Heb 12:11



 is the emphatic use of the postpositive conjunction DE, meaning “Indeed, Really, or In fact.”  With this we have the nominative subject from the feminine singular adjective PAS and the noun PAIDEIA, meaning “all discipline, training, or instruction.”  Then we have the postpositive correlative conjunction MEN, used with DE, which follows later in the next statement, to set up a contrast, meaning “on the one hand…but on the other hand.”  This is followed by the preposition PROS plus the adverbial accusative of measure (of extent of time) from the neuter singular articular present active participle of the verb PAREIMI, which is used as a substantive, meaning “the present; the prepositional phrase meaning: for the present, for the moment Heb 12:11.”
  Then we have the negative OU (meaning “not”) plus the third person singular present active indicative from the verb DOKEW, which means “to seem or appear” with the complementary infinitive following to complete its meaning.  It is translated “does not seem.”


The present tense is a gnomic and customary present, which describes the action as normally taking place and always being true at the time.


The active voice indicates that all discipline produces the action of not seeming to be something at the time it is being administered.


The indicative mood represents the statement as a reality and fact.

This is followed by the attributive genitive (genitive of quality or qualitative genitive) from the feminine singular noun CHARA, which means “joyful,” that is ‘having the quality of joy’.  Then we have the present active infinitive from the verb EIMI, which means “to be.”


The present tense is a static or aoristic present, which presents the action as a point in time concurrent with the action of the main verb.


The active voice indicates that all discipline produces the action.


The infinitive is a complementary infinitive, which helps complete the meaning of the main verb.

This is followed by the adversative conjunction ALLA, meaning “but” plus the qualitative genitive (or attributive genitive) from the feminine singular noun LUPĒ, which means “pain of mind or spirit: grief, sorrow, affliction Jn 16:6, 20; 2 Cor 2:7; Heb 12:11, have pain, be sorrowful;”
 hence, painful.

“In fact all discipline, on the one hand, does not seem for the moment to be joyful, but painful;”

 is the correlative, adversative use of the postpositive conjunction DE, meaning “but on the other hand.”  With this we have the adverb HUSTEROS, meaning “later, thereafter Mt 4:2; 21:29, 32; 25:11; Mk 16:14; Jn 13:36; Heb 12:11.”
  It also means “afterwards.”  Then we have the accusative direct object from the masculine singular noun KARPOS, meaning “fruit, production” and the adjective EIRĒNIKOS, meaning “being conducive to a harmonious relationship: peaceable, peaceful Jam 3:17; yield peaceful fruit Heb 12:11.”
  Since the basic meaning of the word comes from EIRĒNĒ, meaning: peace, harmony, and prosperity, this adjective could also mean “harmonious” or “prosperous” production.  This meaning makes more sense in context in describing the kind of production produced by our spiritual capacity righteousness after salvation.  The final word in the Greek clause is the genitive of production or producer from the feminine singular noun DIKAIOSUNĒ, meaning “produced by righteousness.”  This word goes with this direct object.  Thus the entire direct object is “the prosperous production produced by righteousness.”  This is followed by the dative of indirect object from the masculine plural articular perfect passive participle of the verb GUMNAZW, which means “commonly in literature of gymnastic exercises: to be trained, undergo discipline Heb 12:11; 1 Tim 4:7; ‘a heart trained in greed’ 2 Pet 2:14.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “to those who.”


The perfect tense is an intensive perfect, which emphasizes a present state resulting from a past action.


The passive voice indicates that Church Age believers who respond to divine discipline receive the action of being trained by it.


The participle is circumstantial or expresses the attendant circumstances that accompany the action of the main verb.

With this we have the preposition DIA plus the ablative of agency from the third person feminine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “by it” and referring to the feminine singular noun PAIDEIA = discipline.  Finally, we have the third person singular present active indicative from the verb APODIDWMI, which means “to give out [in Modern English we would “give in to something”], give, give up, yield, Mt 27:58; Rev 22:2; Heb 12:11.”


The present tense is a descriptive present for what is now going on.  This could also be a tendential present for what is proposed but not yet taking place.


The active voice indicates that believers who respond to divine discipline produce the action of yielding the prosperous production produced by righteousness.


The indicative mood is declarative for a simply statement of fact.

“but on the other hand to those who are being trained by it, it yields afterwards the prosperous production produced by righteousness.”

Heb 12:11 corrected translation
“In fact all discipline, on the one hand, does not seem for the moment to be joyful, but painful; but on the other hand to those who are being trained by it, it yields afterwards the prosperous production produced by righteousness.”
Explanation:
1.  “In fact all discipline, on the one hand, does not seem for the moment to be joyful, but painful;”

a.  The writer continues with the obvious, normal perception, feeling, and attitude of believers when being punished—we don’t like it; it hurts.


b.  All discipline does not seem to be joyful when we are being punished.  This was true for us as children and is just as true for us as adult sons of God.


c.  Discipline and punishment is not supposed to be enjoyable.  It is not supposed to be fun.  It is supposed to hurt.  When you tell a child to go to your room, and he has his own television, video games, stereo, and toys to play with, he is not being punished.  That environment does not hurt.


d.  When God punishes us, it is designed to not be enjoyable.  We are not going to like it.  It hurts, it’s painful, and there is nothing pleasant about it.  It is intolerable.


e.  At the time we are being punished by God, there is no “blessing” in the punishment as far as we can see, or as far as we are concerned.  We cannot see the benefit of the blessing in discipline and punishment because we are still in a state of blind arrogance, being out of fellowship with God.


