Heb 10:6



- is the accusative direct object from the neuter plural noun HOLOKAUTWMA, which means “whole burnt offerings, holocaust Mk 12:33; Heb 10:6, 8.”
  This is followed by the connective use of the conjunction KAI, meaning “and,” followed by the preposition PERI plus the genitive of advantage from the feminine singular noun HAMARTIA, which means “for sin.”  This phrase is an idiom.  F.F. Bruce explains in a footnote on page 241 of his commentary, “When the Hebrew word is used in the sense of ‘sin offering’, its regular LXX equivalent is the phrase PERI HAMARTIAS (so here).  This phrase should be read as a single indeclinable word for a sin offering.”  This is a collective singular and could be translated with a plural.
“‘whole burnt offerings and sin offerings”

 - is the strong, absolute negative OUK, meaning “not” plus the second person singular aorist active indicative from the verb EUDOKEW, which means “to take pleasure in; to be pleased with; to approve of; to enjoy; or to prefer.”


The aorist tense is a culminative aorist, which looks at the past offering of animal sacrifices and emphasizes the existing results of those actions as a whole.


The active voice indicates that God the Father produced the action of not taking pleasure in, being pleased with, approving of, enjoying, or preferring animal sacrifices.


The indicative mood is declarative for a dogmatic statement of fact.

In the Septuagint we have the verb AITEW, meaning “to ask” instead of the verb EUDOKEW.

“You have taken no pleasure in’.”

Heb 10:6 corrected translation
“‘You have taken no pleasure in whole burnt offerings and sin offerings.’”
Explanation:
1.  “‘You have taken no pleasure”

a.  The writer continues with his quote from Ps 40:6, using the Greek translation (the Septuagint).  The subject “You” refers to God the Father, who is the person displeased with the animal sacrifices.


b.  This phrase explains the previous statement in the last verse “sacrifice and offering You have not desired.”


c.  God no longer desired the animal sacrifices because He no longer took any pleasure in them.


d.  God no longer took any pleasure in the animal sacrifices because they had become meaningless ritual.


e.  The people offering the sacrifices did not connect what they were doing with the efficacious substitutionary spiritual death of Christ on the Cross.  It was like going to a Latin Mass in the Catholic Church for the ten-thousandth time and doing all the sitting, standing, kneeling, crossing, and mumbling incoherent phrases without knowing what was going on or why you were doing it.  It was mindless, meaningless, pointless ritual.  God was sick of it.


f.  To take no pleasure in is a polite way of saying God was totally displeased with those making the animal sacrifices.  It is like a mafia boss who goes to mass with his family every Sunday, and continues his murder, drug operations, prostitution, and extortion the rest of the week.  Does God care about his attending church services?  No, obviously not.  It is meaningless ritual without the reality of a relationship with Christ.


g.  God’s attitude here is clearly portrayed in Isa 1:11-14, “‘What are your multiplied sacrifices to Me?’ says the Lord.  ‘I have had enough of burnt offerings of rams and the fat of fed cattle; and I take no pleasure in the blood of bulls, lambs or goats.  When you come to appear before Me, who requires of you this trampling of My courts?  Bring your worthless offerings no longer, incense is an abomination to Me.  New moon and sabbath, the calling of assemblies I cannot endure iniquity and the solemn assembly.  I hate your new moon festivals and your appointed feasts, they have become a burden to Me; I am weary of bearing them.’”

2.  “in whole burnt offerings and sin offerings.’”

a.  The whole burnt offering represents the total annihilation of sin.  Jesus Christ was the whole burnt offering for sin.  Sin was completely burnt up in Him on the Cross.  Ex 29:14, “But the flesh of the bull and its hide and its refuse, you shall burn with fire outside the camp; it is a sin offering.”  Being burned outside the camp is a picture of Christ being crucified outside the city of Jerusalem.


b.  Sin offerings also included other animals:



(1)  Lev 4:23, “if his sin which he has committed is made known to him, he shall bring for his offering a goat, a male without defect.”



(2)  Lev 4:32, “But if he brings a lamb as his offering for a sin offering, he shall bring it, a female without defect.”



(3)  Lev 5:7, “But if he cannot afford a lamb, then he shall bring to the Lord his guilt offering for that in which he has sinned, two turtledoves or two young pigeons, one for a sin offering and the other for a burnt offering.”



(4)  Lev 5:11, “But if his means are insufficient for two turtledoves or two young pigeons, then for his offering for that which he has sinned, he shall bring the tenth of an ephah of fine flour for a sin offering; he shall not put oil on it or place incense on it, for it is a sin offering.”  (The precise volume of an ephah is uncertain; an ephah equals 2.6–5.3 gallons or one-third to two-thirds of a bushel.)


c.  God demanded propitiatory offerings for sin, so that people would recognize and remember what God the Son would do for them in coming into the world to take away their sins by being judged as a substitute for them, just as the animal died as a substitute for them.


d.  However, the Jews soon forgot the meaning of the ritual, and no longer even thought about God the Son and what He would come and do for them.  This is why the religious leaders of Israel had no idea what our Lord’s mission on earth during His first advent was supposed to accomplish—to take away the sins of the world.


e.  God had stopped caring about all the mindless animal sacrifices 700 years after they began (when Isaiah wrote) and 700 years before our Lord came to earth as the true and only sacrifice for sin.
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