Heb 12:2



 is the nominative of explanation from the first person masculine plural present active participle of the verb APHORAW, which means “to direct one’s attention without distraction, fix one’s eyes with the preposition EIS following: on someone Heb 12:2.”
  It means “to keep thinking about, without having one’s attention distracted—’to think about, to fix one’s attention on.’”


The present tense is a progressive or durative present for an action expected throughout our spiritual life.  This is also a customary present for what is reasonably expected by God.


The active voice indicates that all Church Age believers are to produce the action.


The participle is a modal participle, indicating the manner in which the action of the main verb (let us run) is carried out, accomplished, or takes place.  We run by fixing our eyes on Jesus.  It is translated “by fixing our eyes.”

Then we have the preposition EIS plus the accusative of place from the masculine singular proper noun IĒSOUS, meaning “on Jesus” (found at the end of the Greek clause).  Everything between the preposition and noun modifies this noun.  The noun Jesus emphasizes the humanity of Christ; that is, how our Lord lived His spiritual life in His humanity during His incarnation.  Then we have the appositional accusative from the masculine singular article and noun ARCHĒGOS, meaning “the originator, founder Heb 2:10; 12:2.”
  With this have the connective conjunction KAI, meaning “and” plus the accusative masculine singular noun TELEIWTĒS, meaning “one who brings something to a successful conclusion: perfecter Heb 12:2.”
  The Grandville-Sharp rule applies here with the single article governing both nouns connected by KAI, indicating two aspects of the one person, Jesus.  With this we have the objective genitive from the feminine singular article and noun PISTIS, used in both its active and passive meanings, translated “of confidence in doctrine.”

“by fixing our eyes on Jesus, the originator and perfecter of confidence in doctrine,”

 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring back to the masculine singular noun IĒSOUS, just mentioned.  Then we have the preposition ANTI plus two possibilities: (1) the ablative of cause, meaning “because of” or (2) the ablative of exchange, meaning “for, in place of, instead of, in behalf of, or in exchange for.”  “If ἀντί means because of, then Jesus endured the cross in anticipation of the joy (i.e., glory, inheritance) that would be his afterwards.  If it means instead of, then Jesus forsook the joy that was his (cf. Phil. 2:6–7) that he might bring others into the kingdom of God.”
  The former meaning fits the context, because the context talks about the Old Testament believers living their spiritual lives in anticipation of what was to come in the future—a heavenly city, a new homeland, a better resurrection, etc.  With this we have the feminine singular article and present deponent middle participle and noun CHARA, meaning “to be subsequent to some point of time as prospect, of a goal or destination, lie or be set before someone; to be in prospect Heb 12:2: for the joy that was in prospect for him.”
  Since this participle is an ascriptive participle, being used as an adjective modifying the noun CHARA, meaning “joy,” it needs to be translated as an adjective.  Thus I will translate this construction “because of His prospective [future, forthcoming, eventual] joy,” that is, the joy He expected in heaven as a result of His successful execution of the spiritual life, which is the subject of this section of the epistle.  With this we have the dative of possession from the third person masculine singular intensive pronoun AUTOS, meaning “His” and referring to the prospective joy belonging to our Lord Jesus Christ prior to the Cross.
“who because of His prospective joy endured the Cross,”

 is the genitive direct object from the feminine singular noun AISCHUNĒ, which means “an experience of ignominy that comes to someone: shame, disgrace Rev 3:18; Heb 12:2; Phil 3:19; Lk 14:9.”
  With this we have the nominative of explanation from the masculine singular aorist active participle of the verb KATAPHRONEW, which means “to consider something not important enough to be an object of concern when evaluated against something else: care nothing for, disregard, be unafraid of Heb 12:2.”


The aorist tense is a historical/constative aorist, which regards the action in its entirety as a past fact.


The active voice indicates that our Lord produced the action.


The participle is a participle of attendant circumstances, describing an additional fact or thought connected with the action of the main verb—He endured the Cross.  This action also preceded the action of actually going to the Cross, as well as actually being judged on the Cross as a common criminal.
“disregarding the shame [disgrace],”

 is the postpositive conjunctive particle TE, “used as a marker of close relationship between sequential states or events, meaning: and likewise, and so, so Acts 2:37 (and 149 other times in Acts), 40; Jn 4:42; 6:18; Rom 2:19; Heb 12:2; Jude 6.”
  Then we have the preposition EN plus the locative of place from the feminine singular adjective DEXIOS, meaning “at the right side.”  This is followed by the descriptive genitive from the masculine singular article and noun THRONOS, meaning “of the throne” plus the possessive genitive from the masculine singular article and noun THEOS, meaning “of God.”  Finally, we have the third person singular perfect active indicative from the verb KATHIZW, which means “to sit down.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action of the session of Christ.  It is translated by the English auxiliary verb “has.”


