Heb 12:19



 is the continuative use of the conjunction KAI, meaning “and,” followed by the possessive genitive from the feminine singular noun SALPIGX, meaning “of a trumpet 1 Cor 14:8; Heb 12:19; Rev 1:10; 4:1; 8:2, 6, 13; 9:14.”
  With this we have the dative of destination from the noun ECHOS, which means “sound, tone, noise Acts 2:2; Heb 12:19.”
  Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the dative of place/direct object from the noun PHWNĒ, which means “sound, tone, noise” plus the possessive genitive from the neuter plural noun HRĒMA, meaning “of words.”

“and to the noise of a trumpet and to the sound of words,”

 is the adverbial genitive of reference from the neuter plural relative pronoun HOS, meaning “concerning which” or “with reference to which” and referring to the sound of God’s words.  Then we have the nominative masculine plural articular aorist active participle from the verb AKOUW, which means “to hear: those who heard.”


The article is used as a relative pronoun with an embedded demonstrative, meaning “those who” and referring to the Jewish believers of the Exodus generation at Mount Sinai.


The active voice indicates that the Jewish believers of the Exodus produced the action of hearing the words of God.


The participle is an ascriptive or substantival participle, functioning as the subject of the clause.

This is followed by the third person plural aorist deponent middle indicative from the verb PARAITEOMAI, which means “to ask for, request: they begged that no further message be given them Heb 12:19.”


The aorist tense is a historical aorist, which views the action in its entirety as a past fact.


The deponent middle is active in meaning, the Jewish believers producing the action.


The indicative mood is declarative for a simple statement of fact.

“concerning which [words] those who heard begged”

 is the negative MĒ, meaning “not,” followed by the aorist passive infinitive from the verb PROSTITHĒMI, which means “to be added, provided, or given.”  Here it means to give instruction, teaching, or a message to someone.


The aorist tense is a historical aorist, which regards the action in its entirety as a past fact.


The passive voice indicates that the word, teaching, doctrine from God received the action of being added, provided, or given.


The infinitive is an infinitive of purpose, which is translated “that…not be given.”

This is followed by the dative of indirect object from the third person masculine or neuter plural intensive pronoun AUTOS, used as a personal pronoun, meaning “to them.”  If it is a masculine it refers to the Jewish believers; if it is a neuter it refers to the words of God.   It is far more likely that it refers to the Jewish believers, who ask that God speak directly to Moses and have Moses speak to them, which the Lord approved.  Finally, we have the accusative subject of the infinitive from the masculine singular noun LOGOS, meaning “proclamation, instruction, teaching, or message Heb 2:2; 4:2 (see  4b); 7:28; 12:19,”
 and refers to the message or teaching being given by the Lord.  The absence of the article emphasizes this message, teaching, or instruction as not just any instruction or message, but the very message of God spoken directly.

“that the message not be given to them.”

Heb 12:19 corrected translation
“and to the noise of a trumpet and to the sound of words, concerning which [words] those who heard begged that the message not be given to them.”

Explanation:
1.  “and to the noise of a trumpet and to the sound of words,”

a.  The entire sentence now reads: “For you have not come to the touchable [a mountain that can be touched—compare verse 22, “But you have come to the touchable Mount Zion]; that is, to burning fire and darkness and gloom and whirlwind, and to the noise of a trumpet and to the sound of words, concerning which [words] those who heard begged that the message not be given to them.”


b.  The background for this passage is:



(1)  Ex 19:16-19, “So it came about on the third day, when it was morning, that there were thunder and lightning flashes and a thick cloud upon the mountain and a very loud trumpet sound, so that all the people who were in the camp trembled.  And Moses brought the people out of the camp to meet God, and they stood at the foot of the mountain.  Now Mount Sinai was all in smoke because the Lord descended upon it in fire; and its smoke ascended like the smoke of a furnace, and the whole mountain quaked violently.  When the sound of the trumpet grew louder and louder, Moses spoke and God answered him with thunder.”



