Heb 11:16
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- is the adversative use of the postpositive conjunction DE, meaning “But” plus the temporal adverb NUN, meaning “now.”  “Not infrequently NUN DE serves to contrast the real state of affairs with the statement made in an unreal conditional clause: But, as a matter of fact Lk 19:42; Jn 8:40; 9:41; 15:22, 24; 18:36; 1 Cor 5:11; 7:14; 12:20; Heb 11:16; Jam 4:16.”
  Then we have the objective genitive or genitive of direct object from the comparative use of the feminine singular adjective KREITTWN, which means “being of high status, more prominent, higher in rank, preferable, better Heb 1:4; 7:7; of things 7:19, 22; 8:6; 9:23; 10:34; 11:16, 35; something better Heb 11:40.”
  The feminine singular indicates that this adjective is modifying the feminine singular noun PATRIS, a better country or homeland.  This is followed by the third person plural present middle indicative from the verb OREGW, which means “to seek to accomplish a specific goal, meaning to aspire to, strive for, or desire with the genitive object; ‘aspire to the office of supervision/oversight’ 1 Tim 3:1; ‘long for a better (home)’ Heb 11:16; 1 Tim 6:10.”


The present tense is a historical present, which is used in narrative literature to describe a past event.  It is used to portray an event vividly as though the reader was in the midst of the scene as it unfolds.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Abraham and Sarah in their action of desiring, longing for a better homeland or country.


The indicative mood is declarative for a simple statement of fact.

Then we have the parenthetic nominative from the neuter singular demonstrative pronoun HOUTOS, meaning “that” plus the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present, for a timeless static state, condition, and fact.


The active voice indicates that the state of mind or condition of thinking of Abraham and Sarah produced the action of being what it was.


The indicative mood is declarative for a simple fact.

This is followed by the genitive direct object or objective genitive from the adjective EPOURANIOS, which means “heavenly, in heaven 1 Cor 15:48; Heb 3:1; 6:4; 11:16; 12:22; 2 Tim 4:18.”

“But as a matter of fact, they desired a better one [country]; that is, a heavenly one.”

- is the crasis or combining of the preposition DIA plus the relative pronoun HOS, meaning “Because of which,” “Therefore,” or “For this reason.”  Then we have the negative OUK, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed of with the infinitive following: to call them brothers Heb 2:11; with the accusative of persons and the infinitive Heb 11:16.”


The present tense is a static or gnomic present for a state or condition that perpetually exists.


The deponent middle/passive voice is active in meaning; the Lord Jesus Christ producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “them” and referring to Abraham and Sarah.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to our Lord Jesus Christ, the God of Abraham, Isaac, and Jacob.  This is followed by the predicate nominative from the masculine singular noun THEOS, meaning “God.”  Certain transitive verbs in the passive voice can take a predicate nominative object.  KALEW and EPIKALEW are two such verbs.  Then we have the present passive infinitive from the verb EPIKALEW, which means “to be called their God Heb 11:16; Acts 4:36; 10:5, 18, 32; 11:13; 12:12, 25.”


The present tense is a static or gnomic present for a state, condition, or situation that perpetually exists and is always true.


The passive voice indicates the Lord Jesus Christ receives the action of being called the God of Abraham.


The infinitive is an infinitive of direct object of the main verb EPAISCHUNOMAI = to be ashamed, and is part of the double accusative of the person and thing.  AUTOS is the accusative of person and the infinitive is the accusative of thing.

This is followed by the possessive genitive of the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “their” and modifying the noun THEOS, meaning “their God.”

“Therefore God is not ashamed of them to be called their God;”

 - is the explanatory use of the postpositive conjunction GAR, meaning “for” and introducing the reason why God is not ashamed to be called their God.  Then we have the third person singular aorist active indicative from the verb HETOIMAZW, which means “to prepare Heb 11:16.”


The aorist tense is a culminative aorist, which emphasizes the results of a completed action.  The city of God for Abraham is already planned out, and awaiting delivery to him in the eternal state.  It is translated by the English auxiliary verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object and dative of advantage from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “for them.”  Finally, we have the accusative direct object from the feminine singular noun POLIS, meaning “a city.”