The active voice indicates that the humanity of Christ produced the action.


The indicative mood is declarative for a simple statement of fact.
“and so has sat down at the right side of the throne of God.”

Heb 12:2 corrected translation
“by fixing our eyes on Jesus, the originator and perfecter of confidence in doctrine, who because of His prospective joy endured the Cross, disregarding the shame [disgrace], and so has sat down at the right side of the throne of God.”
Explanation:
1.  “by fixing our eyes on Jesus, the originator and perfecter of confidence in doctrine,”

a.  The entire sentence now reads: “Therefore, since we have so great a host of witnesses surrounding us, after laying aside every hindrance and especially the easily obstructing sin, let us run with endurance the race being set before us, by fixing our eyes on Jesus, the originator and perfecter of confidence in doctrine, who because of His prospective joy endured the Cross, disregarding the shame [disgrace], and so has sat down at the right hand of the throne of God.”


b.  The author continues his sentence by indicating the means by which we are expected to run the race of our spiritual life with endurance.  The means by which we run the race is by occupation with Christ.



(1)  Fixing our eyes on Jesus means to focus our attention on how the humanity of Christ lived His spiritual life.



(2)  The humanity of Christ established the precedence for how we live the spiritual life.



(3)  We are to follow Him in obedience to the will of the Father, even to the point of the ignominious death of a common criminal.



(4)  We live our spiritual life in the same manner as our Lord did—by absolute confidence in doctrine.



(5)  The whole point of giving all the previous examples of great Old Testament believers was to illustrate how they lived their spiritual lives based upon confidence in doctrine.  Our Lord did the same thing.  Obviously the same is expected of us.


c.  The title “originator and perfecter” is similar to our Lord’s title Alpha and Omega.  He is the beginning of our confidence in doctrine and the One who brings to completion our confidence in doctrine.



(1)  Jesus Christ is the original person to have absolute confidence in the word of God the Father.



(2)  In eternity past, before the creation of any creature, God knew that He would create the universe and all angels.  He knew Satan would rebel against him.  He knew there would be an angelic conflict.  He knew He would condemn Satan.  He knew Satan would appeal his sentence.  He knew man would be created to resolve the conflict and settle the appeal.  He knew His Son would be asked to come to earth and live as a man in order to provide eternal salvation for man.  Jesus Christ knew that the Father would ask Him to do this and He knew He would obey.



(3)  Jesus Christ had absolute confidence in God the Father’s promise to raise Him from the dead and seat Him at the place of greatest honor.



(4)  Thus in eternity past Jesus Christ was the originator of confidence in the word, will, plan, and purpose of God the Father.



(5)  Likewise, the humanity of Christ was the person from all mankind who brought to completion for all time confidence in the word of God.



(6)  Our Lord is the perfect person, who has perfect confidence in God’s word.



(7)  Our Lord completes perfectly all that it means to have confidence in God and God’s word.



(8)  Not only is our Lord the originator of confidence in doctrine, but He has already been said to be “the originator of their salvation,” Heb 2:10.


d.  There is an erroneous translation in the King James Version and Revised Version translations by the addition of the word “our.”  “‘Looking unto Jesus, the author and finisher of our faith’.  There is no Ellipsis here, but both the A.V. and R.V. have supplied the word ‘our,’ which introduces quite a different thought into the passage.  It is evident that it is not our faith, but faith itself.  In the preceding chapter we have many examples of faith.  Each one exhibits some particular aspect of faith in its perfection.  For example; in Abel, we have the most perfect example of faith in connection with worship: in Enoch the most perfect example of faith’s walk: while in Noah, we have the most perfect example of faith’s witness, and so on through the chapter.  Unlike these examples, which each had only one aspect of faith in perfection, Jesus had every aspect perfect.  His was a portrait in which every feature was perfect, for He is the Beginner and Ender of faith.  He is the Sum and the Substance of faith.  It is not “our” faith of which Jesus is here the Author and Finisher, but faith itself.”


e.  Our Lord had perfect confidence in doctrine throughout His spiritual life during the First Advent.  His confidence in doctrine; that is, in the word of God, was so complete, so perfect, so absolute that He was willing and able to go to the Cross, endure the Cross, and disregard the disgrace of the Cross.


