Heb 2:13



- is the continuative use of the conjunction KAI, meaning “And” plus the adverb of time PALIN, which is a “marker of a discourse or narrative item added to items of a related nature, meaning: also, again, furthermore.”
  Then we have the first person singular nominative subject from the personal pronoun EGW, meaning “I” plus the first person singular future deponent indicative from the verb EIMI, meaning “I will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle is active in meaning, Isaiah producing the action at the time of writing and speaking on behalf of the humanity of Christ in the future.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine first person singular perfect active participle from the verb PEITHW, which means “to be so convinced that one puts confidence in someone: to depend on, trust in with the dative of person or thing in which one trusts.”


The perfect tense is a proleptic or futuristic perfect, which emphasizes a resulting state from an action that is future (as in Rom 13:9).

The active voice indicates that the humanity of Christ will produce the action.


The participle is used with the previous finite verb EIMI to form a periphrastic construction, that is, a round-about way of saying what could be expressed by a single word.

Then we have the preposition EPI plus the EPI with the dative to indicate the basis for a state of being, action, or result, used with verbs of believing, hoping, trusting: Lk 11:22; 18:9; 24:25; Acts 14:3; 2 Cor 1:9; Heb 2:13; Rom 9:33; 10:11; 15:12; 1 Pet 2:6; 1 Tim 4:10; 6:17; 1 Jn 3:3.”
 With the preposition we have the dative masculine third person singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in Him.”  For Isaiah, this referred to our Lord Jesus Christ.  For our Lord Jesus Christ, it referred to God the Father.
“And again, ‘I will put My trust in Him.’”
 - is the continuative use of the conjunction KAI, meaning “And” plus the adverb of time PALIN, meaning: also, again, furthermore.”  Then we have the second-person singular aorist middle imperative of the verb EIDON (to see, perceive, look at) used as a demonstrative particle to prompt attention, followed by the nominative case to designate what is being pointed out.  It means: pay attention, (you) see, look; listen! indeed! remember! consider!  And to make prominent a noun that is without a finite verb, behold!  This is followed by the nominative subject from the first person singular personal pronoun EGW, which means “I” plus the connective use of the conjunction KAI, meaning “and.”  With this we have the nominative neuter plural subject from the definite article and noun PAIDION, which means “the children.”  Then we have the accusative direct object from the neuter plural relative pronoun HOS, meaning “which” and referring to the children just mentioned.  This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and refers to our Lord.  Then we have the third person singular aorist active indicative from the verb DIDWMI, which means “to give.”

The aorist tense is a culminative aorist, which views the action in its entirety, but emphasizes the completed resulted.


The active voice indicates that God the Father has produced the action of giving to the Son.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative masculine singular subject from the definite article and noun THEOS, meaning “God” and referring to God the Father.
“And again, ‘Behold, I and the children whom God has given to Me.’”
Heb 2:13 corrected translation
“And again, ‘I will put My trust in Him.’  And again, ‘Behold, I and the children whom God has given to Me.’”
Explanation:
1.  “And again, ‘I will put My trust in Him.’”

a.  The writer continues with a quote from the beginning of Isa 8:17, “And I will wait for the Lord, who is hiding His face from the house of Jacob; I will even look eagerly for Him.”  He uses the Septuagint but switches the word order of EIMI and PEITHW to the conventional word order of the Koine Greek with the finite verb preceding the participle (in the LXX the participle precedes the finite verb).

b.  The writer is using this quotation to prove the point that the humanity of Christ was set apart unto God (sanctified) for a special purpose.  The writer is proving that He who sanctifies [Jesus Christ] is from one [God].

c.  The proof that Jesus Christ came from God the Father is the trust that the humanity of Christ had in God the Father.


d.  The complete trust and confidence that the humanity of Christ had in God the Father is the ultimate proof that He was set apart or sanctified by the Father for His mission as the Messiah.


e.  No human being had ever had the complete trust and confidence in God the Father that our Lord had in God the Father.

f.  This same trust and confidence in God the Father is now available to every member of the royal family, which is the subject of the next quotation.


g.  The royal family of Jesus Christ has the same privilege and opportunity to have total confidence, faith, and trust in God the Father as the humanity of Christ did during His incarnation.


h.  The implication of the next quote is “I and the children whom God has given to Me will put our trust in Him.”


i.  Because both our Lord in His humanity and all Church Age believers can put our complete trust in God the Father, God the Father can sanctify both our Lord and us for special privilege and glory, and therefore, the Father is not ashamed to call us His children, just as the Lord is not ashamed to call us His brothers.


j.  Because we have put our trust in the Lord Jesus Christ, just as He has put His trust in God the Father, so both we and He are from one God—God the Father.

2.  “And again, ‘Behold, I and the children whom God has given to Me.’”

a.  The writer continues with a quote from the beginning of Isa 8:18, “Behold, I and the children whom the Lord has given me are for signs and wonders in Israel from the Lord of hosts, who dwells on Mount Zion.”

b.  Both Jesus Christ and the children of God the Father, whom God the Father has given to Jesus Christ (the Church Age believers) are those who have put their trust in God the Father, and therefore, have been sanctified by God the Father, are called “brothers” and will sing the praises of God in their assemblies.

c.  The fact that God the Father has given some of His children to Jesus Christ is mentioned in Jn 17:6, “I have manifested Your name to the men whom You gave Me out of the world; they were Yours and You gave them to Me, and they have kept Your word.”


d.  The royal family of Church Age believers belonged to God the Father, and have been given as a present to the Lord Jesus Christ as a result of the victory of His spiritual life during the First Advent.


e.  The emphasis and important point being made here is that we have put our trust in God the Son, just as our Lord Jesus Christ in His humanity put His trust in God the Father.  By putting our trust in the Son, we have put our trust in the Father as well, for the Father and the Son are one.


f.  Our trust, faith, and confidence in God the Son and God the Father results in the praise and glory of both, so that the Lord Jesus Christ is not ashamed to call us brothers and God the Father can sanctify us [set us apart] before Himself as holy.
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