Heb 5:11



- is the preposition PERI plus the adverbial genitive of reference from the masculine singular relative pronoun HOS, meaning “Concerning Whom” and referring to our Lord Jesus Christ and His high priesthood.  Then we have the predicate nominative from the masculine singular adjective POLUS, meaning “much, large, great” and the article and noun LOGOS, meaning “proclamation, instruction, teaching, message, treatise (a systematic exposition or argument in writing including a methodical discussion of the facts and principles involved and conclusions reached
).”  The writer is saying that he has a great treatise or message about the high priesthood of Christ.  With this we also have the dative of possession from the first person plural personal pronoun EGW, meaning “to us.”  There is also here an ellipsis of the verb EIMI, meaning “there is.”  Literally this says “there is to us,” which is converted into English grammar as “we have.”  Then we have the conjunction KAI, meaning “and” and adding another adjective to the noun LOGOS besides the adjective POLUS.  This is followed by the predicate nominative masculine singular adjective DUSERMĒNEUTOS (from the verb  meaning: to help someone understand a subject or matter by making it plain: explain, interpret), which means “being difficult to tell the meaning of something: hard to explain (as the context indicates, not because of the subject matter but because of a problem with the hearers) Heb 5:11.”
  This is followed by the present active infinitive from the verb LEGW, which means “to say, maintain, declare, proclaim as teaching; to explain.”  The infinitive is a substantival infinitive, used as a modifier of the previous adjective DUSERMĒNEUTOS.  Most translators treat this as an idiom as does BDAG (about this we have much to say Heb 5:11
).  The phrase literally says, “Concerning Whom there is to us a great and hard to explain message/treatise,” which means:
“Concerning Whom we have a great and difficult-to-explain message,”

 - is the causal use of the conjunction EPEI, meaning “because, since, for Heb 5:2, 11; 6:13; 9:17; 11:11.”
  This is followed by the predicate nominative from the masculine plural adjective NWTHROS, “lazy, sluggish (Heb 6:12, “so that you will not be sluggish, but imitators of those who through faith and patience inherit the promises.”) sluggish in hearing = hard of hearing Heb 5:11.”
  The meaning “hard of hearing” is not adequate here, since it also connotes someone who is losing their ability to hear, which is not at all what is meant.  The concept of being lazy is far more accurate as a translation.  Then we have the second person plural perfect active indicative from the verb GINOMAI, which means “to become”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  The believers to whom this is addressed have entered into this state in the past and now remain there through their negative volition to the teaching of doctrine.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the believers to whom this is addressed have produced the action in the past with the result that they are still in this state or condition right now.


The indicative mood is declarative for a dogmatic statement of doctrine.

Finally, we have the dative of reference (translated:” with reference to, with regard to, about or concerning”) from the feminine plural article and noun AKOĒ, which means “the act of hearing, listening.”

“since you have become lazy with regard to listening.”

Heb 5:11 corrected translation
“Concerning Whom we have a great and difficult-to-explain message, since you have become lazy with regard to listening.”
Explanation:
1.  “Concerning Whom we have a great and difficult-to-explain message,”

a.  The writer makes a major break in his thought here to address a general problem of the believers to whom this is addressed.  The discussion about our Lord’s priesthood being according to the manner of Melchizedek’s priesthood will be resumed again in Heb 6:20, “where Jesus has entered as a forerunner for us, having become a high priest forever according to the order of Melchizedek.”  George Guthrie explains, “Having begun his discourse on Christ’s appointment as a superior high priest, the author suddenly breaks off the topic and turns to confront his audience directly with the problem of their spiritual immaturity.”


b.  The great problem of the believers being addressed is their negative volition toward and neglect of the teaching of the word of God.  This is also a recurring theme in the epistle.  We had the first taste of it in Heb 2:1, “it is necessary for us to pay far greater attention to what we have heard.”


c.  The subject is still the ministry of our Lord Jesus Christ as our High Priest.  There is still a great deal about His ministry that the writer needs to teach.  And this message is called a great message, a great treatise.  It is, in fact, one of the greatest subjects in the Bible and taught in detail only in this letter.


d.  This message or teaching is also described as difficult to explain.  It is difficult to explain for two reasons:



(1)  The subject matter itself is a difficult subject, especially when being taught to those who are not already familiar with the role and function of the Jewish high priest or the history of Abraham and Melchizedek and the new priesthood of Jesus Christ, which has never been explained in detail until now.