f.  The Cross was the ultimate demonstration of our Lord’s confidence in doctrine.  He had to believe that His spiritual death on that Cross would really propitiate the justice of God the Father and provide eternal salvation for all mankind.  He had to have absolute confidence that what He would do on the Cross would be efficacious for the salvation of those who would believe in Him.


g.  Our Lord had to have the greatest faith that has ever existed—His faith in the promise of God the Father that what He did on the Cross would indeed provide eternal salvation for us.


h.  Our Lord is the author and perfecter of faith, trust, or confidence in doctrine or the word of God because His was the first and greatest and most perfect faith in God to ever exist.  It existed in eternity past.


i.  Our faith or confidence in doctrine models the perfect faith, which He has already exhibited.  This is why God the Holy Spirit can make it effective for salvation.


j.  The perfection of our Lord’s confidence in doctrine was unknowingly summed up by the statement of ridicule made by our Lord’s enemies at the Cross, “He trusts in God; let God rescue Him now, if He delights in Him; for He said, ‘I am the Son of God.’” Mt 27:43.

2.  “who because of His prospective joy endured the Cross,”

a.  The author continues by adding another reason why we are to run the race of our spiritual life with endurance.  We are to run our spiritual life with endurance because of the prospective or future joy we will have in heaven, just as our Lord anticipated His future joy in heaven with God the Father.


b.  Our Lord was able to endure the suffering of the Cross because He was looking forward to the joy that He would have with us in heaven in the eternal state.


c.  The future joy of the salvation of all believers in heaven with Him was the great motivator to go to the Cross and stay on the Cross.


d.  Our Lord loved us so much, He was willing to do anything for us, to suffer anything for us, to do whatever it took to make it possible for us to live with Him forever in a state of the greatest possible happiness.


e.  It was not only His joy that He looked forward to, but our joy with Him as well.  For our joy in heaven is an additional source of happiness for Him.  Our Lord anticipated our happiness forever to complement His eternal happiness.


f.  Enduring the Cross was much more than simply the physical pain of being crucified.  Enduring the Cross meant having to be identified with all our personal sins and being judged for them by God the Father.  This is something we cannot even imagine, and human language cannot even adequately describe it.  The only thing we can understand fully and appreciate is the physical aspects of our Lord’s suffering on the Cross.



(1)  “Crucifixion was a particularly horrible mode of punishment by which a person (or sometimes the corpse of an executed victim) was nailed or bound to a cross (†; also in the form of an X- or T-shaped structure), or to a stake or tree.  Crucifixion was widely practiced in antiquity.  Herodotus mentions it as a Median and Persian form of execution and says that Darius crucified 3000 inhabitants of Babylon.  Ancient sources mention crucifixion among the Assyrians, peoples of India, Carthaginians, Celts, Britons, and Germans.  Alexander the Great after the siege of Tyre had 2000 people crucified; after Alexander’s death rebellion against his successors was suppressed with mass crucifixions.  Josephus reports that Antiochus IV Epiphanes after his capture of Jerusalem in 168 B.C. scourged and crucified Jews who resisted his forced Hellenization ‘while still alive and breathing’.  Under Hellenistic influence during the Hasmonean period crucifixion was practiced among the Jews.  Alexander Janneus (103–76) had 800 Pharisees crucified and their wives and children killed while they watched from the crosses.  Under the Romans crucifixion increased in both extent and severity.  Cicero (106–43) called it a ‘most cruel and disgusting penalty’.  With rare exceptions, Roman citizens and the upper classes were spared crucifixion, and it came to be classed as the ‘the slaves’ punishment.  The most famous instance is the crucifixion of 6000 slaves on the Via Appia between Capua and Rome by Crassus, the victor over Spartacus in the slave revolt of 73–71 B.C.  Crucifixion was also employed against the lower classes for treason (e.g., desertion from the army) and as a horrible public example against subject people perceived to be a threat to Roman rule.  After the revolt following the death of Herod (4 B.C.) Varrus, the Roman governor of Syria, crucified 2000 Jews; during the reign of Caligula (37–41) Flaccus, the Roman prefect of Egypt, tortured and crucified Jews in the amphitheater of Alexandria as a form of entertainment, and shortly before the outbreak of the Jewish War (66–72) the procurator Gessius Florus had Jewish citizens who were also Roman knights tortured and crucified.  Nero is the first Roman emperor to engage in mass crucifixion of Christians.  As a public mode of execution crucifixion gave free vent to the sadistic impulses of the executioners.  It was preceded by scourging and other forms of torture. Criminals were often required to wear a placard around their necks listing the reason for execution.  Victims were nailed with long spikes or tied in various painful positions to crosses or wooden planks.  There is some evidence for a saddle to support the body of the crucified one, which served to prolong the punishment and prevent death by asphyxiation.  Often crucified people lingered for days, and death came ultimately from loss of blood or asphyxiation.  Both men and women were crucified.  Normally as a horrible deterrent to future criminals, the bodies were left on the crosses to decompose.  Though virtually all the ancient sources on crucifixion are literary, the discovery in 1968 of the tomb of a crucified man NE of Jerusalem provided invaluable archaeological evidence for crucifixion. The tomb is dated to the 1st century and contained the bones of an adult male between 24 and 28 years old, identified by an inscription as Yehohanan.  Both heel bones had been transfixed by a large nail and apparently his shin bones were broken.  Though this discovery is historically unrelated to the crucifixion of Jesus, it gives good confirmatory evidence for the Gospel accounts of crucifixion.  The crucifixion of Jesus in the Gospels reflects the ancient literary and archaeological sources.  Jesus is scourged (Mk 15:15; Mt 27:26; Jn 19:1) before the crucifixion.  He is expected to carry the transverse beam of the cross (Mk 15:21) and, though not explicitly mentioned, he is nailed to a cross (Lk 24:39; Jn 20:27).  He is publicly crucified with ‘social bandits’ (Mk 15:27; cf. Mt 27:23; Lk 23:33 ‘evil-doers’).  The personal loathing and public disgrace associated with crucifixion are reflected in Paul’s proclamation of Christ crucified as a ‘stumbling block to Jews and foolishness to the Gentiles’ (1 Cor 1:23).”



