Heb 12:5



 is the emphatic use of the conjunction KAI, meaning “In fact.”  It adds an additional thought to the discussion that is noteworthy.  Then we have the second person plural perfect deponent middle/passive indicative from the verb EKLANTHANOMAI, which means “to forget (altogether) Heb 12:5;”
 “to forget completely or thoroughly—’to forget entirely, to not remember at all.’”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have.”


The deponent middle/passive voice is active in meaning; these believers having produced the action of completely forgetting.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object from the feminine singular article and noun PARAKLĒSIS, which means “encouragement, exhortation 1 Thes 2:3; 1 Tim 4:13; Heb 6:18; 12:5; 13:22; 1 Cor 14:3; Phil 2:1; Rom 12:8; 2 Cor 8:17; Acts 13:15.”
  Then we have the nominative subject from the feminine singular qualitative relative pronoun HOSTIS, which is used as a simple relative pronoun, meaning “which” and referring to the feminine singular noun ‘exhortation’.  This is followed by the second person plural dative of direct object from the personal pronoun SU, meaning “you.”  Then we have the comparative use of the conjunction HWS, meaning “as” with the dative of direct object from the masculine plural noun HUIOS, meaning “sons.”  This is followed by the third person singular present deponent middle/passive indicative from the verb DIALEGOMAI, which means “to inform, instruct Heb 12:5.”


The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is active in meaning; the Scripture producing the action.


The indicative mood is declarative for a simple statement of fact.

“In fact, you have completely forgotten the exhortation which instructs you as sons,”

 is the vocative masculine singular from the noun HUIOS, with the first person singular possessive genitive from the personal pronoun EGW, which means “My Son.”  Then we have the negative MĒ (meaning “not”) plus the second person singular present active imperative from the verb OLIGWREW, which means “to have little esteem for something; think lightly, make light Heb 12:5.”
  The Modern English expression is “to regard something lightly;” hence, the translation: “do not regard lightly.”


The present tense is a gnomic present for a state or condition that should perpetually exist as an axiomatic principle.  It is true at all times.


The active voice indicates that believers are to produce the action.


The imperative mood with the negative MĒ is a prohibition to not do something.

Then we have the genitive direct object from the feminine singular noun PAIDEIA, which means “the act of providing guidance for responsible living: upbringing, training, instruction, in our literature, it is used chiefly as it is attained by: discipline, correction, of the holy discipline of a fatherly God Heb 12:11; bring someone up in the discipline and instruction of the Lord Eph 6:4; Heb 12:5; useful for training in righteousness 2 Tim 3:16.”
  With this we have the ablative of source from the masculine singular noun KURIOS, which means “from the Lord.”

“‘My son, do not regard lightly the discipline [training] from the Lord,”

 is the negative coordinating conjunction MĒDE, meaning “nor,” when used with other negatives such as the previous MĒ.  Then we have the second person singular present passive imperative from the verb EKLUW, which means “to be exhausted in strength: become weary, give out Mt 15:32; Mk 8:3; Gal 6:9; Heb 12:3, 5.”
  Instead of saying “to give out” as in physical exhaustion, we say in Modern English “to give up” indicating mental exhaustion.


The present tense is a gnomic or static present for an action that is universally expected by all believers at all times.


The passive voice is deponent, being used in an active sense in biblical literature, and indicates that believers should not produce the action.


The imperative mood is a negative command or prohibition.

This is followed by the preposition HUPO plus the ablative of agency from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “by Him” and referring to the Lord.  Finally, we have the nominative second person masculine singular present passive participle from the verb ELEGCHW, which means “to penalize for wrongdoing, to be punished, disciplined Heb 12:5; Rev 3:19.”


The present tense is a descriptive present for what is going on in conjunction with the action of the main verb.


The passive voice indicates that believers receive the action of being punished, disciplined by the Lord.


The participle could be temporal, indicating a time coterminous with the action of the main verb “to regard lightly.”  In this sense it would be translated “when being punished or disciplined.”  It is more likely (in logical thought and doctrinal importance) that this is a causal participle, meaning: “nor give up because you are disciplined by Him.”
“nor give up because you are disciplined by Him;”

Heb 12:5 corrected translation
“In fact, you have completely forgotten the exhortation which instructs you as sons, ‘My son, do not regard lightly the discipline [training] from the Lord, nor give up because you are disciplined by Him;”
Explanation:
1.  “In fact, you have completely forgotten the exhortation which instructs you as sons,”

a.  Having encouraged us to continue to try as hard as we can to say ‘no’ to the sin nature in the last verse, the writer now continues with something we tend to forget easily in our spiritual life.  In the case of the believers to whom he writes they have completely forgotten the principle of divine discipline.


