Heb 7:5
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- is the adjunctive use of the conjunction KAI, which introduces another thought in to the discussion.  It can be translated “Furthermore” or “Moreover.”  Then we have the nominative masculine plural articular present active participle from the verb LAMBANW, which means “to receive.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a descriptive present for what is now going on (with the possible indication that the function of the Levitical priesthood was still in effect at the time of writing).


The active voice indicates that the Levitical priests are producing the action of receiving the priesthood.


The participle is substantivized by the article making it the subject of the sentence.  The verbal aspect of the participle is circumstantial.

This is followed by the coordinating conjunction MEN, which is used with the conjunction DE, beginning the next verse, meaning “on the one hand…on the other hand.”  Then we have the preposition EK plus the partitive ablative from the masculine plural article and noun HUIOS with the genitive of relationship from the proper noun LEUI, meaning “from the sons of Levi.”  This is followed by the accusative direct object from the feminine singular article and noun HIERATEIA, which means “priestly office/service; according to the custom of the priestly office Lk 1:9; receive the priestly office Heb 7:5.”

“Furthermore on the one hand those from the sons of Levi who receive the priestly office”

- is the accusative feminine singular from the noun ENTOLĒ, meaning “commandment.”  Then we have the third person plural present active indicate of the main verb ECHW, meaning “to have.”


The present tense is a durative present for an action that began in the past and continues in the present.


The active voice indicates that those who are Levitical priests produce the action of having a commandment.


The indicative mood is declarative for a simple statement of fact.

This is followed by the present active infinitive from the verb APODEKATOW, which means “to collect one tenth, collect a tithe from (1 Sam 8:15, 16, 17) Heb 7:5.”


The present tense is a customary present for that which is reasonably expected to occur.


The active voice indicates that the Levitical priests produce the action.


The infinitive functions as a modifier of the verbal phrase “to have a commandment” as the indirect object, indicating the content of the command.

Then we have the accusative direct object from the masculine singular article and noun LAOS, meaning “the people” and referring to the Jewish people.  This is followed by the preposition KATA plus the adverbial accusative of reference from the article and noun NOMOS, meaning “according to the Law” and referring to the Mosaic Law.

“have a commandment to collect a tenth from the people according to the Law;”

- is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “that” with the third person singular present active indicative from the verb EIMI, which means “is.”  This construction is used twenty-four times in the NT.


The present tense is an aoristic present for a fact without reference to its progress.


The active voice indicates that this situation produces the action of being what it is.


The indicative mood is declarative for simple statement of fact.

Then we have the appositional accusative masculine singular from the article and noun ADELPHOS with the third person plural possessive genitive from the intensive pronoun AUTOS, used as a third person personal pronoun, meaning “their brethren.”
“that is, their brethren,”

- is the conjunction KAIPER, which means “although Phil 3:4; Heb 5:8; 7:5; 12:17; 2 Pet 1:12.”
  Then we have the accusative masculine plural perfect active participle from the verb EXERCHOMAI, which means “to come from by way of ancestry: go out, proceed; from someone’s loins = be descended from him (Gen 35:11; 2 Chr 6:9) Heb 7:5; Mt 2:6.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.


The active voice indicates that the Levitical priests produce the action of descending from the Abraham.


The participle is a concessive participle, indicating the circumstances despite which the action of the main verb takes place.

This is followed by the preposition EK plus the ablative of origin or source from the feminine singular article and noun OSPHUOS, which means “the place of the reproductive organs, the loins; come forth from someone’s loins = be someone’s son or descendants Heb 7:5, 10; the fruit of someone’s loins = someone’s descendants Acts 2:30.”
  I’m going to translate this with the modern concept: “the reproductive organs.”  Finally, we have the possessive genitive masculine singular from the proper noun ABRAAM, meaning “of Abraham.”

“although going out from the reproductive organs of Abraham.”

Heb 7:5 corrected translation
“Furthermore on the one hand those from the sons of Levi who receive the priestly office have a commandment to collect a tenth from the people according to the Law; that is, their brethren, although going out from the reproductive organs of Abraham.”
Explanation:
1.  “Furthermore on the one hand those from the sons of Levi who receive the priestly office”

a.  The writer continues with his teaching on the priesthood of Christ by comparing the fact that Levitical priests were commanded to collect a tenth from the Jewish people with the fact that the Levitical priests through the agency of Abraham paid a tenth to Melchizedek.


b.  The contrast is set up by the MEN…DE construction between this verse and the next.


c.  The phrase ‘those from the sons of Levi who receive the priestly office’ refer to those men in the tribe of Levi who were qualified to be Levitical priests, for not all men were so qualified.  This is explained in Lev 21:17-21.