(2)  “Crucifixion was practiced by the Phoenicians and Carthaginians and later used extensively by the Romans.  Only slaves, provincials and the lowest types of criminals were crucified, but rarely Roman citizens.  Apart from the single upright post (crux simplex) on which the victim was tied or impaled, there were three types of cross. The crux commissa (St Anthony’s cross) was shaped like a capital T; the crux decussata (St Andrew’s cross) was shaped like the letter X; the crux immissa was the familiar two beams †, held by tradition to be the shape of the cross on which our Lord died (Irenaeus).  After a criminal’s condemnation, it was the custom for a victim to be scourged with the flagellum, a whip with leather thongs, which in our Lord’s case doubtless greatly weakened him and hastened eventual death.  He was then made to carry the cross-beam (patibulum) like a slave to the scene of his torture and death, always outside the city, while a herald carried in front of him the written accusation.  It was this patibulum, not the whole cross, which Jesus was too weak to carry, and which was borne by Simon the Cyrenian.  The condemned man was stripped naked, laid on the ground with the cross-beam under his shoulders, and his arms or his hands tied or nailed (Jn 20:25) to it.  This cross-bar was then lifted and secured to the upright post, so that the victim’s feet, which were then tied or nailed, were just clear of the ground, not high up as so often depicted.  The main weight of the body was usually borne by a projecting peg (sedile), astride which the victim sat.  There the condemned man was left to die of hunger and exhaustion.  Death was sometimes hastened by the crurifragium, breaking of the legs, as in the case of the two thieves, but not done in our Lord’s case, because He was already dead.  The method of crucifixion seems to have varied in different parts of the Roman Empire.  Secular writers of the time shrink from giving detailed accounts of this most cruel and degrading of all forms of punishment.  But new light has been thrown on the subject by archaeological work near Jerusalem, where there was an ossuary containing the only extant bones of a (young) crucified man, dating from probably between 7 and 66 AD, judging from Herodian pottery found there.  The young man’s arms (not his hands) were nailed to the patibulum, the cross-beam, which might indicate that Lk 24:39; Jn. 20:20, 25, 27 should be translated ‘arms’.  The weight of the body was probably borne by a plank (sedecula) nailed to the simplex, the upright beam, as a support for the buttocks.  The legs had been bent at the knees and twisted back so that the calves were parallel to the patibulum or cross-bar, with the ankles under the buttocks.  One iron nail (still in situ) had been driven through both his heels together, with his right foot above the left. A fragment shows that the cross was of olive wood.  His legs had both been broken, presumably by a forcible blow, like those of Jesus’ two companions in Jn 19:32.  If Jesus died in similar fashion, then his legs were not fully extended as in traditional Christian art. His contorted leg muscles would then have probably caused severe pain with spasmodic contractions and rigid cramps.”