b.  Exhortation is “that urging and encouraging which is designed to lead them to conduct worthy of the Gospel.”


c.  God exhorts us through the teaching of Scripture.


d.  When exhortation fails, divine discipline and punishment ensues.


e.  God treats us as a father would his son.  He does not want to physically punish us.  He would rather just tell us what He wants and have us do it.  The problem is that we want to do what we want to do.  The result is disobedience to what God wants, which then results in the same kind of discipline that a father gives his son.


f.  There are many statements in the Old Testament that teach this principle, but there is one particular statement that these believers have forgotten, and that is the statement found in Prov 3:11-12, “My son, do not reject the discipline of the Lord or loathe His reproof, for whom the Lord loves He reproves, even as a father corrects the son in whom he delights.”


g.  The fact that believers are forgetful of the things taught from Scripture is also mentioned in Jam 1:25, “But the one having looked intently into the perfect law of freedom [the word of God] and having continued, having become not a hearer of forgetfulness but the doer of action, this one shall be happy in his action of doing.”


h.  The instruction of the word of God is designed to keep us from having to be disciplined by God.


i.  These believers were still positive to the teaching of doctrine, but now think they are beyond being disciplined by the Lord.  None of us is ever so great spiritually that we are beyond the discipline of God.


j.  These believers were under some kind of suffering, but did not recognize it as divine discipline.

2.  “‘My son, do not regard lightly the discipline [training] from the Lord,”

a.  This is quoted directly from the Septuagint of Prov 3:11 (with the exception of the word “My,” which agrees with the Hebrew text) and is a direct appeal to those who are believers in Christ—“My son.”


b.  The biblical concept of discipline combines the nuances of training, instruction, and firm guidance with those of reproof, correction, and punishment.


c.  Believers regard the discipline and training of the Lord lightly, when they become arrogant and think they don’t need discipline or training.


d.  Training is designed to instill in us self-discipline to do what God wants.  Discipline is the result of our failure to respond to the training of being instructed by the teaching of the Lord.


e.  Every believer, at some point in their spiritual life, thinks that they are not going to receive discipline from God for what they are doing wrong.  They either think that what they are doing isn’t hurting anyone else, therefore, God will not hurt them, or they rationalize that a God of love wouldn’t really discipline them.  Whatever the excuse, rationalization, or self-deception, they are still going to get spanked and spanked hard.


f.  Regarding the discipline of the Lord lightly is a form of arrogance and blasphemy toward the integrity of God.  Just because God loves us dearly, don’t think He will not punish us severely when we disregard what He wants.


g.  Old Testament Scriptures regarding the discipline of God:



(1)  Prov 13:24, “He who withholds his rod hates his son, but he who loves him disciplines him diligently.”



(2)  Prov 19:18, “Discipline your son while there is hope, and do not desire his death.”  Parents who did not discipline their child produced an out of control teenager, who was then stoned by the community.



(3)  Prov 23:13-14, “Do not hold back discipline from the child, although you strike him with the rod, he will not die.  You shall strike him with the rod and rescue his soul from Sheol.”



(4)  Prov 29:17, “Correct your son, and he will give you comfort; He will also delight your soul.”



(5)  Dt 8:5, “Thus you are to know in your heart that the Lord your God was disciplining you just as a man disciplines his son.”



(6)  Job 5:17, “Behold, how happy is the man whom God reproves; so do not despise the discipline of the Almighty.”

3.  “nor give up because you are disciplined by Him;”

a.  The natural tendency of the believer being disciplined by God is to think that God does not really love them and to give up on the spiritual life.


b.  All of us are disciplined by God.  We have been disciplined in the past and we will be disciplined in the future.  But we never give up on trying to do the will of God, in spite of the discipline we deserve.


c.  Giving up is not an option in the spiritual life.  Giving up is spiritual cowardice.


d.  God’s discipline is designed for our blessing.  The analogy is taught in:



(1)  Eph 6:4, “Furthermore, fathers, do not provoke your children to anger, but rear them in the sphere of training [discipline] and instruction [admonition, warning] about the Lord.”  The Lord is rearing us in the sphere of training and instruction.  Obedience to the Lord receives the training of instruction.  Disobedience to the Lord receives the training of discipline.



(2)  Col 3:21, “You fathers, stop provoking your children, in order that they may not become bitter.”  The Lord never provokes us with divine discipline.  His discipline is designed to encourage us and demonstrate His love for us.  If He didn’t love us, He wouldn’t care and wouldn’t discipline us.


e.  Remember Heb 5:8, “although being the Son, He learned obedience from the things which He suffered.”
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