f.  A side application to parents from this statement in Scripture is that discipline should only be for a moment (the parents define the length of the moment—an hour, a night, a day, a week, etc.—and not the child) and definitely should not be joyful.  If the punishment of your child does not hurt (and that does not mean you have to beat your child into submission), then you are not parenting them.  They are controlling and manipulating you.


g.  Ignorant Christians ignore this statement in Scripture and say that we should consider it all joy, when we are being disciplined by God.  That is a misapplication of Jam 1:2-3, which is dealing with momentum testing in the spiritual life and not divine discipline.  “Consider [it] the greatest happiness, my brethren, whenever you become involved in various kinds of trials, knowing that the testing of your doctrine produces patience [endurance, perseverance].”  Testing of what we believe is not divine discipline.  The two are completely different.  Testing can be enjoyed; divine discipline is never enjoyed.


h.  Divine discipline is not supposed to be, not designed to be, and never is a source of happiness in the believer’s life.  Therefore, a comparison of Jam 1:2-3 and our passage gives us the following principle of application:  If the situation is too painful to bear, it is divine discipline.  If you are happy in spite of the situation, it is testing for blessing.

2.  “but on the other hand to those who are being trained by it, it yields afterwards the prosperous production produced by righteousness.”

a.  In contrast to the pain, sorrow, and unhappiness we experience, when we are under divine discipline, those who respond to the discipline (for which purpose God provided the discipline) are trained by it.


b.  Divine discipline has a purpose from God—to train us.



(1)  Training is not doing something once.  It is doing it over and over and over again until the training has its intended effect.  You have mastered the task.



(2)  Our task in the spiritual life is to do what God wants.  We are going to keep on receiving the training of divine discipline until we master the task of doing what God wants.  We will not master this task until we have an interim or resurrection body.



(3)  There are two forms of divine training in the spiritual life:




(a)  The teaching of the word of God, and




(b)  Divine discipline.



(4)  When we ignore the training provided by the teaching of the word of God, God trains us through divine discipline.



(5)  The training of divine discipline lasts throughout our spiritual life, just as the training from the word of God lasts throughout our spiritual life.



(6)  The principle is taught in Ps 119:67, 71, “Before I was afflicted [divine discipline] I went astray, but now I keep Your word.  It is good for me that I was afflicted, that I may learn Your statutes.”


c.  This is the same thing we do with our children.  We tell them to ‘clean your room’.  A simple instruction that can easily be obeyed, especially after we have shown them and helped them clean their room the last several times they have had to do it.  They ignore us and don’t clean their room.  It is not the time to send them to their room.  (You’ll never find them again in that mess.)  It is time for parental discipline.  God deals with us the same way.  He always tells us what He expects before He administers divine discipline.  The more we know about what He wants and doesn’t want the more severe the discipline when we ignore Him, just like with parents.


d.  Believers with genuine humility will fail like everyone else.  The difference with these believers is that they respond to divine discipline by learning from it.  Have you ever done something really stupid and paid the price for it, and then swore to yourself that you would never do that again?  Sure, we all have.  That is what divine discipline is like for the humble, growing, and mature believer.  They recognize that they are out of fellowship with God and do something about it.  They use the recovery procedure of 1 Jn 1:9 to acknowledge their sin or sins to God and be immediately forgiven.  Then they can respond to divine discipline with understanding that they are responsible for the problem, and that they deserve the discipline they are receiving.  They learn from the experience.



(1)  The first response to divine discipline is the rebound technique or recovery procedure of naming the sin or sins to God.



(2)  Step two is to take responsibility for making the mistake, so that you can learn from your mistake or mistakes.



(3)  Learning from our mistakes is God’s intended result of divine discipline.  He does not just want us to hurt, but to recognize and admit what we did wrong, so that we will not do it again.



(4)  Only in this way does divine discipline produce any blessing for us after the discipline is over.


e.  Divine discipline is designed by God to yield afterwards the prosperous production produced by righteousness.


(1)  First, notice that the prosperous production of righteousness comes “after” the divine discipline is over, not during the discipline.  We cannot produce anything righteous during the discipline, because we are out of fellowship with God the entire time we are under divine discipline.



(2)  The moment we acknowledge our sin to God, the divine discipline is removed completely and any residual suffering becomes suffering for blessing.  We can now handle the suffering created by our own mistakes as suffering for blessing.  It becomes bearable.



(3)  Now that we are back in fellowship with God, we have the capacity to do what is right again.  We can now produce the production of spiritual capacity righteousness as a function of the execution of our spiritual life.



(4)  The prosperous production produced by righteousness is the divine good we produce as a result of the filling/influence of the Spirit and application of Bible doctrine we have believed.



(5)  So this statement tells us the purpose for divine discipline—so that we will get back into fellowship with God and continue to do what is right, thereby producing that experiential righteousness which results in spiritual prosperity for time and eternity.



(6)  Doing the right thing; that is, the production produced by being experientially righteous, results in spiritual prosperity for the believer.  This prosperity results in blessing in time and eternity for the believer.  This is why it is called “the prosperous production.”  Doing what God wants is always prosperous for the believer.



(7)  We never do what is right while under divine discipline, because we are out of fellowship with God.  But the moment we name our sin to God, everything changes.  We are immediately forgiven, the sin is forgotten by God, our cursing from divine justice is turned into blessing from divine justice, and we have the capacity to do what is right in our spiritual life.



(8)  This same principle is taught by metaphor by our Lord in Jn 15:2, “Every branch in Me that does not bear fruit, He takes away [the state of sinfulness resulting in physical death]; and every branch that bears fruit, He prunes it [divine discipline] so that it may bear more fruit.”
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