3.  “disregarding the shame [disgrace],”

a.  The translation “despising the shame” is completely wrong.  Our Lord did not have a mental attitude of disgust with regard to obeying the will of the Father and providing our eternal salvation.


b.  Being crucified was the most disgraceful thing that could happen in a person’s life.  “For Greek minds this was the ‘intolerable scandal’, even up to the 6th century AD.”


c.  Our Lord disregarded the disgrace and shamefulness of being condemned and punished as a common criminal.


d.  The disgrace of being condemned to death as a common criminal or traitor was easy to disregard in comparison with His prospective joy.


e.  Our Lord had the right mental attitude of disregarding the shame and not the wrong mental attitude of despising the shame.


f.  Our Lord did not despise God the Father’s will, plan, and purpose for His condemnation and death on a Cross.  That thought and statement is blasphemous.


g.  F.F. Bruce makes a wonderful statement regarding this: “To die by crucifixion was to plumb the lowest depths of disgrace; it was a punishment reserved for those who were deemed most unfit to live, a punishment for those who were subhuman.   From so degrading a death, Roman citizens were exempt by ancient statute; the dignity of the Roman name would be besmirched by being brought into association with anything as vile as the cross.  For slaves, and criminals of low degree, it was regarded as a suitable means of execution, and a grim deterrent to others.  But this disgrace Jesus disregarded, as something not worthy to be taken into account when it was a question of his obedience to the will of God.”

4.  “and so has sat down at the right side of the throne of God.”

a.  The writer concludes with the final result of the spiritual life of the humanity of Christ—His humanity has sat down at the place of greatest honor and authority.  The right side of God is the place of highest honor.  The throne of God is the place of greatest authority.  The mature believer will share this honor with Christ, Rev 3:21, “The winner, I will give to him [the reward and privilege] of sitting with Me on My throne, as I also have won and have sat down with my Father on His throne.”


b.  The fact that our Lord has been seated at the right side of God has been mentioned several times in this letter:



(1)  Heb 1:3, “Who, being the radiance of His [the Father’s] glory and the exact representation of His [the Father’s] essence, and while sustaining all things by His powerful word, after having accomplished the purification for sins, sat down at the right hand of the Majesty on high,”



(2)  Heb 8:1, “Now the main point in what is being said [is this], we have such a high priest, who has sat down at the right side of the throne of the Majesty in the heavens,”



(3)  Heb 10:12, “but He, after having offered one sacrifice for sins for all time, has sat down at the right side of God,”


c.  The session and exaltation of the humanity of Christ at the right side of the throne of God is also the subject of other NT Scriptures:



(1)  Acts 2:34, “For it was not David who ascended into heaven, but he himself says: ‘The Lord said to my Lord, “Sit at My right hand,””


(2)  Acts 5:31, “He is the one whom God exalted to His right hand as a Prince and a Savior, to grant repentance to Israel, and forgiveness of sins.”



(3)  Acts 7:56, “and he [Stephen] said, ‘Behold, I see the heavens opened up and the Son of Man standing at the right hand of God’.”



(4)  Rom 8:34, “Who is the One who condemns?  Christ Jesus is the One Who died, but more importantly, Who was raised, Who is also at the right hand of God, Who also petitions on behalf of us.”



(5)  Eph 1:20, “which [mighty ruling power] He made operational in Christ, when He [God the Father] raised Him [Jesus Christ] from the dead and seated Him at His right hand in heaven”



(6)  Col 3:1, “Therefore, if you have been raised together with Christ [and you have], desire to possess the things above [escrow blessings] where Christ is sitting at the right side of God.”



(7)  1 Pet 3:22, “Who is at the right hand of God, having proceeded into heaven, the angels, both the authorities and the powers, being made subordinate to Him.”


d.  The throne of God:



(1)  “Is a seat that symbolizes authority and majesty, particularly that of a king (Gen 41:40; 2 Sam 3:10).  The king is God’s representative, and the king’s throne typifies the heavenly divine throne (1 Chr 28:5–7; 1 Kg 22:10, 19; Isa 6:1).  As such the throne and its occupant are to emulate God’s character and commandments (Prov 16:12; 20:28).



(2)  David is promised that his descendants on the throne will be as God’s sons, disciplined for sin but perpetually receiving God’s loyal love on an eternal throne (2 Sam 7:13–16; cf. Ps 89:4).



(3)  Mary is promised that Jesus will occupy David’s throne forever (Lk 1:32; cf. Isa 9:7; 16:5; Acts 2:30.



(4)  The twelve apostles who have followed Jesus in this world will reign with him on twelve thrones in the coming world (Mt 19:28; Lk 22:30).



(5)  The book of Revelation focuses upon God, who alone sits upon the throne (Rev 4:2–5:1).  Yet Jesus will reign with God forever (Rev 5:6–13).



(6)  The final judgment issues from the One who sits upon a great white throne (Rev 20:11–15).”
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