Heb 7:26



- is the inferential use of the postpositive conjunction GAR, meaning “So, Then, Therefore, Certainly, or By all means.”  (See BDAG, p. 189.)  This use is also possible in Heb 12:3.  Then we have the nominative masculine singular subject from the qualitative adjective TOIOUTOS and the noun ARCHIEREUS at the end of the clause meaning “such a high-priest.”  This is followed by the dative of advantage from the first person plural personal pronoun EGW, meaning “for us” in the sense of “for our benefit.”  Then we have the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the third person singular imperfect active indicative from the verb PREPW, which means “to be fitting, be seemly/suitable, proper, right; it was fitting that we should have such a high-priest Heb 7:26; 1 Tim 2:10; Tit 2:1; Eph 5:3; Heb 2:10.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past.  The past action is described as having been in progress.


The active voice indicates an eternal high-priest such as Christ produced the action of being fitting, right, proper, or suitable.


The indicative mood is declarative for a simple statement of fact.
“Therefore such a high-priest was also fitting for us,”
- is the nominative of simple apposition (explaining what is meant by the subject such a high-priest) from the masculine singular adjective HOSIOS, meaning “devout, pious, pleasing to God, holy;” the adjective AKAKOS, meaning “innocent, guileless, unsuspecting (Rom 16:18)
, Louw-Nida also give the meaning faultless; it literally means “without evil;” and the adjective AMIANTOS, meaning “undefiled, pure Heb 13:4; Jam 1:27; 1 Pet 1:4.”

“holy, without evil, undefiled,”
- is the appositional nominative masculine singular perfect passive participle from the verb CHWRIZW, which means “to separate by departing from someone, separate, leave, the passive voice frequently used in an active sense to separate (oneself), be separated.  In the case of Heb 7:26 the meaning can include not only that Christ has been separated from sinful humans by being exalted to the heavenly world (see what follows in the context of Heb 7:26), but also that because of his attributes (see what precedes in the context: holy, without evil, undefiled,) he is different from sinful humans.”


The perfect tense is an intensive perfect, which conveys the idea of a present state (His exaltation at the right hand of the Father) resulting from a past action (His incarnation and perfect spiritual life)


The passive voice indicates that the hypostatic union of Christ received the action of being separated from sinners by resurrection, ascension, and session.

The participle is circumstantial.

Then we have the preposition APO plus the ablative of separation from the masculine plural article and adjective HAMARTWLOS, used as a substantive and meaning “from sinners.”
“being separated from sinners”
- is the continuative or additive use of the conjunction KAI, meaning “and,” followed by the nominative of simple apposition from the comparative form of the masculine singular adjective HUPSĒLOS, meaning “higher, more exalted;” or “a position above another, on the basis of being higher—’above, higher than.’”
  With this we have the genitive of comparison (Wallace, p. 111) from the masculine plural article and noun OURANOS, meaning “than the heavens.”  Finally, we have the nominative masculine singular aorist deponent middle participle from the verb GINOMAI, which means “to become” and it is also possible that it is being used here in the sense of “to make a change of location in space, move as in Acts 20:16; 21:17; 25:15; Lk 1:44,”
 since Christ certainly moved to a new location above the first and second heavens in His ascension and session.


The aorist tense is a culminative aorist, which emphasizes the conclusion or results of a completed action.  It is translated by the English auxiliary verb “have.”

The deponent middle voice is active in meaning; our High-priest having produced the action.


The participle is circumstantial.
“and having become higher than the heavens,”
Heb 7:26 corrected translation
“Therefore such a high-priest was also fitting for us, holy, without evil, undefiled, being separated from sinners and having become higher than the heavens,”
Explanation:
1.  “Therefore such a high-priest was also fitting for us,”

a.  The writer continues with an inferential conclusion, which is also a further explanation of what he has been saying.  His conclusion is that we have a perfect high-priest, who is of such a high quality that He is without sin.  And being without sin He does not need to offer up a sin offering for Himself.  Instead He qualified to offer up Himself as the one and only offering for sin; and He only has to do this once.

b.  Our high-priest is of such a high quality that what He does for us is fitting, suitable, proper, and right.  Being without sin, everything He did in preparing Himself for the Cross and all of His conduct on the Cross was perfect.

c.  Everything He did in offering Himself on the Cross was for our benefit and for our advantage.


d.  Mankind needed a perfect High-priest, one who was of such a high quality that everything He did would be perfectly acceptable to God forever.  Therefore, we have such a high-priest.
2.  “holy, without evil, undefiled,”

a.  The characteristic qualities of such a high-priest are now mentioned.  Five characteristics are emphasized: holy, without evil, undefiled, separated from sinners, and being higher than the heavens.

b.  Each of these characteristics refer to a different aspect of our Lord’s sinless perfection both as His qualification to go to the Cross and during His sin-bearing while on the Cross.


