Heb 8:12



- is the conjunction HOTI, used to explain the reason why all Jewish believers of the millennial will know and acknowledge the Lord.  It is translated “because.”  Then we have the predicate nominative from the masculine singular Attic Greek adjective HILEWS, meaning “gracious, merciful.”
  This is followed by the first person singular future deponent middle indicative from the verb EIMI, meaning “I will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is active in meaning; our Lord producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of reference from the feminine plural article and noun ADIKIA with the possessive genitive third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “with respect to, with reference to, or with regard to their unrighteousnesses, wrongdoings or iniquities.”
“because I will be merciful with regard to their unrighteousnesses,”

 - is the continuative use of the conjunction KAI, meaning “and, furthermore.”  Then we have the genitive of direct object from the feminine plural article and noun HAMARTIA with the possessive genitive third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “their sins.”  This is followed by the double negative OU MĒ (meaning “absolutely not” or “never”) plus the first person singular aorist passive subjunctive from the verb MIMNĒISKW, which means “to remember: I will remember.”


The aorist tense is a futuristic aorist, which indicates an event so certain to happen that it is depicted as though it had already happened.  This is also a gnomic aorist for a universal truth.


The passive voice indicates that the wrongdoing of the Jewish believers receives the action of never being remembered again.


The subjunctive mood is the subjunctive of emphatic negation.  “Emphatic negation is indicated by  plus the aorist subjunctive or, less frequently, plus the future indicative.  This is the strongest way to negate something in Greek.  One might think that the negative with the subjunctive could not be as strong as the negative with the indicative. However, while  + the indicative denies a certainty,  + the subjunctive denies a potentiality.  The double negative rules out even the idea as being a possibility.  Emphatic negation is found primarily in the reported sayings of Jesus (both in the Gospels and in the Apocalypse); secondarily, in quotations from the LXX.  As well, a soteriological theme is frequently found in such statements, especially in John: what is negatived is the possibility of the loss of salvation.”
  With the aorist subjunctive the double negative is translated “never, certainly not, etc. Lk 1:15; 6:37; 10:19; 1 Cor 8:13; Heb 8:12; 13:5; 1 Pet 2:6; Rev 2:11; 3:12; 18:21–23.”
 

Finally, we have the temporal adverb ETI, meaning “yet, still and in negative statements

no longer, never again Heb 8:12; 10:17; Rev 18:21, 22, 23.”

“and I will never again remember their sins.’”

Heb 8:12 corrected translation
“because I will be merciful with regard to their unrighteousnesses, and I will never again remember their sins.’”
Explanation:
1.  “because I will be merciful with regard to their unrighteousnesses,”

a.  The entire sentence reads, “And they each will absolutely not teach his fellow-citizen, and each his brother, saying, ‘Know [learn about, understand, and acknowledge] the Lord,’ because all will know Me from their small to their great, because I will be merciful with regard to their unrighteousnesses, and I will never again remember their sins.’”


b.  On the Cross Jesus Christ positionally took away the sins of all believers.  Experientially this is applied to all believers at the moment of salvation and every time we use the recovery procedure of naming our sins to God.


c.  When Jeremiah wrote these words in 590 B.C. (Jer 31:34), quoting our Lord Jesus Christ, the Cross was yet future.


d.  The fulfillment of this declaration and promise of Jesus Christ occurred at the Cross, and, because of the Cross, will be applied to the Jewish believers after the second advent of Christ.  The second advent of Christ is the beginning of Him being merciful with regard to the past iniquities and wrongdoings of Israel and all of their reversionism.


e.  God’s mercy is the expression of His love and faithfulness in forgiving those who have wronged Him.  God will remember Israel, which means He will forgive their past sins and restore them to fellowship and blessing.


f.  The great statements in Scripture regarding God’s mercy regarding sinfulness and unrighteousness are:



(1)  Ps 86:15, “But You, O Lord, are a God merciful and gracious, slow to anger and abundant in unfailing love and truth.”



(2)  Ps 145:8, “The Lord is gracious and merciful; slow to anger and great in unfailing love.”



(3)  Jer 31:20, “‘Is Ephraim My dear son?  Is he a delightful child?  Indeed, as often as I have spoken against him, I certainly still remember him; Therefore My heart yearns for him; I will surely have mercy on him,’ declares the Lord.”



(4)  Jer 33:26, “then I would reject the descendants of Jacob and David My servant, not taking from his descendants rulers over the descendants of Abraham, Isaac and Jacob.  But I will restore their fortunes and will have mercy on them.”



(5)  Ezek 39:25, “Therefore thus says the Lord God, ‘Now I will restore the fortunes of Jacob and have mercy on the whole house of Israel; and I will be jealous for My holy name.’”



(6)  Lk 1:50, “And His mercy is upon generation after generation toward those who fear Him.”



(7)  Lk 1:54, “He has given help to Israel His servant, in remembrance of His mercy.”



(8)  Lk 1:72, “To show mercy toward our fathers, and to remember His holy covenant.”



