Heb 12:20



 is the explanatory use of the postpositive conjunction GAR, meaning “For” with the negative OUK, meaning “not” and the third person plural imperfect active indicative from the verb PHERW, which means “to bear, endure, put up with Heb 13:13; 12:20; Rom 9:22.”
  In Modern English we have the idioms “that someone could not take it” as in I can’t take it any more or that someone could not stand it, as in ‘I can’t stand this anymore’, which means the same thing here.


The imperfect tense is a descriptive imperfect, which describes an act that began in the past and continued over a period of time up to some undefined point.


The active voice indicates that the Jewish believers of the Exodus generation produced the action.


The indicative mood is declarative for simple statement of fact.

Then we have the accusative direct object from the neuter singular articular present passive participle of the verb DIASTELLW, which means “to order, give orders, command Mk 7:36; 8:15; 16:20; Mk 7:36; 9:9; Acts 15:24; Heb 12:20.”
  The participle is used as a substantive; therefore, the verbal morphology is not critical here.  It is translated “the command.”

“For they could not take the command,”

 is the word KAN, “formed by crasis (combining) of KAI and EAN, meaning: even if, even though Mt 21:21; 26:35; Jn 8:14; 10:38; 11:25; Heb 12:20.”
  Then we have the nominative subject from the neuter singular noun THĒRION, meaning “an animal.”  This is followed by the third person singular aorist active subjunctive from the verb THIGGANW, which means “to touch Heb 12:20; 11:28; Col 2:21.”


The aorist tense is a constative aorist, which looks at the momentary action in its entirety and regards it as a fact.


The active voice indicates that any animal might produce the action.


The subjunctive mood is a potential subjunctive and used with EAN in the crasis to form a hypothetical conditional statement.

Then we have the genitive direct object from the neuter singular article and noun OROS, meaning “the mountain.”
“‘If even an animal touches the mountain,”

 is the third person singular future passive indicative from the verb LITHOBOLEW, which means “to throw stones at someone Mt 21:35; Acts 14:5; to be stoned (to death) Mt 23:37; Lk 13:34; Acts 7:58f; Heb 12:20.”


The future tense is an imperatival future, in which the future is used instead of the imperative mood to express a command.


The passive voice indicates that any animal producing the action of touching Mount Sinai received the action of being stoned.


The indicative mood is declarative for a dogmatic statement of what must happen.

“it will be stoned.’”

Heb 12:20 corrected translation
“For they could not take the command, ‘If even an animal touches the mountain, it will be stoned.’”
Explanation:
1.  “For they could not take the command,”

a.  The writer continues with a further explanation of why the Jews “begged that the message not be given to them.”


b.  The Jews could not stand to listen to or bear to hear the seriousness with which God took His holiness and the lengths to which He would go to protect it.


c.  The command given to the Jews was to stay away from the mountain completely.  The Lord Jesus Christ was identifying Himself with the entire mountain.  He was not just representing Himself as a little burning bush, but as an entire volcanic mountain.


d.  The Lord was dead serious about His holiness and not coming into contact with sinful mankind.


e.  The people of Israel believed Him and took to heart what was being said to them.  They understood that God meant what He said, and it terrified them.

2.  “‘If even an animal touches the mountain, it will be stoned.’”

a.  The Lord was so serious about the protection of His righteousness, that even animals were in danger of immediate death for touching the mountain.  The Jews rightly understood the implication:  if the Lord will immediately kill an innocent animal that accidentally or harmlessly touches the mountain, then how much greater danger am I in, if I go near it.  Therefore, the people wanted nothing to do with Mount Sinai or being taught directly by the Lord. 


b.  The background for this statement is given in Ex 19:12-13, “You shall set bounds for the people all around, saying, ‘Beware that you do not go up on the mountain or touch the border of it; whoever touches the mountain shall surely be put to death.  No hand shall touch it [him is translators misunderstanding that in Hebrew the third masculine singular ending is used for people as well as things], but he shall surely be stoned or shot through; whether beast or man, he shall not live.’  When the ram’s horn sounds a long blast, they shall come up to the mountain.”


c.  The people were required to immediately kill any animal that violated God’s command.  If this were true, then it was also true for any little child that innocently ran up and touched the mountain.


d.  All of this was more than these believers could bear.  They reasoned that it was just too dangerous for them to be anywhere near God, or even to be spoken to by God.


e.  All of this is a further contrast to the injunctions of the royal family of God to draw near to Him.  Heb 4:16, “Therefore let us go with confidence to the throne of grace, in order that we may receive mercy and find grace resulting in well-timed help.”  Jam 4:8a, “Come near to God and then He will come near to you [blessing].”
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