Heb 5:7



- is the nominative subject from the masculine singular relative pronoun HOS, meaning “The One who” (“A demonstrative pronoun is frequently concealed within the relative pronoun in such a way that both pronouns stand in the same case: meaning: the one who.”
) and referring back to our Lord Jesus Christ, the subject of the previous sentence begun in verse 5, “So also Christ did not glorify Himself.”  Then we have the preposition EN plus the locative of time from the feminine plural article and noun HĒMERA, meaning “in the days.”  With this we have the descriptive genitive from the feminine singular article and noun SARX with the possessive genitive third masculine singular intensive pronoun AUTOS, meaning “of His flesh” and referring to our Lord’s humanity during His first advent.

“The One who, in the days of His flesh,”

- is the accusative direct object from the feminine plural noun DEĒSIS, meaning “prayers” and the noun HIKETĒRIA, meaning “supplications Heb 5:7.”
  With this we have the coordinating conjunctions TE…KAI, meaning “both…and.”  TE is postpositive, and the translation is:
“both prayers and supplications”

- is the preposition PROS plus the accusative of place or direction toward from the masculine singular article and present deponent middle/passive participle of the verb DUNAMAI, meaning “to be able.”  The participle is substantivized as a noun, meaning “the One who is able” and referring to God the Father.


The article is used as a relative pronoun, translated “the One who.”


The present tense is a static present for a state or condition that perpetually exists.


The deponent middle/passive is active in meaning, God the Father producing the action of being able.


The participle is ascriptive, being used as a substantive.

Then we have the present active infinitive from the verb SWIZW, which means “to save, deliver.”


The present tense is a static or gnomic present for a state or condition that perpetually exists.


The active voice indicates that God the Father produces the action of delivering or saving our Lord from the status of physical death.


The infinitive is a complementary infinitive, which completes the meaning of the previous participle.

This is followed by the accusative direct object from the third person masculine singular intensive pronoun AUTOS, meaning “Him” and referring to our Lord.  Then we have the preposition EK plus the ablative of separation from the masculine singular noun THANATOS, meaning “from death” and referring to physical death.
“to the One who is able to save Him from death,”

- is the preposition META plus the genitive of attendant circumstances from the feminine singular noun KRAUGĒ and the adjective ISCHUROS, meaning “with strong, a loud, mighty cry or shout” that is articulate and understood.  This is saying something with a loud cry that is understood by others.  With this we have the connective conjunction KAI, meaning “and” plus the neuter plural noun DAKRUON, meaning “tears.”
“with a loud cry and tears”

- is the nominative of simple apposition from the masculine singular aorist active participle of the verb PROSPHERW, which means “to bring, offer up, or present” and is used figuratively of offering prayers and supplications.


The aorist tense is a culminative aorist, which regards the action in its entirety as a completed act.  It is translated by the English auxiliary verb “have.”


The active voice indicates that our Lord produced the action of offering up both prayers and supplications with a loud cry and tears.


The participle is circumstantial and precedes the action of the main verb (“He learned”) in the next verse.

Then we have the connective use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist passive participle from the verb EISAKOUW, which means “to listen, with implication of heeding and responding: hear (often used in the LXX of God listening to petitions) Mt 6:7; Heb 5:7.”


The aorist tense is a culminative aorist, which regards the action in its entirety as a completed act.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that our Lord received the action of having His prayers and supplications heard by God the Father.


The participle is circumstantial and precedes the action of the main verb in the next verse.

Finally, we have the preposition APO plus the ablative of cause or reason (to indicate cause, means, or outcome to show the reason for something, meaning: because of, as a result of, for Heb 5:7.”
) from the feminine singular article, used as a personal pronoun, meaning “His” and referring to our Lord, and noun EULABEIA, which means “reverence, of reverent respect and awe in the presence of God: awe, fear of God, reverent respect.”
  It means “to show reverent regard for—‘to reverence, reverent regard for, reverence.’  In the verb EULABEOMAI and noun EULABEIA there is also a certain element of awe.  The implication of such reverent awe is, of course, obedience, and some scholars prefer to interpret these terms in Heb 11:7 and Heb 5:7 as meaning ‘to obey’ or ‘obedience.’”
  It is also used in Heb 12:28, “Therefore, since we receive a kingdom which cannot be shaken, let us show gratitude, by which we may offer to God an acceptable service with reverence and awe.”

