Heb 3:6



- is the nominative masculine singular subject from the proper noun CHRISTOS, meaning “Christ.”  This is followed by the postpositive coordinating use of the conjunction DE, in the MEN…DE construction with the previous verse, meaning “but on the other hand.”  Then we have the conjunction HWS, used as an adverb of manner, meaning “as” plus the nominative masculine singular noun HUIOS, meaning “a son.”  Missing from this statement is the ellipsis (deliberate omission) of the verb EIMI (=is) and predicate nominative of PISTOS (=faithful) from the previous statement “[is faithful].”  Then we have the preposition EPI plus the accusative as a “marker of power, authority, control of or over someone or something, meaning: over with the accusative Lk 1:33; 12:14; 19:14, 27; Rom 5:14 Lk 12:14; Acts 7:10; Heb 3:6; 10:21; 2 Thes 2:4.”
  With this we have the accusative masculine singular from the definite article and noun OIKOS plus the possessive genitive third masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “His house.”
“but on the other hand Christ [is faithful] as a Son over His house;”
- is the possessive genitive masculine singular from the relative pronoun HOS, meaning “of whom” in the sense of “belonging to whom” or “whose” and referring to Christ, who was just mentioned in the previous statement.  Then we have the predicate nominative masculine singular from the noun OIKOS, which means “house.”  This is followed by the first person plural present active indicative from the verb EIMI, meaning “we are.”

The present tense is a gnomic present for a universal truth.


The active voice indicates that all believers of the Church Age produce the action of being members of the household of Christ, that is, part of the royal family of God.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the first person plural nominative subject from the personal pronoun EGW, which means “we.”  Literally this phrase says, “of whom we are the house,” which we must recognize into English thought as:

“Whose house we are,”
- is the intensive use of the conditional conjunction EANPER, which means “if indeed, if only, supposing that; referring to still another condition (fact) Heb 3:6, 14; 6:3.”
  Here it is used with reference to another fact.  The previous fact is that we, the royal family, are the household of Jesus Christ.  The additional fact is that we hold fast our state of confidence and that in which we take confident pride.  According to Liddell and Scott’s Lexicon, EAN can be used “in citing a fact as a ground of argument or appeal, meaning: as surely as, since.”  Therefore, the translation “if” and the idea of a conditional clause is completely wrong here.  The word should be translated by the word “since,” in citing another fact as a ground of the argument or appeal.

Then we have the accusative feminine singular direct object from the definite article, used as a personal pronoun, meaning “our” and noun PARRĒSIA, which means “a state of confidence, when used in relation to God.”
  With this we have the connective conjunction KAI, meaning “and” plus the accusative neuter singular direct object from the definite article and noun KAUCHĒMA, which means “the thing/that in which we are proud” or “the thing/that in which we take pride.”  With this we have the genitive of a number of possibilities from the feminine singular definite article and noun ELPIS, which means “hope” in the sense of “confident expectation.”  It could be:
(1) a genitive of description, meaning “that in which we take pride characterized by confident expectation.”
(2) a genitive of quality, meaning “that in which we take confident pride.”
(3) a genitive of produce, meaning “that in which we take pride, which produces confident expectation.”
(4) an ablative of source, meaning “that in which we take pride from the source of confident expectation.”
(5) a genitive of association, meaning “that in which we take pride associated with confident expectation.”
All of these meanings are accurate and describe the fact that we have a confident expectation (which is, Christ in us the confidence of glory), and this is the thing in which we take pride as Christians or which produces pride in us as Christians.  We take pride in our relationship with Christ, which produces the confidence which we have.
Finally, we have the first person plural aorist active subjunctive from the verb KATECHW, which means “to adhere firmly to traditions, convictions, or beliefs: hold to, hold fast, retain faithfully the word Lk 8:15; the traditions 1 Cor 11:2; what is good 1 Thes 5:21;  the confidence Heb 3:6, 14, ‘For we have become partakers of Christ, assuming that we hold fast the basis for our assurance firm until the end’; 10:23, ‘Let us hold fast the confession of our hope without wavering, for He who promised is faithful.’”


The aorist tense is a constative aorist, which looks at the action of holding on to our confidence and the pride which we have in our confident expectation in its entirety, and regards it as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Church Age believers produce the action.