2.  “have a commandment to collect a tenth from the people according to the Law;”

a.  The Levitical priests have a commandment in the Mosaic Law to collect a tenth from the people.


b.  The commandment is given in Num 18:8-32 with emphasis on the following passages:



(1)  Num 18:8, “Then the Lord spoke to Aaron, ‘Now behold, I Myself have given you charge of My offerings, even all the holy gifts of the sons of Israel I have given them to you as a portion and to your sons as a perpetual allotment.’”



(2)  Num 18:21, “To the sons of Levi, behold, I have given all the tithe in Israel for an inheritance, in return for their service which they perform, the service of the tent of meeting.”



(3)  Num 18:24, “For the tithe of the sons of Israel, which they offer as an offering to the Lord, I have given to the Levites for an inheritance; therefore I have said concerning them, ‘They shall have no inheritance among the sons of Israel.’”



(4)  Num 18:26, “Moreover, you shall speak to the Levites and say to them, ‘When you take from the sons of Israel the tithe which I have given you from them for your inheritance, then you shall present an offering from it to the Lord, a tithe of the tithe.’”


c.  You should notice from this passage that the tithe or ten percent tax was similar to our system of taxation by the government, and was designed for the support of the poor, the destitute, widows, orphans, and others in need.


d.  The Levitical priests received the ten percent “taxation” because they were totally dependent upon the logistical grace support God provided to the people in Israel.  When the people in Israel suffered economic discipline because of their rejection of the word of God, then the Levitical priests suffered likewise.


e.  The tithe or “taxation” was an offering to the Lord for the support of those in need.  God has placed no such tithe or percentage on giving for the Church Age believer.  Spiritual royalty is expected to give whatever they are able to give with no percentage attached.  We give what we can for the support of those in need.

3.  “that is, their brethren,”

a.  This is simply a clarifying statement to indicate from whom the tenth was to be collected.


b.  Notice from Dt 26:12-13 that foreigners living in Israel were not expected to pay this tenth, “When you have finished paying all the tithe of your increase in the third year, the year of tithing, then you shall give it to the Levite, to the stranger, to the orphan and to the widow, that they may eat in your towns and be satisfied.  You shall say before the Lord your God, ‘I have removed the sacred portion from my house, and also have given it to the Levite and the alien, the orphan and the widow, according to all Your commandments which You have commanded me; I have not transgressed or forgotten any of Your commandments.’”


c.  Because only Israelites were expected to pay this tenth, and others were not, we need to acquaint ourselves with who these “strangers, sojourners, foreigners, and aliens” were in Israel.


d.  The stranger or sojourner (GER) in Israel refers to:



(1)  “a person attached to the household, but not a member of the actual family; an employee of the household, a manservant, maidservant, hired servant and applies to non-Israelite adherents.



(2)  The GER was also a non-native resident of a town or region, whose full acceptance as citizen was resisted.  He may not have even been sympathetic to the local populace (Jud 19:16–30).  In Dt 18:6ff the Levites were to ‘sojourn’ (‘live’) throughout Israel in localities chosen by the Lord.  As sojourners in foreign lands the patriarchs represented the GER par excellence.  Canaan was called a land of sojournings (Gen 17:8; 28:4; 36:7; 37:1; Ex 6:4).  As sojourners they settled down only with the permission of the local rulers (Gen 20:1; cf. verse 15), and had few if any rights (Gen 21:23f; 23:1–10).  The returning exiles were regarded as sojourners in Babylonia (Ezra 1:3f).



(3)  Despite the typical oriental concern for hospitality to strangers (cf. Job 31:32), aliens were vulnerable in society, being frequently associated with other groups subject to exploitation: servants, hirelings, the needy, the poor, orphans and widows.  Repeatedly Israel was reminded that their own attitude toward the GERIM was to be tempered by the memory of their own experience in Egypt (Ex 22:21; 23:9; Lev 19:34; Dt 10:19; 23:7; cf. Isa 16:4).  They were not to treat the outsider as they were treated.



