Heb 2:3



- is the interrogative adverb PWS, used in rhetorical questions that call an assumption into question or reject it altogether; it is translated “how.”
  Then we have the first person plural nominative subject from the personal pronoun EGW, meaning “we.”  This is inclusive use of the first person plural, in which we is used to include both the author(s) and audience.
  With this we have the first person plural future deponent indicative from the verb EKPHEUGW, which means “to become free from danger by avoiding some peril, escape 1 Thes 5:3; Heb 2:3; 12:25.”


The future tense is a deliberative future.  The deliberative future asks a question that implies some doubt about the response. The question, asked in the first person singular or plural, is generally either cognitive or volitional. Cognitive questions ask, “How will we?” while volitional questions ask, “Should we?” Thus, the force of such questions is one of “oughtness”—that is, possibility, desirability, or necessity.


The deponent middle is active in meaning, all Church Ages believers hypothetically producing the action.


The indicative mood an interrogative indicative, which is used in simple questions that can be answered by providing factual information.

This is followed by the genitive of direct object from the demonstrative pronoun TĒLIKOUTOS, which is a strengthened form of the adjective TĒLIKOS, meaning ‘so great’; it is used in reference to size, meaning so great, so large as in Jam 3:4, and in reference to degree, meaning so great/important/mighty etc. as in Rev 16:18; 2 Cor 1:10; Heb 2:3.”
  With the demonstrative adjective we have the feminine singular noun SWTĒRIA, meaning “salvation.”  Then we have the nominative masculine first person plural aorist active participle from the verb AMELEW, which means “to have no care for, to neglect, be unconcerned Heb 8:9; if we disregard so great a salvation Heb 2:3; do not neglect the (spiritual) gift that is in you 1 Tim 4:14; they paid no attention and went away Mt 22:5.”


The present tense is a descriptive present to describe what is hypothetically now taking place.  It is probably actually taking place, but in the form of a rhetorical question, it becomes a hypothetical device to motivate the readers to think and act rather than to criticize and judge.

The active voice indicates that believers neglecting, disregarding, and paying no attention to the Word of God in their spiritual life are producing the action.


The participle is a conditional participle.  This participle implies a condition on which the fulfillment of the idea indicated by the main verb depends.  Its force can be introduced by if in translation.

“how will we escape if we neglect [disregard, pay no attention to] so great a salvation?”
- is the nominative feminine singular subject from the qualitative relative pronoun HOSTIS, which quite often takes the place of the simple relative HOS, especially in Luke’s writings to explain a word or a thing.”
  It is translated “which.”  Then we have the accusative direct object from the feminine singular noun ARCHĒ, which means “beginning, first.”  This is followed by the nominative feminine singular aorist active participle from the verb LAMBANW, which means “to receive.”  The phrase is used as a periphrasis for the passive voice: be begun, have its beginning Heb 2:3.”


The aorist tense is a culminative aorist, which gathers the action into a whole and regards it from the standpoint of its existing results.


The active voice indicates that the message of salvation produced the action of having its beginning with the proclamation and teaching of our Lord during His First Advent.


The participle is a circumstantial participle.

Then we have the present passive infinitive from the verb LALEW, which means “to speak, communicate, proclaim.”


The present tense is an aoristic present, which presents the action as a present fact without reference to its beginning, end, progress, or result.

The passive voice indicates that the message of salvation receive the action of being spoken, proclaimed, and communication through our Lord.


The infinitive is an adverbial infinitive of means, which describes the way in which the action of the controlling verb (to be confirmed) is accomplished.  The message of salvation was confirmed to the writer and others by those (apostles) who first heard it being spoken through the agency of the Lord.  The word by (‘by being spoken’) is used in the translation to convey the idea of means.
Then we have the preposition DIA plus the ablative of agency from the masculine singular definite article and noun KURIOS, meaning “through the Lord” and indicating the personal agent who performs the action expressed by a verb (here the verbal infinitive) in the passive voice.
“Which [salvation], having its beginning by being spoken through the Lord,”
- is the preposition HUPO plus the ablative of agency from the masculine plural articular aorist active participle from the verb AKOUW, which means “by those who heard.”


The definite article is used as a demonstrative/relative pronoun combination, translated “those who.”


The aorist tense is a constative aorist, which gathers into a single whole the entire action of hearing the message of salvation proclaimed by our Lord during His incarnation.


The active voice indicates that the disciples and others produced the action of hearing the message of the Lord.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative direction/place from the first person plural personal pronoun EGW, meaning “to us.”  Finally, we have the third person singular aorist passive indicative from the verb BEBAIOW, which means “to confirm, establish, ratify 1 Cor 1:6; guarantee Heb 2:3.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The passive voice indicates that the message of salvation received the action of being confirmed, established, and guaranteed.