(2)  The readers themselves are negative to the teaching of doctrine, and therefore, are not interested in learning anything new doctrinally.  Paul Ellingworth explains it this way, “The phrase ‘hard to explain’ may tactfully imply ‘teaching difficult in itself, and therefore, doubly difficult for you to understand in your present state.’  Not only have the receptors failed to grow sufficiently fast into Christian maturity, and not only have they stopped growing altogether; they have actually retrogressed.”

2.  “since you have become lazy with regard to listening.”

a.  The writer now gives the major reason why this subject is going to be difficult to explain—these believers have become lazy with regard to listening.


b.  These believers were not always lazy listeners.  They have become something they were not before.


c.  Laziness is a mental attitude that comes from the free will decision of the person who has it.


d.  Laziness is not something someone else does to us; it is something we do to ourselves.  We make the decision to be lazy; it is never forced on us by others.


e.  These believers began the spiritual life gung-ho for doctrine, which is how almost all believers begin the spiritual life.  But over time they become bored with learning.  Why?  Learning is difficult.  It is hard to learn most things.  It takes self-motivation and the desire to want to learn.  This desire only comes from self-motivation, and many people are not interested in motivating themselves.


f.  This has nothing to do with physical work, working around a church, or going to work and doing your job.  This phrase is about the desire to go to church and learn doctrine from the teaching of the pastor.


g.  This same problem will be addressed in Heb 10:25, “not forsaking our own assembling together, as is the habit of some.”  The result of laziness with regard to listening is forsaking the assembling together with other believers for the teaching of the word of God.


h.  A lazy listener is a Christian who is bored with doctrine, and therefore, is apathetic to what is taught.  They come to church because it is expected, but could care less about the teaching of God’s Word.


i.  A lazy listener is a loser believer.  They loose out on all the rich reward of occupation with Christ, sharing the happiness of God, and having reciprocal love for God.


j.  Laziness is condemned and warned against in:



(1)  Prov 12:27, “A lazy man does not roast his prey [he does not take the time to cook his food], but the precious possession of a man is diligence [perseverance in the study of doctrine].”



(2)  Prov 15:19, “The way of the lazy is as a hedge of thorns [he has to crawl through or climb over one hedge after another], but the path of the upright [mature believer] is a highway [easy to travel through life on].”



(3)  Prov 19:15, “Laziness casts into a deep sleep [spiritually], and an idle man will suffer [spiritual] hunger.”



(4)  Mt 25:26, “But his master answered and said to him, ‘You wicked, lazy slave [believer], you knew that I reap where I did not sow and gather where I scattered no seed.’”



(5)  Tit 1:12-13, “A certain man from among them, their own prophet has said, ‘Cretans have been liars from the beginning, evil wild animals, lazy gluttons.’  This testimony is true.  For this reason correct them rigorously, in order that they might be sound in doctrine.”

3.  Some Principles of Negative Volition.


a.  Negative volition is refusal to learn Bible doctrine.  It is divided into two categories.



(1)  Primary negative volition is refusal to assemble for Bible teaching, the rejection of your pastor and his authority.



(2)  Secondary negative volition is rejection of the message through apathy or antagonism.


b.  Negative volition includes refusal to use the recovery procedure of 1 Jn 1:9 prior to the teaching of doctrine.  This is the malfunction of the grace protocol whereby the believer assembles, but is not filled with the Spirit.  Failure to be filled with the Spirit means no doctrine is transferred to the soul, where it can be circulated and applied as metabolized doctrine.


c.  Negative volition can occur through the refusal to use faith to believe what is taught.  This is the believer who fails to appropriate promises, to use doctrine which he has already learned, to use doctrinal principles and mix them with his faith.


d.  Some believers with negative volition take in the word of God only when under pressure.  This believer is an occasional hearer of the Word.  This is the person who exposes himself to doctrine only when he wants something from God, or only when he is in a jam.  This type of believer only comes when they want to use God.  That was Saul’s problem.  Saul wanted to use God when he was in a jam, but God wouldn’t answer him.  So Saul went to the witch of Endor, held a séance, and still there was silence, until Samuel entered the scene.


