Heb 12:13



 is the continuative or additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the feminine plural noun TROCHIA, meaning “wheel-tracks, course, way, paths,”
 and the adjective ORTHOS, meaning “straight.”  Then we have the second person plural present active imperative from the verb POIEW, which means “to do, make, etc.”


The present tense is an ingressive, customary, and tendential present for what typically should be happening right now, and is proposed to begin now but is not yet taking place.


The active voice indicates that the recovering carnal believer is expected to produce the action.


The imperative mood is a command.

This is followed by the dative of indirect object or advantage from the masculine plural article and noun POUS with the possessive genitive from the second person plural personal pronoun SU, meaning “for your feet.”

“and make straight paths for your feet,”

 is the conjunction HINA, which introduces both purpose and result clauses and here it introduces a purpose clause.  It is translated “in order that.”  Then we have the negative MĒ meaning “not,” followed by the nominative subject from the neuter singular article and adjective CHWLOS, which means “lame, crippled Acts 3:2; 8:7; 14:8; Mt 11:5; 15:30, 31; 21:14; Lk 7:22; 14:13, 21; Jn 5:3; what is lame, the lame leg(s) in imagery Heb 12:13.”
  Then we have the third person singular aorist passive subjunctive from the verb EKTREPW, which means “to be wrenched, be dislocated: a medical technical term: in order that what is lame may not be dislocated.”


The aorist tense regards the action in its entirety as a future possibility.


The passive voice indicates that the limb (a metaphor for the believer) receives the action of being dislocated (a metaphor for the state of perpetual sinfulness resulting in the physical death of the carnal believer).


The subjunctive mood is a potential subjunctive and used with HINA to indicate the negative purpose.
“in order that what is lame may not be dislocated,”

 is the adversative use of the postpositive conjunction DE with the adverb of manner MALLON, which means “but rather,” when used after a previous negative (BDAG, p. 213).  Then we have the third person singular aorist passive subjunctive from the verb IAOMAI, which means “to be healed, cured, or restored Lk 5:17; 6:19; 9:1, 11, 42; 14:4; 22:51; Jn 4:47; Acts 9:34; 10:38; 28:8; Mt 8:8, 13; 15:28; Lk 7:7; 8:47; 17:15; Jn 5:13.”


The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The passive voice indicates that the believer recovering from carnality receives the action.


The subjunctive mood is a potential and purpose subjunctive.

“but rather be healed.”

Heb 12:13 corrected translation
“and make straight paths for your feet, in order that what is lame may not be dislocated, but rather be healed.”
Explanation:
1.  “and make straight paths for your feet,”

a.  The entire sentence now reads: “Therefore, strengthen [rebuild, restore] the listless [drooping] hands and the weakened knees, and make straight paths for your feet, in order that what is lame may not be dislocated, but rather be healed.”


b.  This statement is not an exact quote, but a paraphrase of the Septuagint (LXX) of Prov 4:26.  The Hebrew says, “Watch the path of your feet and all your ways will be established.”  The LXX says, “Make a straight path for your feet and guide your feet.”


c.  The straight path is living the spiritual life of the Church Age by following in the wagon-wheel tracks already established by our Lord during His Incarnation.  The spiritual path made by the wagon wheels of our Lord’s humanity during His first advent has established the road which we are to follow.


d.  Therefore, the command to make straight paths for our feet is a metaphor commanding us to live the same spiritual life; that is, to follow the same spiritual path of obedience to God the Father that our Lord followed.


e.  This same imagery is used elsewhere in Scripture.



(1)  Acts 13:10, “and said, ‘You who are full of all deceit and fraud, you son of the devil, you enemy of all righteousness, will you not cease to make crooked the straight ways of the Lord?’”



(2)  Prov 1:15, “My son, do not walk in the way with them.  Keep your feet from their path.”



(3)  Prov 10:9, “He who walks in integrity walks securely, but he who perverts his ways will be found out.”



(4)  Hosea 14:9, “Whoever is wise, let him understand these things; whoever is discerning, let him know them.  For the ways of the Lord are right, and the righteous will walk in them, but transgressors will stumble in them.”


f.  Our “feet” represent all our decisions in life; that is, the things that we do as we move forward in life one step at a time.


g.  Therefore, after using the recovery procedure of the spiritual life (acknowledging our sins to God), we then press on following the straight path already established by our Lord.

2.  “in order that what is lame may not be dislocated,”

a.  The writer continues by stating the purpose and reason for us following the path set by our Lord.  We follow His path in order that what is lame may not be dislocated.  This is another metaphor that must be deciphered.


b.  The term “what is lame” refers to a part of the body that is not working correctly.  We are all members of the body of Christ and parts thereof.


c.  When a member of the body of Christ is lame, that believer is in a state of perpetual carnality and is not functioning correctly as a part of the body of Christ.


d.  Therefore, if that member of the body does not receive the correct medical treatment of being healed through the recovery procedure of the spiritual life (by acknowledging their sins and being forgiven by God), then their spiritual condition becomes worse, just as their medical condition becomes worse without proper treatment.


e.  The result of a sprained ankle not being treated medically is the dislocation of the limb.


f.  The same analogy applies to the spiritual life.  When the carnal or lame believer perpetuates their spiritual condition of carnality or lameness, the result is dislocation from the body or dying physically (the state of perpetual sinfulness resulting in physical death).

3.  “but rather be healed.”

a.  God’s purpose for the carnal believer is that they might be healed from their lame spiritual condition rather than make their lame spiritual condition worse to the point of dislocation.


b.  God heals us by the work of Jesus Christ on the Cross.


c.  The application of that healing comes at:



(1)  the moment we believe in Christ, and



(2)  every time we acknowledge our sins to God.


d.  Other Scriptures that discuss the Lord healing our spiritual condition are found in:



(1)  Isa 6:10, “Render the hearts of this people insensitive, their ears dull, and their eyes dim, otherwise they might see with their eyes, hear with their ears, understand with their hearts, and return and be healed.”



(2)  Jer 17:14, “Heal me, O Lord, and I will be healed; save me and I will be saved, for You are my praise.”


(3)  Jam 5:16, “Therefore [repentant reversionists], acknowledge your sins to one another [the leaders of the church] and [leaders of the church] pray on behalf of one another [repentant reversionists], in order that you [repentant reversionists] might be healed.  The prayer of the righteous believer has much power, when it is operational.”



(4)  2 Chr 7:14, “and if My people who are called by My name humble themselves and pray and seek My face and turn from their wicked ways, then I will hear from heaven, will forgive their sin and will heal their land.”


e.  As we see from these verses, spiritual healing is associated with the forgiveness of sin, which is the exact problem of the carnal believer, which produces his lame and useless spiritual condition.
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