Heb 5:12



- is the ascensive use of KAI, meaning “even” plus the explanatory use of the postpositive conjunction GAR, meaning “For.”  Then we have the nominative second person masculine plural present active participle from the verb OPHEILW, which means “one must, one ought; to be obligated,” followed by the complementary present active infinitive from the verb EIMI, meaning “to be.”


The present tense of OPHEILW is a descriptive present for what should now be happening.


The active voice indicates that the believers to whom this is addressed ought to be producing the action.


The participle is a concessive participle, which indicates the circumstances despite which the action of the main verb takes place.  It is translated by the word “though you ought.”


The present tense of EIMI is a static present for a state or condition that should currently exist.


The active voice indicates that the believers to whom this is addressed ought to be in this state or condition.

The infinitive is a complementary infinitive, which helps complete the meaning of the verb OPHEILW.  It is translated “though you ought to be.”

Then we have the predicate nominative from the masculine plural noun DIDASKALOS, which means “teachers.”  This is followed by the preposition DIA plus the accusative of cause/reason (indicating the reason why something happens, results, exists: because of, for the sake of: according to the time = by this time Heb 5:12
) from the masculine singular article and noun CHRONOS, which means “by this time.”
“For even though you ought to be teachers by this time,”

- is the adverb of time PALIN, meaning “again,” followed by the accusative feminine singular direct object from the noun CHREIA, which means “the need.”  Then we have the second person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive present, which describes the current state or condition of these believers.


The active voice indicates that the believers to whom the author writes produce the action of having a need for something.


The indicative mood is declarative for a dogmatic statement of reality.

This is followed by the genitive neuter singular article with the present active infinitive from the verb DIDASKW, which means “to teach.”


The articular infinitive is one of the many ways in Greek grammar to express purpose, which brings the word “that” into the translation.


The present tense is a descriptive present for what needs to happen on a continuous basis right now and into the foreseeable future.


The active voice indicates that someone has to produce the action of teaching these believers.


The infinitive is an infinitive of purpose, which also functions as the main verb of the following accusative subject of the infinitive masculine singular indefinite pronoun TIS, meaning “someone,” which functions as the subject of this infinitive.  It is translated “that someone teach” or “for someone to teach.”

Then we have the second person plural double accusative of person and object from the direct object personal pronoun SU, meaning “you” and referring to the believers to whom this letter is written.  This is followed by the double accusative of the object from the neuter plural article and noun STOICHEIA, which means “the basic components of something; principles, elements of the truths of God’ Heb 5:12.”
  With this we have the genitive of quality or attributive genitive (in which the word in the genitive functions as an adjective in relation to the noun it modifies) from the feminine singular article and noun ARCHĒ, which means “beginning, elementary, fundamental.”  Then we have the ablative of source from the neuter plural article and noun LOGION, which means “sayings, oracles: of the revelations received by Moses Acts 7:38; of God’s promises to the Jews Rom 3:2; of words from Scripture generally Heb 5:12.”
  With this we have the possessive genitive masculine singular from the article and noun THEOS, which means “of God” in the sense of “God’s sayings.”

“you again have the need for someone to teach you the fundamental principles of the sayings of God;”

 - is the explanatory use of the conjunction KAI, meaning “that is” followed by the second person plural perfect active indicative from the verb GINOMAI, which means “to experience a change in nature [or state] and so indicate entry into a new condition, become something.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action resulting in the current state.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the believers addressed have produced the action of becoming the ones having need of milk.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the feminine singular noun CHREIA, meaning “the need.”  This is followed by the appositional nominative masculine second person plural present active participle from the verb ECHW, meaning “to have.”


The present tense is a descriptive present for the present state or condition of these believers.


The active voice indicates that these believers produce the action of having need.


The participle is circumstantial and translated like an articular participle “[those who] have.”

Then we have the descriptive genitive from the neuter singular noun GALA, which means “of milk.”  Literally this says, “you have become having the need of milk.”  There seems to be an ellipsis of the article before the participle “to have,” so that to smooth out the English we would translate “you have become the ones who or [those who] have the need of milk.”  The word in brackets [KAI] is found in A B D; it is omitted in P46B2 C.  Since the scribes had a tendency to add words for clarification, and the shorter reading is more difficult, it is probably not a part of the original text.  Then we have the absolute negative OU, meaning “not” in the sense of “definitely not.”  This is followed by the descriptive genitive from the feminine singular adjective STEREOS, which means “firm, hard, solid, strong 2 Tim 2:19; solid food Heb 5:12”
 and the noun TROPHĒ, meaning “nourishment, food.”
“that is, you have become [those who] have the need of milk, not solid food.”