“having offered up and having been heard because of His reverent respect for God,”

Heb 5:7 corrected translation
“The One who, in the days of His flesh, having offered up both prayers and supplications with a loud cry and tears to the One who is able to save Him from death and having been heard because of His reverent respect for God,”
Explanation:
1.  “The One who, in the days of His flesh,”

a.  The writer refers back to the subject of his previous sentence, begun in verse five, and addresses the issue that the humanity of Christ learned obedience to the Father and became the source of eternal salvation.  The sentence begins in verse 7 and does not end until verse 10.  It is one continuous thought with several dependent clauses.  Verse seven is full of some of those dependent clauses without a main verb.


b.  The subject is still our Lord Jesus Christ in His humanity during His first advent.  This is referred to by the phrase “in the days of His flesh.”  The word ‘days’ refers to the entire period of His life on earth.  The word ‘flesh’ refers to His human life.

2.  “having offered up both prayers and supplications with a loud cry and tears”

a.  The humanity of Christ offered up many prayers and supplications to God the Father.



(1)  Mt 14:23, “After He had sent the crowds away, He went up on the mountain by Himself to pray; and when it was evening, He was there alone.”



(2)  Mt 19:13, “Then some children were brought to Him so that He might lay His hands on them and pray; and the disciples rebuked them.”



(3)  Mk 6:46, “After bidding them farewell, He left for the mountain to pray.”



(4)  Lk 5:16, “But Jesus Himself would often slip away to the wilderness and pray.”



(5)  Lk 6:12, “It was at this time that He went off to the mountain to pray, and He spent the whole night in prayer to God.”



(6)  Lk 9:28, “Some eight days after these sayings, He took along Peter and John and James, and went up on the mountain to pray.”



(7)  Lk 11:1, “It happened that while Jesus was praying in a certain place, after He had finished, one of His disciples said to Him, ‘Lord, teach us to pray just as John also taught his disciples.’”


b.  However, these prayers and supplications were different.  They were offered with a loud cry and tears.  This can only refer to the beginning of the anguish of our Lord over having to be judged for our sins on the Cross and includes His prayers on the Cross.



(1)  Mt 26:36-44, “Then Jesus came with them to a place called Gethsemane, and said to His disciples, ‘Sit here while I go over there and pray.’  And He took with Him Peter and the two sons of Zebedee, and began to be grieved and distressed.  Then He said to them, ‘My soul is deeply grieved, to the point of death; remain here and keep watch with Me.’  And He went a little beyond them, and fell on His face and prayed, saying, ‘My Father, if it is possible, let this cup pass from Me; yet not as I will, but as You will.’  And He came to the disciples and found them sleeping, and said to Peter, ‘So, you men could not keep watch with Me for one hour?  Keep watching and praying that you may not enter into temptation; the spirit is willing, but the flesh is weak.’  He went away again a second time and prayed, saying, ‘My Father, if this cannot pass away unless I drink it, Your will be done.’  Again He came and found them sleeping, for their eyes were heavy.  And He left them again, and went away and prayed a third time, saying the same thing once more.”



(2)  Mt 27:46, “About the ninth hour [3 p.m.] Jesus cried out with a loud voice, saying, ‘Eli, Eli, lama sabachthani?’ which means, ‘My God, My God, why have You forsaken Me?’”



(3)  Mt 27:50, “And Jesus cried out again with a loud voice, and yielded up His spirit.”  This is parallel with Lk 23:46, “And Jesus, crying out with a loud voice, said, ‘Father, into Your hands I commit My spirit.’ Having said this, He breathed His last.”



(4)  Mk 14:32-41, “They came to a place named Gethsemane; and He said to His disciples, ‘Sit here until I have prayed.’  And He took with Him Peter and James and John, and began to be very distressed and troubled.  And He said to them, ‘My soul is deeply grieved to the point of death; remain here and keep watch.’  And He went a little beyond them, and fell to the ground and began to pray that if it were possible, the hour might pass Him by.  And He was saying, ‘Abba! Father!  All things are possible for You; remove this cup from Me; yet not what I will, but what You will.’  And He came and found them sleeping, and said to Peter, ‘Simon, are you asleep?  Could you not keep watch for one hour?  Keep watching and praying that you may not come into temptation; the spirit is willing, but the flesh is weak.’  Again He went away and prayed, saying the same words.  And again He came and found them sleeping, for their eyes were very heavy; and they did not know what to answer Him.  And He came the third time, and said to them, ‘Are you still sleeping and resting?  It is enough; the hour has come; behold, the Son of Man is being betrayed into the hands of sinners.”



