Heb 11:19



- is the parenthetic nominative masculine singular aorist deponent middle participle from the verb LOGIZOMAI, which means “to give careful thought to a matter: think (about), consider, ponder, let one’s mind dwell on Phil 4:8; Jn 11:50; Heb 11:19; 2 Cor 10:2, 7, 11.”


The aorist tense is a culminative aorist, which emphasize the conclusion or results of the completed action.  It is translated by the English auxiliary verb “have.”


The deponent middle voice is active in meaning, Abraham having produced the action.


The participle is an adverbial participle of means, defining in more detail the mental state of Abraham in offering his son Isaac as a sacrifice.  It is translated “by having considered.”

Then we have the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated by the word “that.”  This is followed by the emphatic use of the conjunction KAI, meaning “indeed, certainly, really, in fact.”  Then we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, used as a substantive and meaning “from the dead.”  This is followed by the present active infinitive from the verb EGEIRW, which means “to raise.”


The present tense is a gnomic present, which presents the action as a general action that God is capable of rather than a specific present action.


The active voice indicates that God produces the action.


The infinitive is a complementary infinitive, which is used with the predicate nominative masculine singular adjective DUNATOS, meaning “able” to complete its meaning.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  There is an ellipsis of the verb EIMI, meaning “[is].”

“by having considered that indeed God [is] able to raise from the dead,”

 - is the adverb of place HOTHEN, which is used as “a marker of the basis for an action or procedure, for which reason; therefore, hence Mt 14:7; Acts 26:19; Heb 2:17; 3:1; 7:25; 8:3; 9:18; 11:19.”
  Then we have the accusative direct object from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun AUTOS, meaning “him” and referring to Isaac.  This is followed by the adjunctive use of the conjunction KAI, meaning “also,” followed by the preposition EN plus the instrumental of means from the feminine singular noun PARABOLĒ, which means “(1) something that serves as a model or example pointing beyond itself for later realization, type, figure Heb 9:9; as a type 11:19; (2) as a comparison, an illustration, parable, proverb, or maxim.”
  Finally, we have the third person singular aorist middle indicative from the verb KOMIZW, which means “to get back, recover Mt 25:27; Heb 11:19.”


The aorist tense is a historical aorist, which regards the action in its entirety and a past fact.


The middle voice is an intensive middle, which emphasizes the subject, Abraham, as being intimately and personally involved in the action of getting his son back.


The indicative mood is declarative for a simple statement of historical fact.

“for which reason he also got him back as an illustration.”

Heb 11:19 corrected translation
“by having considered that indeed God [is] able to raise from the dead, for which reason he also got him back as an illustration.”
Explanation:
1.  “by having considered that indeed God [is] able to raise from the dead,”

a.  The entire sentence now reads: “By means of confidence in doctrine Abraham has offered Isaac, when being tested; that is, he attempted to offer his one and only son, because he accepted the promises, to whom it was said, ‘Through Isaac you are to have your descendants’,”

by having considered that indeed God [is] able to raise from the dead, for which reason he also got him back as an illustration.”



(1)  The main thought is this: “By means of confidence in doctrine Abraham has offered Isaac, by having considered that indeed God [is] able to raise from the dead.”



(2)  The main supporting thought is this statement in our verse that Abraham considered that God is able to raise from the dead.


b.  The fact that other Old Testament believers believed in the doctrine of resurrection is found in the statements of:



(1)  Job 19:26, “Even after my skin is destroyed, yet from my flesh I shall see God.”



(2)  Isa 26:19, “Your dead will live; their corpses will rise.  You who lie in the dust, awake and shout for joy, for your dew is as the dew of the dawn, and the earth will give birth to the departed spirits.”



(3)  Dan 12:2, “Many of those who sleep in the dust of the ground will awake, these to everlasting life, but the others to disgrace and everlasting contempt.”


c.  Abraham was able to obey God and offer Isaac because he was able to recall and apply the doctrine in his soul.  He could pass the evidence test, because he thought about, believed, and applied the doctrine he had learned.


d.  The specific doctrine that Abraham believed was that God had the power and ability to raise people from the dead.  Therefore, He also had the power to raise Isaac from the dead.


e.  Therefore, Abraham thought about the command of God to offer Isaac and why God wanted him to do this every step of the three-day journey to the land of Moriah.  God gave Abraham plenty of time to remember and think about the doctrine he had learned, so that he could properly apply it to the test.


f.  The doctrinal conclusion that Abraham reached was that God was going to immediately raise Isaac from the dead as a demonstration of His power.  Therefore, Abraham had no fear for his son’s life.  His son’s life was going to be miraculously restored to him, so that God could fulfill His prior promise to Abraham, ‘Through Isaac you are to have your descendants.’


g.  Abraham’s doctrinal conclusion was the faith-rest drill in action.  He learned, believed, remembered, and applied the doctrine of resurrection to the situation.  Therefore, Abraham had no problem obeying the will of God.

2.  “for which reason he also got him back as an illustration.”

a.  The author continues with his own doctrinal conclusion.  Because Abraham was able to use the spiritual skills of his spiritual life to apply the doctrine he knew to the situation, Abraham got back Isaac as an illustration of what would happen to Christ during His incarnation.


b.  Isaac is the illustration of Christ.



(1)  Isaac carrying the wood is an illustration of Christ carrying His cross.



(2)  Isaac being offered as a whole burnt offering is an illustration of the propitiation of the justice of God by the substitutionary sacrifice of our Lord.



(3)  The willingness of Isaac to be sacrificed was an illustration of the positive volition of our Lord in obedience to the will of the Father.



(4)  The lamb provided by God as a substitute for Isaac is an illustration of the substitutionary atonement of Christ for us.


c.  Abraham probably learned from these events that Isaac was an illustration of the person and work of Christ as God the Father’s only Son being offered as a sacrifice for sin.  This clarifies our Lord’s statement to the unbelieving Jews in the Temple in Jn 8:56, “Your father Abraham rejoiced to see My day, and he saw it and was glad.”


d.  Because Abraham obeyed God, God worked all things together for good.
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