Heb 5:12 corrected translation
“For even though you ought to be teachers by this time, you again have the need for someone to teach you the fundamental principles of the sayings of God; that is, you have become [those who] have the need of milk, not solid food.”
Explanation:
1.  “For even though you ought to be teachers by this time,”

a.  The writer continues with an explanation of why he has a difficult-to-explain message—because the readers again have the need for someone to teach them basic doctrines.


b.  The writer qualifies his main thought (that they have the need for someone to teach them basic doctrines) by first stating that they ought to have the knowledge to teach others.


c.  The phrase “by this time” indicates that they have been Christians and have learned doctrine for a long enough period of time to be fully instructed in the mystery doctrines of the Church Age.  This indicates that these were not new believers, not babes in Christ, but Christians who had been so for at least ten years or more, and probably twenty years or more.


d.  Being a teacher here does not refer to the spiritual gift of pastor-teacher.  That would be importing too much into the statement.  It refers to the general ability of one believer to explain a doctrine to another believer.  For example, any one of you should be able to explain to another believer that salvation is through faith in Christ apart from works, or that the recovery procedure of the spiritual life is naming our sins to God, or that all three members of the Trinity indwell us, or that Bible doctrine is the number one priority of the spiritual life because it is the only way we can know God and therefore love God.  These are all things that these believers had learned and should be able to explain to others.


e.  The implication here is also that these believers have had consistent, accurate Bible teaching, so that the word of God could be inculcated in their souls.


f.  The writer certainly did not expect that every person to whom he writes would be a professional teacher of the word of God.


g.  The concessive participle indicates that these believers should have been able to teach others, but could not.  Therefore, the writer now states the reason why they could not teach others.

2.  “you again have the need for someone to teach you the fundamental principles of the sayings of God;”

a.  These believers had reverted to the status of not even knowing the fundamental or elementary principles of Church Age doctrine.


b.  They couldn’t teach anyone else basic doctrines because they needed someone to teach them basic doctrines.


c.  This begs the question, “Who was their pastor-teacher, and why wasn’t he doing his job of teaching?”  This begs the answer, “It doesn’t matter who he was, because their problem was being lazy listeners.”


d.  They had the need for someone to teach them, not because their pastor wasn’t teaching them, but because they were not listening to his teaching.


e.  The word “again” indicates that they had once been new believers and had advanced beyond that stage of spiritual immaturity.  Now they have returned to that stage of immaturity by their own negative volition from apathy to doctrine.  They have to start over in the spiritual life as if they were new believers.


f.  Notice that these believers cannot teach themselves.  They need someone to teach them.  We all need someone to teach us.

g.  This passage does not state or imply that there is some point in the spiritual life when we no longer need anyone to teach us.  Some commentators try to say that there does come a point in our spiritual growth, when we do not need to be taught as proven by John’s statement in 1 Jn 2:27, “Furthermore, as for you, the anointing [the indwelling of the Spirit] which you have received from Him [Jesus Christ] continues to reside in you and you do not have need that anyone teach you, but as His anointing teaches you about all things [of the spiritual life], because it [His anointing] is true and is not a lie, and just as it [His anointing] has taught you, keep residing in it [the spiritual life].”  John’s point is that these believers have already learned about the indwelling of the Spirit and have metabolized this doctrine.  They don’t need to be taught it again.  They have learned it, and are applying it.  The believers to whom John writes still needed a pastor-teacher and he continued to be that pastor and continued to teach them through letters, even when he was exiled from them.


h. The fact we continue to need the teaching of a pastor-teacher is proven by the final statement of Peter in 2 Pet 3:18, “but continue to grow in the sphere of grace and knowledge of our Lord and Savior Jesus Christ.”


