Heb 13:21



 is the third person singular aorist active optative from the verb KATARTIZW, which means “to put into proper condition (of a trainer who adjusts parts of the body), adjust, complete, make complete something; ‘to fix up any deficiencies in your faith or to complete what is lacking in your faith’ 1 Thes 3:10; ‘make you complete in every good thing’ Heb 13:21; ‘made complete in the same mind and the same conviction’ 1 Cor 1:10; 1 Pt 5:10, ‘(fully) trained, practiced’; ‘when fully trained, the pupil will be like the teacher’ Lk 6:40.”


The aorist tense is proleptic (futuristic) aorist, which describes an event that has not yet passed as though it were already completed.


The active voice indicates that the God of Peace will produce the action.


The optative mood is a voluntative optative, which “is the use of the optative to express an obtainable wish or a prayer.  It is frequently an appeal to the will, in particular when used in prayers.  Prayers offered to the semi-gods of ancient Athens could expect to be haggled over, rebuffed, and left unanswered.  But the God of the NT was bigger than that.  The prayers offered to him depend on his sovereignty and goodness.  Thus, although the form of much prayer language in the NT has the tinge of remote possibility, when it is offered to the God who raised Jesus Christ from the dead, its meaning often moves into the realm of expectation.”

Then we have accusative direct object from the personal pronoun SU, meaning “you” and referring to the readers.  This is followed by the preposition EN plus the locative of sphere from the neuter singular adjective PAS and the adjective AGATHOS, meaning “in the sphere of every good thing.”  Then we have the preposition EIS plus the accusative of purpose from the neuter singular article and aorist active infinitive from the verb POIEW, which means “to do.”


The preposition EIS with the neuter singular article is a common construction for expressing purpose in the Greek.


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the readers will produce the action.


The infinitive is an infinitive of purpose, indicating that it is God’s purpose that we do His will.

This is followed by the accusative direct object from the neuter singular article and noun THELĒMA with the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “His will.”

“may [the God of Peace…] make you complete in every good thing to do His will,”

 is the appositional nominative (nominative of explanation) from the masculine singular present active participle from the verb POIEW, which means “to do, produce, make, create, work, etc.”


The present tense is a tendential present, for an action that is proposed, desired, expected, but not yet completed.


The active voice indicates that the God of Peace is producing the action.


The participle is a participle of manner/means, indicating the manner or means in which God makes us complete.  He makes us complete by working in us that which is pleasing in His judgment.

Then we have the preposition EN plus the locative of place from the first person plural personal pronoun EGW, meaning “in us.”  This is followed by the accusative direct object from the neuter singular article and the adjective EUARESTOS, the pleasing, acceptable Rom 12:1; 14:18; 2 Cor 5:9; Phil 4:18; Eph 5:10; Heb 13:21.”
  The adjective is substantivized by the article, so that the adjective could be translated “what is pleasing” or “what is acceptable.”  Then we have the preposition ENWPION plus the adverbial genitive of place from the possessive genitive third person masculine singular intensive pronoun AUTOS, meaning “in His opinion/judgment Rom 3:20; 12:17; 2 Cor 8:21; 1 Jn 3:22; Lk 1:75; 16:15; Acts 4:19; Heb 13:21.”
  This is followed by the preposition DIA plus the ablative of agency from the masculine singular proper nouns IĒSOUS and CHRISTOS, meaning “through Jesus Christ.”  God the Father accomplishes His will in us through the agency of Jesus Christ.
“by working in us through Jesus Christ what is pleasing in His judgment,”

 is the dative of possession from the masculine singular relative pronoun HOS, meaning “to whom” and referring to God the Father as the subject of the sentence.  Then we have the nominative subject from the feminine singular article and noun DOXA, meaning “the glory.”  This is followed by the preposition EIS plus the adverbial accusative of measure of extent of time from the masculine plural article and noun AIWN, meaning literally “for the ages,” which is an idiom, meaning “forever.”  Finally, we have the Greek transliteration AMĒN of the Hebrew verb forwhich means, “I believe it.”  “The various derivatives reflect the same concept of certainty and dependability.  The derivative AMĒN ‘verily’ is carried over into the New Testament in the word ‘Amen’.  Jesus used the word frequently (Mt 5:18, 26, etc.) to stress the certainty of a matter.  The Hebrew and Greek forms come at the end of prayers and hymns of praise (Ps 41:13); 106:48; 2 Tim 4:18; Rev 22:20).  This indicates that the term so used ought to express certainty and assurance in the Lord.”
  Although the longer ending (adding  is found in many good ancient manuscripts, “it is difficult to decide whether copyists, influenced by familiarity with the longer form in doxologies elsewhere in the New Testament as well as in current liturgical usage, added , or whether other copyists, either through carelessness or in imitation of Heb 13.8, omitted .  On the whole the Committee was disposed to prefer the shorter text as original.”

