Heb 12:10



 is the casual use of the postpositive conjunction GAR, meaning “Because.”  The previous statement stressed the greater importance of obedience to God.  This verse tells us why it is of greater importance for us to obey God.  With this we have the MEN…DE construction, meaning “on the one hand…on the other hand.”  Then we have the preposition PROS plus the adverbial accusative of measure (of extent of time) from the feminine plural adjective OLIGOS, meaning “few, short, small, or little” and the noun HĒMERA, meaning “days, time in the plural of time of life or activity Heb 5:7; 10:32; for a short time Heb 12:10.”
  This is followed by the preposition KATA plus the adverbial accusative of reference from the neuter singular articular present active participle of the verb DOKEW, which means “to seem, appear, think, believe, with the articular infinitive, followed by the personal object meaning someone’s discretion: at their discretion Heb 12:10.”
  The participle is ascriptive (substantive), being used as a noun.  With this we have the partitive direct object from the dative masculine third person plural intensive pronoun AUTOS, meaning “to them,” but used as a dative of possession, meaning “their discretion.”  “This is an instance of the partitive direct object.  (Generally speaking, if a verb can take either a genitive or accusative direct object, the accusative will be used when the object is apprehended as a whole; the genitive will be used when the object is apprehended in part.)  The participation that believers can have in God’s holiness is not complete, but derived and partial.  The genitive seems to be used to reflect this.”
  Literally, this construction says: “according to that which was being thought by (or seemed best to, or was believed by) them.”  Then we have the third person plural imperfect active indicative from the verb PAIDEUW, which means “to discipline.”


The imperfect tense is a descriptive imperfect, which describes what actually took place in the past.


The active voice indicates that our human parents produced the action.  Notice that both parents are involved here and have the right and authority to discipline the children.


The indicative mood is declarative for the simple presentation of past reality.

There is no object “[us],” but it is certainly implied by the context of what is being said.
“Because on the one hand they disciplined [us] for a short time at their discretion,”

 is the other half of the MEN…DE construction, meaning “but on the other hand.”  With this we have the nominative subject from the masculine singular article HO, used as a personal pronoun, meaning “He” and referring to God.  This is followed by the preposition EPI plus the accusative of purpose from the neuter singular articular present active participle of the verb SUMPHERW, which means “profit, advantage: for (someone’s) advantage 1 Cor 12:7: Heb 12:10.”


The article is used as a first person plural personal pronoun, translated “our.”


The present tense is a customary present for what is reasonably expected to occur throughout our life.


The active voice indicates that God produces the action.


The participle is ascriptive, being used as a noun, and is translated “for our advantage.”

There is no repetition of the main verb or direct object here (“He disciplines us”); it is implied from the context and deliberately omitted (ellipsis).
“but on the other hand He [disciplines us] for our advantage,”

 is the preposition EIS plus the accusative of purpose/result (a blending of the two) from the accusative neuter singular articular aorist active infinitive of the verb METALAMBANW, which means “to share or participate in something with the genitive of the thing as the direct object 2 Tim 2:6; Heb 6:7; 12:10.”


The preposition with the infinitive is translated “in order that, so that, or simply that.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a potential fact and reality.


The active voice indicates that all Church Age believers can potentially produce the action.


The infinitive is an infinitive of the blending of purpose and result; for it is both God’s purpose that we have a share in His holiness and it is a result of our obedience to Him.

Finally, we have the genitive direct object from the feminine singular article and noun HAGIOTĒS with the possessive genitive third masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “His holiness: share in his holy character Heb 12:10.”

“that we might participate in His holiness.”

Heb 12:10 corrected translation
“Because on the one hand they disciplined [us] for a short time at their discretion, but on the other hand He [disciplines us] for our advantage, that we might participate in His holiness.”
Explanation:
1.  “Because on the one hand they disciplined [us] for a short time at their discretion,”

a.  The writer continues by explaining why it is of greater importance for us to obey God.


b.  Our human fathers disciplined us for the short time that we were children in contrast to God the Father, who disciplines us for our entire adult life.


c.  The important phrase here is “at their discretion,” which means that we were disciplined by our parents as they thought best.  But this does not mean that our discipline was always fair and reasonable, or that the punishment fit the crime.


d.  God, on the other hand, disciplines us perfectly every time.  His justice and discipline is always fair, reasonable, right, and fits the sin perfectly.


e.  God is never arbitrary in His discipline, punishment, or training.  We receive exactly what we need and deserve.


f.  Therefore, even though as children, we may have questioned the discipline and training of our parents, we can never question the discipline and training of God.


g.  God disciplines us at His discretion as well, but His discretion is perfect, timely, and effective for its intended result.


h.  There is no concept here that God’s discipline lasts for our entire life.  That is contrary to the concept of the statement in Scripture, “I will remember their sin no more.”  When the discipline and punishment is over, it is over and forgotten by God.  God does not hold a grudge against us because we have sinned.

2.  “but on the other hand He [disciplines us] for our advantage,”

a.  In contrast to the manner or way in which we were disciplined by our parents, God always disciplines us for our advantage.


b.  Just as testing is always for our advantage, so also discipline is always for our advantage.


c.  God disciplines us in order to help us, not to hurt us, even though the discipline hurts, as well it should.


d.  Therefore, we have no right to hold a grudge against God because He has disciplined us.


e.  Discipline never seems to be for our advantage at the time it is being administered, but it is always for our advantage whether we recognize and acknowledge it as such, or not.


f.  As 1 Cor 11:32 says, “However, when we are being judged, we are disciplined by the Lord, in order that we might not be condemned with the world.”


g.  God has a far greater purpose in disciplining us than we often realize, and that purpose is related to the angelic conflict and our testimony in the angelic conflict.


h.  The great purpose and result of our divine discipline is now stated in the next phrase.

3.  “that we might participate in His holiness.”

a.  God disciplines us that we might participate in or have a share in His holiness.


b.  This holiness has nothing to do with the imputed righteousness of God, which we receive at the moment of salvation, which is also a part of our participation or sharing in His holiness.


c.  This purpose is related to our experiential sanctification or holiness.


d.  God wants us to be holy in daily life.  Therefore, His justice demands our punishment, when we sin.


e.  God’s holiness is satisfied by our experiential punishment and discipline, so that we can continue to grow in our experiential sanctification in the execution of our spiritual life.


f.  Living the spiritual life God has provided for us produces an experiential holiness or sanctification.


g.  This experiential sanctification is our participation in the same spiritual life and sanctification that our Lord had during His spiritual life.


h.  God the Father’s purpose is that we share in or participate in the holy life that our Lord lived.


i.  Therefore, we receive discipline from the justice of God, so that we might continue in that spiritual life for the glorification of Christ.


j.  Our continued glorification of Christ in the spiritual life results in fantastic blessings for time and eternity, which is obviously for our advantage.


k.  Therefore, if God did not discipline us in time, then His justice would have to demand our physical death, which would result in no experiential sanctification, no participation in the spiritual life of Christ, and no glorification of our Lord, all of which would be to our great disadvantage.


l.  Therefore, when we are disciplined by the Lord, we should be very happy, knowing that God does this for our own advantage and blessing.


m.  Paul summed up the principle of us participating in God’s holiness in his final thoughts to the Corinthians, 2 Cor 13:7, “Now we pray to God that you do not produce any evil, …but that you might begin to produce that which is noble…  In fact we pray for this—your completion [of preparation and training].  For this reason I am writing these things while absent, that while present I might not have to act severely in accordance with the authority which the Lord has given to me for the purpose of building up and not for the purpose of tearing down.”
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