i.  The fact we continue to need the teaching of a pastor-teacher is proven by Paul’s commands to Timothy, 2 Tim 4:1-5, “I solemnly charge you in the presence of the God [the Father] and Christ Jesus, Who is destined to judge the living and the dead, both with reference to His appearance [the Rapture] and with reference to His kingdom [the Last Judgment], make it a priority to publicly proclaim the Word; make it a priority to be ready and persistent when it is convenient and when it is not convenient; publicly correct, rebuke, encourage [comfort] by means of all steadfastness and doctrinal teaching.  For there will be a time when they [reversionists] will not endure [put up with, tolerate] correct teaching, but according to their own lusts they will accumulate to themselves [false] teachers, because of itching ears.  In fact, on the one hand they will continue to turn away their ear from the truth, but on the other hand they will be turned aside toward myths [stories, legends].  But you continually be self-disciplined in all things; endure opposition from evil; do the work of an evangelist; completely carry out your ministry.”


j.  The “sayings” or “oracles of God” is a technical reference to the New Testament canon of Scripture; that is, the mystery doctrines of the Church Age.  These believers were in need of again being taught the new mystery doctrines of the Church, for they were turning back to the old doctrines of the Mosaic Law and Levitical priesthood.


k.  These believers needed to be taught again the fundamental, elementary, or foundational principles and doctrines of the word of God.  What are these?



(1)  The doctrine of salvation.



(2)  The doctrine of regeneration.



(3)  The doctrine of imputation.



(4)  The doctrine of justification.



(5)  The doctrine of propitiation.



(6)  The doctrine of sanctification.



(7)  The doctrine of resurrection.



(8)  The doctrine of spirituality.



(9)  The doctrine of recovery from sin.



(10)  The doctrine of the royal family of God.



(11)  The doctrine of suffering.



(12)  The doctrine of prayer.



(13)  The doctrine of witnessing.



(14)  The doctrine of logistical grace.



(15)  The doctrine of grace and grace orientation.



(16)  The doctrine of the faith-rest drill.



(17)  The doctrine of unconditional love.



(18)  The doctrine of the ministries of God the Holy Spirit.



(19)  The doctrine of the importance of doctrine.


l.  The teaching of these doctrines should take a few years to get them back on track and out of spiritual immaturity.

3.  “that is, you have become [those who] have the need of milk, not solid food.”

a.  The writer continues by explaining what he means by the fundamental principles of the sayings of God by using a metaphor that was very common in the Hellenistic world and used by many other writers.


b.  Those in need of milk are baby believers.  Those in need of solid food are spiritually mature believers.


c.  These believers had retrogressed from spiritual maturity to being spiritual babies again.  They had gone into reversionism.


d.  Milk is used in Scripture as a metaphor or word-picture for basic doctrines of the word of God.  It is used by Paul for the Corinthian reversionists, who were living in a state of perpetual carnality, 1 Cor 3:1-3, “But I, brethren, am not able to speak to you as spiritual, but as carnal, as infants in Christ.  I gave you milk to drink, not food; for you continued to not yet be able [to eat it].  But even now, you are still not able.  For you are still carnal.  For since there is rivalry and strife among you, are you not carnal ones, in fact walking in the same manner as mankind?”


e.  Milk is baby believer doctrine.  Sold food is mature believer doctrine.  Examples of mature believer doctrine include:



(1)  The doctrine of Reciprocal Love for God.



(2)  The doctrine of Pleroma Status.



(3)  The doctrine of Escrow blessings.



(4)  The doctrines of Eschatology (future things).



(5)  The doctrine of the Hypostatic Union.



(6)  The doctrine of Marriage.



(7)  The doctrine of the Angelic Conflict.



(8)  The doctrine of a Personal Sense of Destiny.



(9)  The doctrine of the Origin of Life.



(10)  The doctrine of Stress.



(11)  The doctrine of the Cosmic Systems



(12)  The doctrine of Divine Essence.



(13)  The doctrine of Spiritual Gifts.



(14)  The doctrine of Predestination.


f.  You don’t teach new believers or reversionists the doctrines that are difficult to understand, such as the hypostatic union or divine essence.  You teach them basic things, such as the fact that God loves them and all that He did for them at salvation and what He has provided for them in the spiritual life.


g.  The writer of Hebrews is doing just that by first showing them again the superiority of the person and work of Christ and then moving into the fact that He is our high priest, which makes us a kingdom of priests, which all adds up to the fact we have a very special and unique relationship with God that calls for our perseverance in living the spiritual life God has provided for us.
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