(9)  Lk 6:36, “Be merciful, just as your Father is merciful.”



(10)  Rom 9:15-16, “For instance He says to Moses, ‘I will have mercy on whomever I show mercy, and I will have compassion on whomever I show compassion.’  So then, [it is] not because of him who desires [mercy and compassion], nor because of him who exerts oneself to the limit of one’s powers in an attempt to run after blessing, but from God who has mercy.”



(11)  Rom 11:32, “For God has locked up the entire human race because of disobedience [Adam’s Original Sin], in order that He might have mercy on the entire human race.”



(12)  Eph 2:4, “But God, who is rich in mercy, because of His great unconditional love, with which He loved us,…”



(13)  Heb 2:17, “Therefore, He was obligated to be made like His brethren in all things, in order that He might become a merciful and faithful high priest concerning the things with reference to God in order to atone for the sins of the people.”



(14)  Heb 4:16, “Therefore let us go with confidence to the throne of grace, in order that we may receive mercy and find grace resulting in well-timed help.”



(15)  Jam 5:11, “Behold, we consider happy the ones having endured.  You have heard about the endurance of Job and have seen the outcome from the Lord that the Lord keeps on being compassionate and merciful.”



(16)  1 Pet 1:3, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead,”



(17)  1 Pet 2:10, “[You] who formerly [were] no people but now [are] the people of God, those who were not shown mercy but now have obtained mercy.”

2.  “and I will never again remember their sins.’”

a.  The writer concludes the quotation of Jeremiah with one of the greatest promises of God in Scripture.  This is one of the essential features of the new covenant to Israel, and applies to every Church Age believer as well at the moment of salvation.  Not remembering sins is equivalent to the forgiveness of sins.



(1)  Ps 103:12, “As far as the east is from the west, so far has He removed our transgressions from us.”



(2)  Ps 25:18, “Look upon my affliction and my trouble, and forgive all my sins.”



(3)  Ps 79:9, “Help us, O God of our salvation, for the glory of Your name; And deliver us and forgive our sins for Your name’s sake.”



(4)  Mt 9:6, “‘But so that you may know that the Son of Man has authority on earth to forgive sins’ then He said to the paralytic, ‘Get up, pick up your bed and go home.’”



(5)  Lk 11:4, “‘And forgive us our sins, for we ourselves also forgive everyone who is indebted to us.  And do not lead us into testing.’”



(6)  Lk 17:3-4, “Be on your guard!  If your brother sins, rebuke him; and if he repents, forgive him.  And if he sins against you seven times a day, and returns to you seven times, saying, ‘I regret what I have done,’ forgive him.”



(7)  Jn 20:23, “If you forgive the sins of any, their sins have been forgiven them; if you retain the sins of any, they have been retained.”



(8)  1 Jn 1:9, “If we admit our sins, He is faithful and righteous, with the result that He forgives us our sins and purifies us from all wrongdoing.”


b.  This same statement is made in Heb 10:17, “And their sins and their lawless deeds I will remember no more,” again quoting Jer 31:34.


c.  The same principle is taught in other Old Testament passages.



(1)  Isa 1:18, “‘Come now, and let us reason together,’ says the Lord, ‘Though your sins are as scarlet, they will be as white as snow; though they are red like crimson, they will be like wool.’”



(2)  Isa 43:25, “I, even I, am the one who wipes out your transgressions for My own sake, and I will not remember your sins.”



(3)  Isa 44:22, “I have wiped out your transgressions like a thick cloud and your sins like a heavy mist.  Return to Me, for I have redeemed you.”



(4)  Jer 50:20, “‘In those days and at that time,’ declares the Lord, ‘search will be made for the iniquity of Israel, but there will be none; and for the sins of Judah, but they will not be found; for I will pardon those whom I leave as a remnant.’”



(5)  Micah 7:18-19, “Who is a God like You, who pardons iniquity and passes over the rebellious act of the remnant of His possession?  He does not retain His anger forever, because He delights in unchanging love.  He will again have compassion on us; He will tread our iniquities under foot. Yes, You will cast all their sins into the depths of the sea.”


d.  Under the old covenant there was “an annual reminder of sins” (Heb 10:3), but there is no such reminder of sins under the new covenant, because of the perfect sacrifice for sin provided once for all time by our Lord on the Cross (Heb 7:27).


e.  The better promises of the new covenant are now completed:



(1)  “I will put My laws in their mind.”



(2)  “They will all know Me.”



(3)  “I will never again remember their sins.”


f.  The first covenant had no promises like these.  The new covenant to Israel has been enacted upon better promises.


g.  By analogy with the better promises of Israel, the Church has a new covenant, which has also been enacted upon the better promises of God regarding our eternal salvation and eternal security.


h.  If God will enact a new covenant to Israel with better promises, it follows with stronger reason that He will enact an even greater new covenant to the Church with even greater promises of eternal salvation, eternal security, eternal forgiveness, and eternal blessings.
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