“for He has prepared a city for them.”

Heb 11:16 corrected translation
“But as a matter of fact, they desired a better one [country]; that is, a heavenly one.  Therefore God is not ashamed of them to be called their God; for He has prepared a city for them.”
Explanation:
1.  “But as a matter of fact, they desired a better one [country]; that is, a heavenly one.”

a.  The writer continues by setting up a contrast with his previous statement that Abraham and Sarah were not thinking of that homeland from which they went out.  Instead they were thinking about a better homeland or country.


b.  Their thinking is described here as the desire or longing for something in a good sense.  This is not the sin of lust or motivation from the lust pattern of the sin nature.  This is the spiritually healthy desire to be at home with the Lord and separated from the cosmic system of Satan.


c.  The phrase “better one” refers to the heavenly city of God, the New Jerusalem, the new heavens and new earth; that is, the eternal state.


d.  Mature believers long for and deeply desire to be absent from this earth and at home with the Lord in heaven.


e.  The heavenly country or homeland is far better than any homeland or country that exists on this earth under Satan’s cosmic system.


f.  The heavenly country with the heavenly city, the New Jerusalem, is the new earth in the eternal state.

2.  “Therefore God is not ashamed of them to be called their God;”

a.  The writer now comes to a conclusion based upon the confidence which these mature believers had in God’s word and promises.


b.  The desire for a better homeland or country was based upon these mature believers confidence in His word, His doctrine; that is, His promises.


c.  Therefore, since these mature believers had such confidence in God’s word and demonstrated it by their actions of living in tents and longing for a better country or home than anything on earth, God is not ashamed of them nor ashamed to be called ‘the God of Abraham, Isaac, and Jacob’.


d.  God is never ashamed of mature believers or any believer that puts their faith, trust, and confidence in Him.


e.  If you have believed in Christ, He is not ashamed of you.  You may be ashamed of yourself for the things you have done wrong, but God is not ashamed of you.


f.  The idea of God being ashamed is an anthropopathism; that is, human language used to describe an aspect or attitude of God, which He really does not have, but is necessary for our human understanding of God.  God is never ashamed of us.  God is perfectly happy at all times and can never be unhappy.  God knew all our failures in eternity past, and is surprised and shocked by nothing.  Therefore, He cannot be ashamed.  Shame is the shock and surprise at the failure of someone else.  It is the feeling of remorse and regret because of someone else’s failure.  God does not have remorse or regret.  This is human language of accommodation ascribed to God for our understanding.


g.  The point is: God is delighted with the mature believer who puts his/her faith, trust, and confidence in Him and His word.


h.  We must never be ashamed of our faith, trust, and confidence in God, as Paul said in Rom 1:16, “For I am not ashamed of the gospel, because it is the power of God for the purpose of salvation for all those who believe, not only to the Jew first but also to the Gentile” and 2 Tim 1:8, “Therefore, do not be ashamed of the testimony with reference to our Lord, nor me His prisoner, but join with me in suffering evil with reference to the gospel according to the power of God.”

3.  “for He has prepared a city for them.”

a.  The writer continues with an explanation of why God is not ashamed to be called the God of Abraham.


b.  In eternity past in the divine decrees God has already prepared a heavenly city, a heavenly homeland or country, a new heavens and new earth for those who put their confidence in Him and His word.


c.  The Architect and Builder (Heb 11:10) planned this city and country and new earth in eternity past and will construct it after the end of human history, when He creates the new heavens and new earth.


d.  The city has already been prepared, but will be built by the Lord Jesus Christ after His millennial reign.


e.  This city is described in Rev 21:1-2, “Then I saw a new heaven and a new earth; for the first heaven and the first earth passed away, and there is no longer any sea.  And I saw the holy city, New Jerusalem, coming down out of heaven from God, made ready as a bride adorned for her husband.”  Compare Rev 21:10-27.


f.  This city, the land in which it resides, and the new earth to which it belongs are all a part of the eternal state, and are prepared for the benefit and blessing of those who believed in Christ during human history.


g.  Paul described this city in 1 Cor 2:9, “‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God [the Father] has prepared for those who keep on loving Him.”
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