The subjunctive mood is used with EANPER to indicate a conditional idea or the assumption of another fact supporting the idea that we are a part of the Son’s household or family.
The phrase “until the end” is not part of the original text, but is added here because it is found in verse 14.
“since we hold fast our state of confidence and that in which we take confident pride.”
Heb 3:6 corrected translation
“but on the other hand Christ [is faithful] as a Son over His house; Whose house we are, since we hold fast our state of confidence and that in which we take confident pride.”
Explanation:
1.  “but on the other hand Christ [is faithful] as a Son over His house;”

a.  This part of the sentence sets up a contrast with the previous statement, “Now on the one hand Moses [was] faithful in all His house as a servant as the proof of those things which would be spoken, but on the other hand Christ [is faithful] as a Son over His house.”

b.  The house in which Moses was faithful is the nation of Israel.

c.  The house over which Christ is faithful is the Church.


d.  Christ is and continues to be faithful to the Church throughout the Church Age and the rest of human history.  There will never be a time when He is not totally faithful to us.

e.  Moses was faithful as a servant is faithful.  Christ is faithful as a son is faithful.  Christ has the greater faithfulness.


f.  Both Moses and Christ did what was and is expected of them, but Christ to a far greater degree and in a far greater manner than Moses ever could.


g.  The house or household over which Christ is faithful is the household or family of the Church Age. The family or household of the Church Age is made up of all Church Age believers; that is, the royal family of God.

2.  “Whose house we are,”

a.  The Church Age believers are the “we” in this statement.  It can refer to no one else.

b.  We, the Church, are the house or household or family of Christ.

c.  Our Lord Jesus Christ has a royal family, and the Church is that royal family.


d.  Remember that the word OIKOS means “household, family (Lk 10:5; 19:9; Acts 10:2; 11:14; 16:31; 18:8; Tit 1:11; 2 Tim 1:16; 4:19; 1 Tim 3:4, 12; Heb 3:2–6).”
  Therefore, we could just as correctly translate this statement, “whose family we are.”  And since 1 Pet 2:9 says that we are the royal priesthood, we are also the royal family of Christ.
3.  “since we hold fast our state of confidence and that in which we take confident pride.”

a.  This statement is an additional fact and argument, which is added to the fact that we are the household of Jesus Christ.  The normal and natural state and condition of the Church Age believer is one of holding fast their confidence in Christ and taking pride in that confidence in Christ.  This is another proof and further evidence that the Church Age believer is the house or household of Jesus Christ.

b.  What this is not saying [as a conditional clause, wrongly translated ‘if indeed’) is that we must maintain our confidence in Christ in order to maintain our eternal salvation.  Legalists jump all over this verse and verse 14 and misinterpret these words to mean that a believer can lose their salvation, if they lose their confidence in Christ.  That misinterpretation flies in the face of 2 Tim 2:11-13, “Faithful [is] the Word.  Therefore if we have died with [Christ] [and we have], we shall also live with [Him].  If we endure [and I assume we will], we shall also rule with [Christ].  If we repudiate [the spiritual life], that same One will also deny us [eternal rewards].  If [let us assume this to be true for the sake of argument] we are unfaithful [reversionistic], that One remains faithful, for He is not able to disown Himself.”

c.  We have the same problem with the translation in Heb 3:14.  In the NASV it reads, “For we have become partakers [the correct translation of the noun METOCHOS is partners or companions as in Heb 3:1] of Christ, if [EANPER = since] we hold fast the beginning of our trust/confidence/assurance firm until the end.”  In Heb 6:3 we have the use of EANPER again, “And this we will do, if [since] God permits.”

d.  Another difficulty with both of these passages is understanding what the object of confidence and assurance is in these passages.  The faith, trust, and confidence we have here is not in Christ as a part of eternal salvation, but in the Word of God as the foundation for our spiritual life and spiritual growth.


(1)  Notice the context of Heb 5:11-6:6.  It is not discussing salvation, but reversion recovery and the advance to spiritual maturity by positive volition to the teaching of the Word of God.  “Concerning him we have much to say, and it is hard to explain, since you have become dull of hearing.  For though by this time you ought to be teachers, you have need again for someone to teach you the elementary principles of the oracles of God, and you have come to need milk and not solid food.  For everyone who partakes only of milk is not accustomed to the word of righteousness, for he is an infant.  But solid food is for the mature, who, because of practice, have their senses trained to discern good and evil.  Therefore leaving the elementary teaching about the Christ, let us press on to maturity, not laying again a foundation of repentance from dead works and of faith toward God, of instruction about washings and laying on of hands, and the resurrection of the dead and eternal judgment.  And this we will do, if [since] God permits.  For in the case of those who have once been enlightened [they have already learned doctrine and then fallen away in reversionism] and have tasted of the heavenly gift [the filling of the Spirit, not eternal salvation] and have been made partakers of the Holy Spirit [have the teaching ministry of God the Holy Spirit] and have tasted the good word of God and the powers of the age to come [the two power options: the filling of the Holy Spirit and Bible doctrine in the soul], and then have fallen away [reversionism], it is impossible to renew them again to repentance [a change of mind to positive volition], since they again crucify to themselves the Son of God and put Him to open shame [because they are living a lifestyle of legalism and Christianity by works].”