“to Whom belongs the glory forever.  Amen.”

Heb 13:21 corrected translation
“may [the God of Peace…] make you complete in every good thing to do His will, by working in us through Jesus Christ what is pleasing in His judgment, to Whom belongs the glory forever.  Amen.”

Explanation:
1.  “may [the God of Peace…] make you complete in every good thing to do His will,”

a.  This verse is the continuation of the sentence begun in the previous verse, and begins with the main verb of the sentence.  The writer expresses a wish (in the form of a prayer) that the readers will be made complete in the spiritual life to do the will of God.


b.  The verb KATARTIZW means to restore someone, to make complete, to create, to prepare, and to fully train.  Notice some of its uses in the New Testament.



(1)  Lk 6:40, “A pupil is not above his teacher; but everyone, after he has been fully trained, will be like his teacher.”  Applying this meaning to our verse we have the idea that the writer is asking that the readers may be fully trained in every good thing for the purpose of doing God’s will.



(2)  1 Cor 1:10, “Now I exhort you, brethren, through the person of our Lord Jesus Christ, that all of you agree with one another, and that there be no divisions [fragmentations, schisms] among you, but that you may be mended by means of the same mind [doctrinal thinking] and by means of the same opinion [toward doctrine].”  The idea of being made complete carries over into the idea of repairing or mending a torn garment.  This mending can only take place in the souls of these believers.  Therefore the idea of being made complete also related to the soul and spirit of the believer while living on earth.



(3)  2 Cor 13:11, “Finally, brethren, be happy, be made complete, be encouraged, be in agreement, keep the peace, and then the God of unconditional love and peace [prosperity, harmony, reconciliation] will be with you.”  This use in the doxology of Second Corinthians is identical to the use in our verse.



(4)  1 Thes 3:10, “by praying immeasurably night and day to see your face and to complete what is lacking of your doctrine?”  This verse answers the question of what it is in our spiritual life that needs to be completed or be made complete—it is that which is lacking in our understanding of the word of God or Bible doctrine.



(5)  1 Pet 5:10, “Then the God of all grace, who called all of you for the purpose of His eternal glory in Christ Jesus, after you have a little suffering, Himself will complete, establish, strengthen, lay your foundation.”


c.  Therefore, based upon the usage of this verb elsewhere in the New Testament, the idea is that we are made complete in our soul, in our thinking, in our understanding by the Bible doctrine taught to us and believed by us for application in our spiritual life.


d.  The phrase “in every good thing” relates to every facet of our spiritual life.  The writer is asking, wishing, praying that every area of our thinking, decisions, and actions will become a function of the execution of the will of God as a part of God’s plan for our life.  There are parallel ideas mentioned in the New Testament.



(1)  2 Cor 10:4-5, “For the weapons of our warfare [are] not material but powerful because of God for the purpose of the destruction of fortresses, destroying human viewpoint thoughts and reasonings and every conceit [pride or arrogance] being in opposition against the knowledge of God, in fact making captive every thought resulting in obedience to Christ.”



(2)  Phil 2:13, “for the One who works in you both to will and to work for the sake of His will and good pleasure is God [the Holy Spirit].”



(3)  Col 1:9-10, “For this reason we also, from the day we heard, do not cease praying and asking on your behalf that you might be filled with the full knowledge of His will [purpose, plan] by means of all wisdom and spiritual understanding, that you may walk worthy of the Lord for the purpose of pleasing [Him] in all things, bearing fruit in the sphere of every good production, and growing by means of the epignosis knowledge of God.”


e.  The purpose of our being made complete or prepared or trained is so that we may do the will of God.



(1)  A new believer has to be trained to do the will of God.  As we grow in grace and the knowledge of our Lord and Savior, Jesus Christ, we become more and more trained and prepared to do the will of God.



(2)  We are trained by God the Holy Spirit through the teaching of the pastor according to:




(a)  1 Tim 4:6, “By teaching these things to the brethren, you will be an honorable agent of Christ Jesus, constantly being trained in the teachings from doctrine; that is, from the excellent teaching with reference to which you have followed.”




(b)  2 Tim 3:16-17, “All Scripture [is] God-breathed and beneficial for the purpose of teaching, for the purpose of correction and rebuke, for the purpose of correction and restoration, for the purpose of training in righteousness, in order that the man of God may be capable and proficient, having been equipped for every intrinsic good task [action].”