(1)  Our Lord remained holy.  He was filled with the Spirit prior to going to the Cross and sustained by the power of the Spirit while bearing the punishment for our sins.  God the Father had to forsake the humanity of Christ while He was judging Him, but God the Holy Spirit did not.  Our Lord remained holy while bearing our sins and being judged for us.  His holiness qualified Him to go to the Cross and did not depart from Him while He was bearing our sins.  Christ is called the HOSIOS of God in Acts 2:27; 13:35 (quoting Ps 16:10), “Because You will not abandon my soul to Hades, nor allow Your Holy One to undergo decay.”


(2)  Our Lord did not become involved in any evil prior to or during His time on the Cross.  He was never arrogant and never performed any acts of human good, claiming that they were from God.  He did not combine arrogance with sin or with human good to produce evil in His life.


(3)  Our Lord was completely and totally without sin.  Personal sin never defiled Him once.  He was the Lamb of God without spot or blemish.

c.  The fact our Lord was sinless as a high-priest is also mentioned in:



(1)  1 Jn 3:5, “Indeed, you know that He was revealed [First Advent], in order that He might take away our sins; in fact sin is not in Him.”


(2)  1 Pet 2:22, “Who committed no sin, nor was deceit found in His mouth,”


(3)  Heb 4:15, “For we do not have a high-priest who cannot sympathize with our weaknesses, but One who has been tempted [tested] in all respects in a similar manner without sin.”


(4)  Jn 18:38, “Pilate said to them, ‘I find no guilt in Him’.”


(5)  Jn 8:46, “Which one of you convicts Me of sin?”


(6)  2 Cor 5:21, “The One who did not know sin, He was made sin as a substitute for us, in order that we might become the righteousness of God in Him.”

d.  The sinlessness of Christ is described by Charles Hodge thus: “The Mediator between God and man must be sinless.  Under the law the victim offered on the altar must be without blemish.  Christ, who was to offer Himself unto God as a sacrifice for the sins of the world, must be Himself free from sin.  The High-priest, therefore, who becomes us, He whom our necessities demand, must be holy, harmless, undefiled, and separate from sinners.  He was, therefore, ‘without sin.’  A sinful Saviour from sin is an impossibility.  He could not have access to God. He could not be a sacrifice for sins; and He could not be the source of holiness and eternal life to His people.”

3.  “being separated from sinners”

a.  Our high-priest is like us as a true human being, but He is separated from us in that He is sinless.

b.  Our high-priest is in the same classification of mankind as are all other human beings, but He is separated from sinful mankind by His sinless perfection.

c.  This phrase does not mean that our high-priest had nothing to do with the rest of mankind because they were sinners.  Far from it.  The whole point of His incarnation was that He lived among men as a normal human being and had constant contact with sinful people, yet remained sinless in the process.


d.  Our Lord was separated from sinners by His sinlessness, but our Lord did not separate Himself from sinners.  This is clearly explained in Mk 2:16-17 and Lk 5:30-32, “The Pharisees and their scribes began grumbling at His disciples, saying, ‘Why do you eat and drink with the tax collectors and sinners?’  And Jesus answered and said to them, ‘It is not those who are well who need a physician, but those who are sick.  I have not come to call the righteous but sinners to repentance.’”

e.  The fourth characteristic of our high-priest is that He has been separated from us physically for the time being, while evil runs its course in the rest of the Church Age.  Then He will return to earth and remove us from the time of Satan’s desperation (the Great Tribulation).  Finally, our Lord will return again at His second advent to restore the perfection He designed for us.
4.  “and having become higher than the heavens,”

a.  This is a reference to the ascension and session of Christ, which the author first declared in Heb 1:3, “Who, being the radiance of His [the Father’s] glory and the exact representation of His [the Father’s] essence, and while sustaining all things by His powerful word, after having accomplished the purification for sins, sat down at the right hand of the Majesty on high,”

b.  This is described in Phil 2:9, “Therefore, also God has exalted Him to the maximum and has bestowed on Him the rank which is above every rank.”

c.  The word heavens in the plural refers to the first heaven, which is the atmosphere around the earth and the second heaven, which is the stellar universe.  Our Lord is beyond both of these heavens in the third heaven, which is the throne room of God in the real holy of holies.

d.  Our Lord was separated from sinners in His ascension and is now separated from them in the third heaven.


e.  The fifth characteristic of our high-priest is that His permanent residence is beyond this universe in the real holy of holies in heaven at the right hand of God the Father.


f.  We have such a high-priest that serves us in the real holy of holies in heaven rather than in a temple on earth.  We are a heavenly people, and our high-priest represents us in heaven, where we will spend eternity with Him.
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