The indicative mood is declarative for a dogmatic statement of fact.
“was confirmed to us by those who heard,”

Heb 2:3 corrected translation
“how will we escape if we neglect [disregard] so great a salvation?  Which [salvation], having its beginning by being spoken through the Lord, was confirmed to us by those who heard,”
Explanation:
1.  “how will we escape if we neglect [disregard, pay no attention to] so great a salvation?”

a.  The entire statement reads: “For if the teaching spoken through angels proved to be in force, and every transgression and unwillingness to hear received a just penalty, how will we escape if we neglect [disregard] so great a salvation?”

b.  Compare Dt 18:18-19, “I will raise up a prophet from among their countrymen like you, and I will put My words in his mouth, and he shall speak to them all that I command him.  It shall come about that whoever will not listen to My words which he shall speak in My name, I Myself will require it of him.”  What was true for the prophets to Israel was equally true for the message of The Prophet, our Lord Jesus Christ.

c.  This is an a fortiori argument.  If the Jewish believers of the Exodus generation received a just penalty for their neglect and disregard of the teaching spoken through angels, then how much more will Church Age believers receive a just penalty for their neglect and disregard of the teaching spoken through the Lord Jesus Christ.


d.  Much more is expected of us because so much more has been given to us.


e.  The obvious answer to this rhetorical question is that we will not escape a just penalty, if we neglect and disregard our so great salvation.


f.  What does it mean to neglect or disregard our so great salvation?



(1)  For the unbeliever it means the eternal lake of fire, which is his or her just penalty.



(2)  For the believer it means the neglect and disregard of the teaching of the word of God, which results in divine discipline in three stages: warning, intensive, and dying discipline.


g.  Neglect of our salvation means disregard of the spiritual life the Lord has provided for us.


h.  Disregard of our salvation means negative volition to the teaching of the word of God.


i.  We have been saved, so that we can learn what God wants, and do it to His glorification.  When we neglect the purpose of our so great salvation, we suffer the consequences of a just penalty from the justice of God.


j.  The only escape for neglect and disregard of our so great salvation is to pay attention to and regard our salvation with the highest value and respect.


k.  We pay attention to our salvation by learning what it means, why it is important, how it relates to the plan, will, and purpose of God.


l.  We respect our salvation by living the spiritual life provided by that salvation.

2.  “Which [salvation], having its beginning by being spoken through the Lord,”

a.  Greek scholars disagree as to whether the question ends here with a new statement or continues on with a relative clause.  In either case the meaning in context is not affected.

b.  This statement clarifies what the salvation is, which the writer just mentioned.  The so great salvation is the message of salvation, which was first proclaimed by the Lord during His First Advent.


c.  Someone might object that the message of salvation was proclaimed in the Old Testament, which it was, but “the beginning of the gospel’s proclamation in clarity and fulfillment came with the Messiah.”


d.  Our Lord’s ministry was characterized by the proclamation of the message of salvation:



(1)  Mt 9:35, “Jesus was going through all the cities and villages, teaching in their synagogues and proclaiming the gospel of the kingdom, and healing every kind of disease and every kind of sickness.”


(2)  Mk 1:14f, “Now after John had been taken into custody, Jesus came into Galilee, preaching the gospel of God, and saying, ‘The time is fulfilled, and the kingdom of God is at hand; repent and believe in the gospel.’”

e.  Notice that the title given to Jesus Christ here is “the Lord,” a title of deity and equality with God the Father, who has the same title throughout the Old Testament.  Our Lord was the personal agent of God the Father’s message of salvation to a lost and dying world.

f.  Not only is Jesus Christ the agent of salvation through His work on the Cross, but He is the agent of the promise of salvation through His speaking ministry on earth for three years before the Cross.


g.  Mt 4:17, “From that time Jesus began to preach and say, ‘Change your mind, for the kingdom of heaven is at hand.’”  The phrase ‘the kingdom of heaven’ is mentioned thirty-one times in Matthew’s gospel and is not mentioned at all in the other three gospel accounts.  Salvation is entrance into the kingdom of heaven.
3.  “was confirmed to us by those who heard,”

a.  The message of salvation was confirmed, established, ratified, and guaranteed by the disciples and believers who heard the message of Jesus personally to those who had not heard Him personally.

b.  Neither the author nor the readers appear to have been personal disciples of Jesus; rather, they had received the gospel from those who had heard the Lord.
  Luke, Timothy, Titus, and all the Gentile believers fall into this category of being those who heard from those who heard.  Those who originally heard were the followers and disciples of the Lord; that is, someone who had heard Him face-to-face.  The phrase “to us” refers to those who were evangelized through the ministry of those believers who first heard the Lord; that is, the Jews and Gentiles that had not been witnesses of the First Advent.

c.  This statement confirms that Paul was not the author of this letter.  “The historical situation seems much more conclusive in excluding Paul, for that apostle could hardly have written Heb 2:3, where the author states that he had received instruction from those who had heard the Lord.  Paul was constantly stressing that he was taught through supernatural revelation (Gal 1:12, “For I neither received it [the gospel] from the source of mankind nor was I instructed, but through the revelation of Jesus Christ.”).  The writer of Hebrews quite definitely seems to class himself with his readers among those who had received the tradition secondhand.  In view of these considerations and the uncertainty of the external tradition, it is reasonable to conclude that Paul is not likely to have been the author.”


d.  This statement also pretty much excludes Jerusalem as the destination for this letter, since many of those thousands in Jerusalem who first believed were direct hearers of the message of salvation of our Lord.  It is far more likely that this refers to Jewish and Gentile believers somewhere else in the Roman Empire.


e.  Those who had been evangelized by the Lord confirmed His message and offer of eternal salvation by proclaiming the same message to others.  The message of salvation and a new spiritual life was initially established by the Lord during His teaching and was confirmed and re-established by the teaching and proclamation of the disciples of our Lord.
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