Heb 6:14



- is the nominative masculine singular present active participle from the verb LEGW, meaning “to say: saying.”


The nominative masculine singular refers the action of the participle back to the subject of the sentence, THEOS = God.


The present tense is a descriptive present for what occurred at the moment God made the promise to Abraham.


The active voice indicates that Jesus Christ produced the action of making a promise to Abraham.


The participle is circumstantial and provides the attendant circumstances that occur simultaneously with the action of the main verb.
“saying,”

- is the combination of the conditional particle EI, usually meaning “if” and the emphatic particle MĒN, meaning “indeed, even.”  Together they are a “formula used in oaths, meaning: surely, Certainly Heb 6:14.”
  This is followed by the nominative first person masculine singular present active participle from the verb EULOGEW, which means “to bless” someone.


The present tense is a futuristic present, which is used for a confident assertion about what is going to take place in the future.


The active voice indicates that God will produce the action.


The participle is a modal participle, indicating the manner in which Abraham will be blessed.  Abraham will be blessed with blessing.

Then we have the first person singular future active indicative from the verb EULOGEW, which means “to bless.”


The future tense is a predictive future, which affirms what will happen.


The active voice indicates that God will produce the action.


The indicative is declarative for a dogmatic statement of fact.

This is followed by the second person singular accusative direct object from the personal pronoun SU, meaning “you” and referring to Abraham.

The participle and future tense of the same verb is the Greek translation of the Hebrew infinitive absolute with the qal imperfect of the same verb.  Literally this says, “Blessing, I will bless you.”  This construction is found hundreds of times in Hebrew.  It is an emphatic idiomatic construction in the Hebrew, which should be translated in the Greek as: “I will surely bless you.”  Literally the Greek says: “Certainly, blessing I will bless you,” but this is a literal rendering of the Hebrew idiom.

“‘Certainly I will surely bless you”

- is the connective use of the conjunction KAI, meaning “and,” followed by the nominative first person masculine singular present active participle from the verb PLETHUNW, which means “multiply, increase.”


The present tense is a futuristic present, which is used for a confident assertion about what is going to take place in the future.


The active voice indicates that God will produce the action.


The participle is a modal participle, indicating the manner in which Abraham will be multiplied.  Abraham will be multiplied with multiplying or increased with increasing.

This is followed by the first person singular future active indicative from the verb PLETHUNW, which means “to increase; to multiply.”


The future tense is a predictive future, which affirms what will happen.


The active voice indicates that God will produce the action.


The indicative is declarative for a dogmatic statement of fact.

Finally, we have the second person singular accusative direct object from the personal pronoun SU, meaning “you” and referring to Abraham.

“The participle and future tense of the same verb is the Greek translation of the Hebrew infinitive absolute with the qal imperfect of the same verb.  It is an emphatic construction in the Hebrew, which should be translated in the Greek as: I will surely multiply you Heb 6:14.”
  Literally the Greek says: “and multiplying, I will multiply you,” but this is a literal rendering of the Hebrew idiom.

“and I will surely multiply you.’”

Heb 6:14 corrected translation
“saying, ‘Certainly I will surely bless you and I will surely multiply you.’”
Explanation:
1.  “saying,”

a.  The author continues with a quote from the LXX of Gen 22:17, which says, “Indeed I will greatly bless you, and I will greatly multiply your seed as the stars of the heavens and as the sand which is on the seashore; and your seed shall possess the gate of their enemies.”


b.  The person being quoted in the Angel of the Lord, a title for the Lord Jesus Christ as an Old Testament theophany.


c.  What follows is a quote of the promise which Jesus Christ made to Abraham from heaven, which is used as an illustration of why we should not be lazy about God’s Word, but be imitators of those who inherit promises from God.

2.  “‘Certainly I will surely bless you and I will surely multiply you.’”

a.  This is a reiteration and further extension of the promise given by our Lord to Abraham in Gen 12:2-3, “And I will make you a great nation, and I will bless you, and make your name great; and so you shall be a blessing; and I will bless those who bless you, and the one who curses you I will curse.  And in you all the families of the earth will be blessed.”


b.  It was evident to every reader of this letter that God had kept his promise to Abraham and blessed him with descendents too numerous to count.


c.  Abraham had already received fantastic material blessing in time, Gen 24:1, “Now Abraham was old, advanced in age; and the Lord had blessed Abraham in every way.”  Compare Gen 24:35, “The Lord has greatly blessed my master, so that he has become rich; and He has given him flocks and herds, and silver and gold, and servants and maids, and camels and donkeys.”


d.  But Abraham was waiting for an eternal blessing from God.  He was waiting to receive an eternal city coming down out of heaven, which he will receive as an eternal blessing after the creation of the new heavens and new earth (Rev 21:1), Heb 11:9-10, “By faith he lived as an alien in the land of promise, as in a foreign land dwelling in tents with Isaac and Jacob, fellow heirs of the same promise; for he was looking for the city which has foundations, whose architect and builder is God.”  Compared to Rev 21:10, “And he carried me away in the Spirit to a great and high mountain, and showed me the holy city, Jerusalem, coming down out of heaven from God.”  Rev 21:19, “The foundation stones of the city wall were adorned with every kind of precious stone.  The first foundation stone was jasper; the second, sapphire; the third, chalcedony; the fourth, emerald; …”


e.  Abraham has been multiplied beyond his ability to number, “as the stars of the heavens and as the sand which is on the seashore,” Gen 22:17.


f.  Abraham will be blessed in the future with a city beyond comparison with all other cities and will have it as his eternal home.  This city is described in Rev 21:1-27.


g.  God kept his promise to Abraham with blessing during his earthly life, and will keep His promise to Abraham during his eternal life.  Abraham believed this and was not lazy with regard to his trust and confidence in the promise of God, Rom 4:20-21, “that is, with reference to the promise of God, he did not doubt by means of unbelief, but he was made strong by means of doctrine, having given glory to God and having been absolutely certain that what He had promised, He is able also to accomplish.”


h.  Therefore, if God can keep His promise to Abraham in time and eternity, will He not also keep all of His promises to us?  Yes, of course He will.


i.  So then, there is no reason for us to be lazy with regard to listening to the promises of God.  There is no need for apathy or negative volition.  We must advance to spiritual maturity and we have absolute confidence in the fact that God will keep His word.


j.  If God can create a city for Abraham 1500 miles long, wide, and high with 216 foot high walls around it (Rev 21:16-17), how much more will He do for us as members of His royal family and His bride in union with Him?
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