Heb 12:8



 is the adversative use of the postpositive conjunction DE, meaning “But” with the first class conditional particle EI, meaning “if” and introducing a hypothetical statement that assumes this statement to be true for the sake of argument.  It is not an actual fact, but a hypothetical fact.  It should be translated “if for the sake of argument.”  (See Wallace, pages 690-694.)  Then we have the preposition CHWRIS plus the ablative of separation from the feminine singular noun PAIDEIA, meaning “without training, discipline, or instruction.”  With this we have the second person plural present active indicative from the verb EIMI, meaning “you are.”


The present tense is a descriptive present of what is now occurring hypothetically.


The active voice indicates that believers hypothetically are producing the action of being without discipline, training, and instruction.


The indicative mood is declarative for a hypothetical fact or reality.

“But if for the sake of argument you are without discipline,”

 is the adverbial genitive of reference or respect from the feminine singular relative pronoun HOS, meaning “of which” and referring to the feminine singular noun PAIDEIA (= training, instruction, or discipline) just mentioned.  Then we have the predicate nominative masculine plural adjective METOCHOS, used as a substantive as in Heb 1:9, and means “partners, sharers, or participants.”
  This is followed by the third person plural perfect active indicative from the verb GINOMAI, which means “to become: have become.”


The perfect tense is a consummative perfect, which emphasizes the completed action of becoming partners, sharers or participants.  It is translated by the English auxiliary verb “have.”


The active voice indicates that all Church Age believers have produced the action of becoming participants of divine training and discipline.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine plural adjective PAS, used as a substantive and meaning “all.”

“of which all have become participants,”

 is the inferential conjunction ARA, which is used “to express result, meaning: then, as a result with the suggestion of emphasis Mt 12:28; Lk 11:20; 1 Cor 15:14; 2 Cor 5:14; Gal 2:21; 3:29; 5:11; Heb 12:8.”
  Then we have the predicate nominative from the masculine plural adjective NOTHOS, which means “being born out of wedlock or of servile origin and therefore without legal status or rights, illegitimate, baseborn (i.e., without the rights and privileges that adhere to recognized sonship) Heb 12:8.”
  This is followed by the conjunction KAI, meaning “and” with the negative OU, meaning “not” and the predicate nominative masculine plural noun HUIOS, meaning “sons.”  Finally, we have the second person plural present active indicative from the verb EIMI, meaning “you are.”


The present tense is a descriptive present for what is now occurring hypothetically.


The active voice indicates that believers hypothetically are producing the action of being illegitimate children.


The indicative mood is declarative for a hypothetical fact or reality.
“then you are illegitimate and not sons.”

Heb 12:8 corrected translation
“But if for the sake of argument you are without discipline, of which all have become participants, then you are illegitimate and not sons.”
Explanation:
1.  “But if for the sake of argument you are without discipline,”

a.  The writer continues by introducing a hypothetical conditional sentence.  He assumes for the sake of argument that we do not receive any training, instruction, or discipline from God the Father.  If this is the case, then the conclusion is that we are not saved, but still unbelievers.


b.  The unbeliever does not receive any training, instruction, or discipline from God.  They may receive punishment from the justice of God, but they are not disciplined as sons of God.


c.  We know that this statement is a hypothetical statement, because the writer has already said, “He scourges with a whip every son whom He receives.”


d.  If you are without divine discipline, then only one of two things are possible:



(1)  You have not believed in Christ, or



(2)  You are so full of blind, self-righteous arrogance that you don’t even recognize the divine discipline as coming from God.

2.  “of which all have become participants,”

a.  Every believer in Christ has become the participant of divine discipline.  This has already been stated as a fact in verse six, “whom the Lord loves unconditionally He disciplines.”


b.  There is not a great believer mentioned in the Old Testament that did not receive divine discipline, (even though the divine discipline of some—like Abel and Daniel—are not mentioned).  It should also be noted that no Old Testament believer is ever called a son of God as the Church Age believer is.


c.  There is not a great believer mentioned in the New Testament that did not receive divine discipline, (even though the divine discipline of some—like Timothy and Luke—are not mentioned).


d.  The principle is stated here and is authoritative for all believers of every dispensation of human history—all believers have become participants or sharers in divine discipline from God.


e.  Since God does not show partiality, no believer is without the disciplinary love of the Lord.


f.  If there is one thing that God does equally for all of us, it is to share His disciplinary love with us when we fail to obey Him.

3.  “then you are illegitimate and not sons.”

a.  The illegitimate son or daughter is analogous to the unbeliever.


b.  The writer is saying simply that if you have not been disciplined by the Lord, then you are not a believer.


c.  Since we know that we have believed in Christ, we also know that we have received divine discipline.


d.  How do you know the difference between divine discipline and suffering for blessing?



(1)  Divine discipline is unbearable.  It hurts; we don’t like it; we can’t stand it; we don’t want to live with it; and we want it to stop right now.



(2)  Undeserved suffering or testing through suffering is bearable and can be handled with doctrinal applications, such as doctrinal orientation, a personal sense of destiny, occupation with Christ, and reciprocal love for God.


e.  If you were illegitimate, you would know it by the lack of divine discipline in your life.


f.  If you are a son of God, you know it by the plethora (overabundance) of divine discipline in your life.


g.  And if you are a man with the spiritual gift of pastor-teacher, you know it by the double discipline from the overabundance of God’s unfailing love.
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