony in the wilderness, just as He who spoke to Moses directed him to make it according to the pattern which he had seen.”

“The belief in a heavenly sanctuary is also found in Revelation.  The altar in heaven (perhaps the altar of sacrifice) is mentioned (Rev 6:9), as well as the altar of incense (Rev 8:3).  Both the temple and the altar are mentioned in Revelation 14:17–18.  That the temple contains ‘the ark of his covenant’ is noted in Revelation 11:19.  Finally, the temple is called ‘the tent of witness’ in Revelation 15:5 (“After these things I looked, and the temple of the tabernacle of testimony in heaven was opened”).  In other words, in the prophet John’s vision there exists in heaven a temple that is the original of the tabernacle.  To the extent that it is described, its furniture corresponds to that of the Mosaic tabernacle.  While Revelation is an apocalyptic vision, there is no indication that the author did not believe that what he saw was real, as real as God, the Lamb and the events he saw on earth.  Hebrews, then, is far from alone in this belief in a heavenly sanctuary.  The point the author is making is twofold.  First, just as the copy is inferior to the original, so also all the features of the earthly tabernacle and its worship are inferior to the heavenly.  Jesus’ ministry is in the heavenly tabernacle, not the earthly.  Second, just as the earthly tabernacle was set apart as holy by sacrifice, so must the heavenly be cleansed.  But its sacrifice must be superior to earthly sacrifices. ‘It was necessary, then, for the copies of the heavenly things to be purified with these sacrifices, but the heavenly things themselves with better sacrifices than these’ (Heb 9:23).  This better sacrifice was none other than the blood of Christ, brought into the Holy of Holies, not of the earthly tabernacle, but of the heavenly.”


f.  The point of the quotation is to show from Scripture itself that the Mosaic tabernacle, and by implication the whole OT cultus [Levitical system], was only a copy of the heavenly reality.”
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