e.  Negative volition also occurs in believers who take in doctrine until they reach spiritual maturity, but then react to doctrine from disillusion, boredom, discouragement, self‑pity, frustration, or some other reactor factor in their soul, which becomes an obsession.  Saul did this from his jealousy of David.  His reaction from jealousy produced disillusion with doctrine and discouragement, self-pity, and frustration with his spiritual life.  From this point in his life he moved into a franticly sought happiness in his life, and thought it could be attained by trying to destroy and discredit David.  He wound up under reversionism and the state of perpetual sinfulness resulting in death.


f.  Negative volition also comes from emotionalism.  In his emotional revolt, this believer uses his emotion as the criterion for everything.  Therefore, he becomes blind of soul because he feels his way through life.  Feeling becomes the criteria.  If he feels good, everything is all right.  If he feels bad, there is something wrong.  He is, therefore, a slave to his health, to his emotion, and to everything that has to do with stimuli or lack of stimuli in his life.


g.  The principle of negative volition is found in Jn 8:43‑45, “Why do you not understand what I am saying?  It is because you cannot hear My word.  You are of your father the devil, and you want to do the desires of your father.  He was a murderer from the beginning, and does not stand in the truth because there is no truth in him.  Whenever he speaks a lie, he speaks from his own nature, for he is a liar and the father of lies.  But because I speak the truth, you do not believe Me.”  Christ was perfect in His method of communication, yet people could not understand Him because they were arrogant, the motivational evil of Satan’s cosmic system.  These religious people lusted to do the deeds of Satan; i.e., religious works.  They would not believe the truth because they lived in Satan’s arrogant system of thinking.


h.  Negative volition seeks the teaching of false doctrine, 1 Tim 4:1, “Now the Spirit explicitly says that in latter periods of time [Church Age and Tribulation] some [believers] will depart from doctrine, paying attention to deceitful spirits and teachings of demons.”


i.  Negative volition begins with lust for the things of this world and the ideas of Satan’s cosmic system, 1 Jn 2:15-16, “Stop loving the world [cosmic system] or the things in the world [cosmic system.]  If anyone keeps loving the world [cosmic system], the love for the Father is not in him.  Because all that [is] in the world [Satan’s cosmic system], the lust of the flesh [sin nature], the lust of the eyes [mentality of the soul], the pride in one’s possessions is not from the Father but is from the [world] cosmic system.”  Compare Rom 12:3, “Therefore I say by virtue of the grace which has been given to me to everyone who is among you stop thinking of self in terms of arrogance beyond what you ought to think, but think for the purpose of being rational without illusion, as God has assigned to each one the standard from doctrine.”  Compare 2 Jn 1:8-9, “Look out for yourselves, that you may not lose that which you have accomplished, but receive a full reward.  Everyone who keeps on going beyond the established bounds and does not continue in the sphere of the teaching about Christ does not have [fellowship with] God.  He who continues in the sphere of the teaching, this very one keeps on having [fellowship with] both the Father and the Son.”


j.  Continuing negative volition is described in Jn 12:37-40, “But though He had performed so many signs before them, yet they were not believing in Him.  This was to fulfill the word of Isaiah the prophet which he spoke: ‘Lord, who has believed our report?  And to whom has the arm of the Lord been revealed?’  For this reason they could not believe, for Isaiah said again, ‘He has blinded their eyes and He hardened their heart, so that they would not see with their eyes and perceive with their heart, and be converted and I heal them.’”


k.  Locked in negative volition is described in Rom 11:8, “Just as it stands written, ‘God [Jesus Christ] has given to them [unbeliever Jews] a state of mind of bewilderment, eyes for the purpose of not seeing, ears for the purpose of not hearing until this very day.”


l.  The opposite result of negative volition is stated in Eph 3:16-19, “that He may give you on the basis of the riches of His glory to become strong by means of power through His Spirit in your inner being, so that Christ may be at home by means of doctrine in your hearts, having been rooted and established in unconditional love, in order that you may be completely able to grasp with all the saints what [is] the width and length and height and depth [of love]; that is, to comprehend the love of and for Christ which goes beyond ordinary knowledge, in order that you may be filled up to all the fullness of God.”
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