(2)  Compare Dt 4:12, “Then the Lord spoke to you from the midst of the fire; you heard the sound of words, but you saw no form only a voice.”



(3)  And Dt 5:22, “These words the Lord spoke to all your assembly at the mountain from the midst of the fire, of the cloud and of the thick gloom, with a great voice, and He added no more.  He wrote them on two tablets of stone and gave them to me.”


c.  The sound, noise, or call of the trumpet was the signal to alert the people that the Lord was about to speak.  It was a signal to get two million people to stop talking and listen to what God has to say.  The trumpet was a “Shophar, a curved musical instrument made of a ram’s horn.  The shophar produces two tones, and is important for its signaling quality rather than its musicality.  Its sound carried a long way, and thus it was used to signal attack (Josh 6:4; Judg 3:27), sound the alarm of war (Jer 4:19), prepare for war (51:27), suspend battle and recall troops (2 Sam 2:28; 18:16), and declare victory (1 Sam 13:3).  It was also used to praise God in worship (Ps 98:6; 150:3), announce the accession of a king (2 Sam 15:10; 1 Kg 1:34, 39; 2 Kg 9:13), summon the Israelites to Sinai (Ex 19:13, 16, 19; 20:18), proclaim the New Year Festival (Lev 23:24; Num 29:1), and herald the arrival of the ark of the covenant into Jerusalem (1 Chr 15:28). It warns of God’s judgment (Hos 5:8; Amos 2:2), the day of the Lord (Joel 2:1; Zeph 1:16), and eschatological revelation (Isa 27:13; Zech 9:14; Rev 8:2, 6, 12; 9:1, 13).”


d.  The sound of words was the actual voice of the Lord Jesus Christ as God, speaking directly from the fire of the mountain, giving the Ten Commandments, Dt 5:6ff.

2.  “concerning which [words] those who heard begged that the message not be given to them.”

a.  The sentence continues with the fact that the Jews of the Exodus generation at Mount Sinai did not want to be taught directly by the Lord after their first experience of hearing the voice of God teach the Ten Commandments.


b.  The background for this statement is found in:



(1)  Ex 20:18-19, “All the people perceived the thunder and the lightning flashes and the sound of the trumpet and the mountain smoking; and when the people saw it, they trembled and stood at a distance.  Then they said to Moses, ‘Speak to us yourself and we will listen; but let not God speak to us, or we will die.’”



(2)  Dt 5:23ff, “And when you heard the voice from the midst of the darkness, while the mountain was burning with fire, you came near to me, all the heads of your tribes and your elders.  You said, ‘Behold, the Lord our God has shown us His glory and His greatness, and we have heard His voice from the midst of the fire; we have seen today that God speaks with man, yet he lives.  Now then why should we die?  For this great fire will consume us; if we hear the voice of the Lord our God any longer, then we will die.  For who is there of all flesh who has heard the voice of the Living God speaking from the midst of the fire, as we have, and lived?  Go near and hear all that the Lord our God says; then speak to us all that the Lord our God speaks to you, and we will hear and do it.’  The Lord heard the voice of your words when you spoke to me, and the Lord said to me, ‘I have heard the voice of the words of this people which they have spoken to you.  They have done well in all that they have spoken.’”


c.  This is not a case of negative volition to doctrine, that is, not wanting doctrine to be taught at all, but a case of fear and respect of the Lord, so that they wanted Moses to be their mediator.  They wanted Moses to be taught by the Lord and then they wanted to be taught by Moses.


d.  The contrast that is being illustrated here is the fact that the Church is told to draw near to God (Heb 10:21-22a, “and [since we have] the Great Priest over the house of God, let us approach with a true [genuine] heart because of full assurance in doctrine.”), while the believers of Israel were terrified for their lives to draw near to God.

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 911). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 441). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 764). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 599). Chicago: University of Chicago Press.


� Freedman, D. N., Myers, A. C., & Beck, A. B. (2000). Eerdmans Dictionary of the Bible (Page 1216). Grand Rapids, Mich.: W.B. Eerdmans





PAGE  
3