(5)  Mk 15:34, “At the ninth hour Jesus cried out with a loud voice, ‘Eloi, Eloi, lama sabachthani?’ which is translated, ‘My God, My God, why have You forsaken Me?’”



(6)  Mk 15:37, “And Jesus uttered a loud cry, and breathed His last.”



(7)  Lk 22:31-32, “‘Simon, Simon, behold, Satan has demanded permission to sift you like wheat; but I have prayed for you, that your faith may not fail; and you, when once you have turned again, strengthen your brothers.’”



(8)  Lk 22:41-46, “And He withdrew from them about a stone’s throw, and He knelt down and began to pray, saying, ‘Father, if You are willing, remove this cup from Me; yet not My will, but Yours be done.’  Now an angel from heaven appeared to Him, strengthening Him.  And being in agony He was praying very fervently; and His sweat became like drops of blood, falling down upon the ground.  When He rose from prayer, He came to the disciples and found them sleeping from sorrow, and said to them, ‘Why are you sleeping? Get up and pray that you may not enter into temptation.’”



(9)  Lk 23:34, “But Jesus was saying, ‘Father, forgive them; for they do not know what they are doing.’ And they cast lots, dividing up His garments among themselves.”

3.  “to the One who is able to save Him from death”

a.  The prayers of our Lord were always addressed to God the Father.


b.  God the Father is the One who is able to save or deliver Him from death.


c.  This deliverance from death was certainly deliverance from physical death by our Lord’s resurrection from the grave.


d.  But it was also deliverance from the status of spiritual death, having our personal sins imputed to Him and judged.


e.  Just as our Lord did not stay in the grave, so also He does not continue in a state of spiritual death.  We know this because of His statement on the Cross which refers to the conclusion of His sin-bearing and judgment, “It is finished.”  This statement does not refer to the end of His physical life, but to the conclusion of His being judged for us as our substitute.  It was the conclusion of His “spiritual death” on the Cross.


f.  The deliverance of our Lord from both spiritual and physical death is mentioned in Ps 116:8, “For You have rescued my soul from death, My eyes from tears, My feet from stumbling.”


g.  God the Father has the power to save both body and soul, and does so for every person who believes in Christ.  God the Father rescued both the body and soul of our Lord from spiritual and physical death and does exactly the same thing for us.


h.  Our soul is rescued from spiritual death by the regeneration of the human spirit.  Our body is rescued from physical death by the resurrection of the body.

4.  “and having been heard because of His reverent respect for God,”

a.  The prayers of our Lord were heard and answered by God the Father because of our Lord’s reverent respect for Him.


b.  The verb EISAKOUW means to listen, with the implication of heeding and responding to what is heard.  God the Father does not just hear our prayers but responds to them.


c.  Every prayer our Lord ever uttered was heard and answered by God the Father.  The prayer of our Lord asking the Father that “this hour might pass Him by” and “remove this cup from Me,” were immediately qualified by our Lord by saying that the Father should not do what the Son wanted but what the Father wanted.  The Father wanted the salvation of the world and the Son wanted the same thing.  This prayer was offered to show that there was no other possible solution to the problem of sin than for our Lord to go to the Cross and be judged for our sins.


d.  Our Lord always had reverent respect for God the Father, the same attitude which is expected of us.


e.  The positive/growing believer has reverent respect for God the Father, which is why his or her prayers are also answered by the Father.


f.  Prayer promises, such as, “Whatever you ask in My name, believing, you shall receive,” have to be qualified by the underlying principle that the person offering the prayer has reverent respect for God.  The reversionist has no reverent respect for God, and this prayer promise never applies to them.


g.  The humanity of Christ prayed to God the Father under the most difficult circumstances of His life and was heard and answered because of His reverent respect for God the Father.  We are in union with Christ and will receive the same answer to our prayers provided we grow up spiritually and have the same reverent respect for God.  This reverent respect is manifest in our obedience to God.
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