(c)  2 Cor 13:9, “For we are happy whenever we are weak, but you are strong.  In fact we pray for this—your completion [of preparation and training].”




(d)  1 Tim 1:4, “nor be occupied with myths and endless genealogies, which category of things cause useless speculation rather than the training of God [the Holy Spirit] which [comes] by means of doctrine.”




(e)  Eph 4:11-13, “And He gave some apostles, others prophets, others evangelists, others pastor-teachers, for the purpose of equipping the saints for productive service for the purpose and result of the edification of the body of Christ, until we all attain to the unity produced by doctrine; that is, produced by the full knowledge of the Son of God, resulting in a mature believer, to the stature characterized by the maturity produced by the fullness [pleroma status] of Christ.”



(3)  Phil 2:13, “for the One who works in you both to will and to work for the sake of His will and good pleasure is God [the Holy Spirit].”

2.  “by working in us through Jesus Christ what is pleasing in His judgment,”

a.  The main thought here is that the God of Peace makes us complete by working in us what is pleasing in His judgment.


b.  This phrase qualifies and explains how the action of the main verb is accomplished.  How does God make us complete or fully train us?  He does so by working in us what He wants.


c.  The agent for making this happen is Jesus Christ; for God the Father does nothing for the Church Age believer apart from the agency of Jesus Christ.  (This was already mentioned in verse 15, “Through Him let us keep on continually offering up the sacrifice of praise to God.”)  Everything that God the Father does for us is done because of our relationship with God the Son.


d.  God the Father also works through the ministry of the filling of the Holy Spirit, but that is not the emphasis here.


e.  Doing what is pleasing in the judgment or opinion of God is the purpose and focus of our spiritual life.  We are left here on earth after salvation for this one single purpose—to do what is pleasing or acceptable in the opinion or judgment of God.


f.  It does not matter what we want, and it does not matter what other people want.  What matters is what God wants.  We are here to please God—not our wife, children, family, friends, peers, or anyone else.  If your priority is pleasing someone else, then your priority is wrong.  Gal 1:10, “For am I now trying to win over men or God?  Or am I striving to please men?  If I were still trying to please men, I would not still be Christ’s slave.”


g.  God works in us in two ways to accomplish what is pleasing in His sight:



(1)  The filling of the Holy Spirit motivates us to do the will of God.



(2)  The word of God circulating in our soul motivates us to do the will of God.


h.  Without both the filling of the Spirit and Bible doctrine in the soul it is impossible to please God.



(1)  Rom 8:8, “Moreover those who are under the authority of the flesh are not able to please God.”



(2)  1 Thes 4:1, “Finally, therefore, brethren, we ask you and exhort you because of the Lord Jesus that just as you received from us how it is necessary for you to walk and to please God even as also you are walking, that you might excel even more.”



(3)  Heb 11:6, “Now without confidence in doctrine [it is] impossible to please.  For it is necessary that the one coming to God believe that He is and keeps on proving to be a rewarder to those seeking Him.”

3.  “to Whom belongs the glory forever.  Amen.”

a.  The subject of this relative pronoun “whom” is the God of Peace.  It can be applied to all three members of the Trinity.  God will be glorified forever because of His wonderful and perfect plan and love for His creatures.


b.  All three members of the Trinity have eternal glory.  Their glory lasts forever.  The glory of God is the essence and attributes of God, and His essence and attributes are eternal.


c.  “In the New Testament AMĒN occurs frequently as a liturgical formula, usually at the end of a doxology: Rom 1:25; 9:5; 11:36; 15:33; 16:27; Gal 1:5; Eph 3:21; Phil 4:20; 1 Tim 1:17; 1 Tim 4:18; Heb 13:21; 1 Pet 4:11; 5:11; Jude 25; Rev 5:14.”



(1)  Rom 16:25-27, “Now to Him [Father] who is able to strengthen you according to my gospel and proclamation about Jesus Christ, according to the revelation of the mystery, which has been concealed during the eternal ages [past history], but now [the mystery] is revealed through even the prophetic Scriptures by the command of the eternal God, having been made known to all the Gentiles for the purpose of obedience to doctrine, to the only wise God, through Jesus Christ, to Whom [is] the glory forever.  Amen.”



(2)  1 Tim 1:17, “Now to the Sovereign over the ages, incorruptible, invisible, unique God [be] honor and glory forever and ever.  Amen.”



(3)  2 Tim 4:18, “The Lord will deliver me from every evil deed, and will continue to preserve me for His heavenly kingdom; to Whom [is] the glory forever and ever.  Amen.”
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