(4)  The Mosaic legislation was quite open to receive outsiders into the covenant community.  Certain rights were conceded to them, including sabbatical rest, a fair trial, access to the cities of refuge, and participation in the Feasts of Booths and Weeks.  Their sustenance was to be guaranteed by provision for gleaning, by the triennial tithe (Dt 26:11f) and by the produce of the land during the Sabbatical Year (Lev 25:6f).  Indeed, the juxtaposition of GER with ‘native of the land’ (Ex 12:19, 48), ‘your brother’, ‘sons of Israel,’ and similar expressions clearly indicates that sojourners were to be treated for the most part just like ordinary Israelites. Their privileges and responsibilities thus included observing the Day of Atonement (Lev 16:29), the Passover (Ex 12:49; Num 9:14), Unleavened Bread (Ex 12:19); sacrificial procedures (Lev 17:8; 22:18; Num 15:14–16); atonement for unintentional and defiant sin (Num 15:26–31); purification rites after eating unclean meat (Lev 17:15; Num 19:10).  The GER’s position was so secure that his prosperity could conceivably exceed that of the native Israelites, and the latter could become servants for the former (Lev 25:47–55).  Such rights and privileges only accrued to the sojourner following complete identification with the covenant community, including circumcision (Ex 12:43–47).  Those who refused were treated as foreigners (NOKRI).



(5)  In Ezekiel’s vision of the restored community (Ezek 47:22), the identification of the GERIM with native Israelites is almost complete, even to receiving an inheritance of land in the midst of the tribe in which they resided.


e.  The ‘foreigner’ or NOKRI.  This term usually refers to someone from a foreign land.  But a NOKRI could also be anybody ethnically distinct from Israel.  Neh 9:2 distinguishes the ‘seed of Israel’ from ‘the sons of the foreigner’.



(1)  In a still more limited sense, a NOKRI could be anyone who was an alien to the household.



(2)  Many times NOKRI is used in the more general sense, ‘stranger’, synonymous with ZAR.  In general the NOKRI was viewed as the spiritual antithesis, as well as the ethnic opposite, of Israel (cf. Ezek 44:7–9).  The NOKRI presented a serious threat to Hebrew life and worship (Zeph 1:8; Mal 2:11), and in general the Mosaic legislation was much less sympathetic to him than to the GER.  No NOKRI was permitted to eat the Passover (Ex 12:43); none of his animals was suitable for sacrifices (Lev 22:25); debts owed to him by an Israelite were not remitted in the Sabbatical Year (Dt 15:3); interest could be collected from those who had borrowed money from an Israelite (Dt 23:20).


f.  The ZAR or ‘alien’.  A ZAR was an outsider to the household (Job 19:13–19).  ZAR is used also of laymen, especially individuals who do not belong to the priestly or Levitical families.  Joel 3:17 warns that Jerusalem is not to be defiled by ZARIM.  As outsiders, ZARIM tended to be viewed with suspicion.  The plural form (ZARIM) often signifies strangers who are enemies of a nation.


g.  Conclusion.  Although each of the terms used in the OT to designate outsiders had its own particular nuances, their meanings overlapped considerably.  The Israelites recognized several categories of outsiders, depending on the degree of identification of the alien with the covenant community.  The GER tended to represent those aliens who chose voluntarily to identify with Israel as completely as possible, including a commitment to their national deity and their spiritual values.  By contrast, the NOKRI and the ZAR were usually those who resided in Israel and/or had political contacts with Israel, but who refused a closer association. Consequently, Israel was able to receive the former legitimately, but acceptance of the latter was forbidden.”

4.  “although going out from the reproductive organs of Abraham.”

a.  This phrase refers back to the object “their brethren” just mentioned.  Although those who go out from the reproductive organs of Abraham; that is, the natural Jews, paid taxes or a tithe to the Levitical priests, the same Levitical priests were in the reproductive organs of Abraham.


b.  Whereas the members of the tribe of Levi received tithes (taxes) from their fellow-Israelites, they paid taxes (a tithe) through their genetic ancestor Abraham to Melchizedek.


c.  The priesthood of Melchizedek’s order is thus shown to be greater than the Levitical priesthood.


d.  Although the Jews come from the racial origin of Abraham and pay taxes to the Levitical priests, the Levitical priests also come from the racial origin of Abraham and in him pay the tithe to a greater priesthood.
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