(2)  Notice the context of Heb 3:14.  The issue is negative volition to the teaching of the Word of God by believers in reversionism.  Compare Heb 3:7-18, “Therefore, just as the Holy Spirit says, ‘Today if you hear His voice [the teaching of Bible doctrine], do not harden your hearts [negative volition to doctrine] as when they provoked Me, as in the day of trial in the wilderness, where your fathers [the believers who came out of Egypt] tried Me by testing Me and saw My works for forty years.  Therefore I was angry with this generation, and said, ‘They always go astray in their heart [negative volition to doctrine], and they did not know My ways’; As I swore in My wrath, ‘They shall not enter My rest [the millennial kingdom of Christ; this is not a reference to eternal salvation].”’  Take care, brethren, that there not be in any one of you an evil, unbelieving heart that falls away from the living God [negative volition to doctrine leading to reversionism].  But encourage one another day after day, as long as it is still called ‘Today [the Church Age],’ so that none of you will be hardened by the deceitfulness of sin [the sin nature].  For we have become partakers of Christ [notice he is addressing believers], if [since] we hold fast the beginning of our assurance firm until the end [the phrase partners or companions of Christ is a description of mature believers = those with continued positive volition to Bible doctrine throughout their spiritual life], while it is said, ‘Today [the Church Age] if you hear His voice [positive volition to the teaching of doctrine], do not harden your hearts [negative volition], as when they provoked Me.’  For who provoked Him when they had heard?  Indeed, were not all those who came out of Egypt led by Moses? [All the believers of the first generation of the nation Israel, including people like Miriam and Aaron, who were certainly believers.]  And with whom was He angry for forty years?  Was it not with those who sinned [reversionists], whose bodies fell in the wilderness?  And to whom did He swear that they would not enter His rest [His millennial rule], but to those who were disobedient [believer reversionists]?”  The issue here is not salvation, but positive volition to doctrine by believers after salvation, so that they can receive the reward of being with Christ on earth during His millennial reign.  Reversionists do not get the privilege of living on earth with Christ during His millennial rule.  They remain in heaven.

e.  Therefore, this statement (we hold fast our state of confidence and that in which we take confident pride) is the writer including himself with the other believers to whom he writes who are positive to doctrine and have continued to be positive since their salvation.  The “we” here refers to positive, growing, and mature believers.  These are the ones who hold fast their confidence in Christ, the spiritual life, and the Word of God.  They are the ones who take pride in their relationship with Christ.


f.  The positive, growing, mature believers are the true house of Christ.  They are the ones who will rule with Christ on earth during His millennial rule.  They are the ones who will enjoy the millennial with Him.  The reversionists of the Church Age will not enter into His rest; that is, into His millennial kingdom, but spend that period of human history in heaven, awaiting the eternal state [the new heavens and new earth].



(1)  “The rebels in Moses’ day missed the promised blessing of entry into an earthly Canaan, but latter-day rebellion would forfeit the greater blessings of the new age.”



(2)  Even the Jewish Rabbi’s interpreted David’s statement in the same way: “Rabbi Aqiba deduces from Ps 95:11 (and Num 14:35) that the generation of Israelites which perished in the wilderness will have no part in the age to come.”



(3)  “The rest was primarily Canaan (Dt 12:9f), and then that divine kingdom and order of which the earthly Canaan was an imperfect type.”



(4)  “The rest spoken of here is defined in the context as Israel’s rest in Canaan.  It is God’s rest, in that He would give it to His people.  It refers to the permanent and tranquil abode promised Israel in Canaan.  It would be in contrast to the abject slavery of Israel in Egypt. This permanent and tranquil rest will be Israel’s in the Millennium under its covenanted King, the Lord Jesus.”
 



(5)  “Behind this argument lies the undeniable fact that the conquest in Joshua’s day did not lead to a permanent possession of the land.  Such permanent possession of their promised inheritance had become for Judaism an expectation which would only be realized in Messiah’s kingdom.  The rest—the messianic partnership—did indeed lie ahead: ‘There remains, then, a Sabbath-rest for the people of God’ (Heb 4:9).  But it must now be said clearly that entering into God’s rest means resting from one’s own work just as God did from His.  The readers need to model their lives after Jesus Christ…and must be careful to ‘hold firmly till the end the confidence we had at first’ (3:14; cf. 3:6).  Only thus would they be able to rest from their works in the joyful possession of their inheritance in the messianic kingdom.”
  (The italics are the author’s.)

g.  Another way of looking at the final statement of this verse is to translate it: “Whose family we are, if we really and truly hold fast our state of confidence and that in which we take confident pride.”  The idea here is that the real royal familyof Christ are those who have faith, trust, and confidence in Him at salvation, and continue to do so throughout their spiritual lives by continued positive volition and obedience to the teaching of the Word of God.  Falling away from this confidence in doctrine does not make you an unbeliever again or make you not a part of the royal family.  This statement instead emphasizes the fact that the real spiritual royalty of human history and especially the Church Age is any believer who holds fast their confidence and takes pride in Christ as the Living Word and Bible doctrine as the Written Word.

h.  The one thing this verse does not say is that we can lose our eternal salvation.
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