Heb 10:20



- is the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring back to the feminine singular noun EISODON = entrance in verse 19, “which [entrance].”  This accusative relative pronoun is part of a double accusative of object-complement.  Then we have the third person singular aorist active indicative from the verb EGKAINIZW, which means “to bring about the beginning of something with the implication that it is newly established, meaning: ratify, inaugurate, dedicate Heb 9:18 the Sinai covenant; inaugurate, open a ‘new and living way’ Heb 10:20.”


The aorist tense is a constative or historical aorist, which looks at the action in its entirety as a past, historical fact.


The active voice indicates that our Lord produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the first person plural personal pronoun EGW, meaning “for us” in the sense of “for our benefit” or “for our advantage.”  Then we have the other half of the double accusative of object-complement in the accusative feminine singular complement from the noun HODOS, which means “course of behavior, way, way of life, as in Mt 10:5, do not go in the way of the Gentiles; Acts 2:28, ‘the way of life’; Acts 16:17, ‘the way of salvation’; Heb 10:20.”
  With this we have the accusative feminine singular adjectives PROSPHATOS, meaning “new, recent also in the sense ‘not previously existing’ Heb l0:20”
 with the connective conjunction KAI, meaning “and” plus the accusative feminine singular present active ascriptive or substantive use of the participle ZAW, meaning “living.”  Since the participle is used as an adjective the morphology is not critical.  Normally the double accusative of object-complement is translated with words such as: “as,” “to be,” or “namely” between the two accusatives.  Here the word “as” works nicely.  Then we have the preposition DIA plus the genitive of place from the neuter singular article and noun KATAPETASMA, which means “through the curtain, Heb 9:3, and refers to the veil between the Holy Place and Holy of Holies in the Temple, Mt 27:51; Mk 15:38; Lk 23:45.”

“which [entrance] He opened for us as a new and living way through the curtain;”

 - is the nominative of explanation from the neuter singular demonstrative pronoun HOUTOS, which means “that.”  With this we have the third person singular present active indicative from the verb EIMI, which means “is.”


The present tense is an aoristic present, which presents the action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that this situation produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the ablative of means from the feminine singular article and noun SARX with the possessive genitive third masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “by means of His flesh.”  The word is used of “the physical body as functioning entity, and can be translated body or physical body Eph 5:29; Col 2:1, 5; 1 Cor 5:5; 2 Cor 7:1, 5; 1 Pet 4:1, 6; 1 Tim 3:16; Gal 4:13; Heb 9:13.  Of the body of Christ during his earthly ministry Eph 2:14; Heb 10:20; 1 Pet 3:18; 4:1a; 1 Jn 4:2; 2 Jn 7.”

“that is, by means of His physical body,”

Heb 10:20 corrected translation
“which [entrance] He opened for us as a new and living way through the curtain; that is, by means of His physical body,”
Explanation:
1.  “which [entrance] He opened for us as a new and living way through the curtain;”

a.  The entire sentence thus far reads, “Therefore, brethren, since we have confidence for entrance into the Holy Place by means of the blood [spiritual death] of Jesus, which [entrance] He opened for us as a new and living way through the curtain; that is, by means of His physical body,…”

b.  We had a related statement in Heb 6:19-20, “which [confidence] we have as an anchor for the soul, both secure and certain, and enters into the place behind the curtain, where Jesus has entered as a forerunner for us, having become a high priest forever according to the manner of Melchizedek.”


c.  Another related statement is found in Eph 3:12, “through Whom we have courage and access with confidence because of His faithfulness.”


d.  The application of this verse has already been given in Heb 4:16, “Therefore let us go with confidence to the throne of grace, in order that we may receive mercy and find grace resulting in well-timed help.”


e.  The writer continues his sentence with a further explanation and description of the entrance into the real Holy Place in heaven, which he has just mentioned.


f.  This entrance into the real Holy Place in heaven, where Christ is seated at the right side of the Father was opened by our Lord Jesus Christ.  In effect, our Lord pulled back the veil or curtain between the Holy Place and Holies of Holies to permit us open access to God the Father.  The means by which He did this was the offering of His own physical body on the Cross.  This is the meaning of the last statement in our verse.


g.  The opening of the veil between the Holy Place and Holy of Holies was symbolized by the tearing of the veil of the Temple from top to bottom at the physical death of our Lord, Mt 27:51; Mk 15:38; Lk 23:45.


h.  The tearing of the veil from top to bottom represents the free access that the royal priesthood has to God the Father under the new covenant to the Church as mentioned in Heb 4:16; 6:19-20; and Eph 3:12.


i.  Our High Priest opened the throne room of God the Father for all of us to have free access to the Father in prayer any time we desire.


j.  We have the privilege as royalty of open and free access to the Father whenever we want.  The barrier of our personal sins, which was represented by the veil has been removed.


k.  The veil or curtain keeping us from the Father was our personal sins.  Those sins were imputed to the physical body of the humanity of Christ and judged on the Cross, so that our personal sins can no longer keep us from having free and open access to the Father.


l.  We have a new and living way to God the Father.  It is new because it is based upon a new covenant from God to the Church.  It is living because it involved our new spiritual life as a new spiritual species, which never existed for any Old Testament believer.


m.  Our living way to God the Father is our spiritual life, which means our being filled with the Spirit, which is our spiritual life.   Without the filling of the Spirit we do not have open access to the Father; for we are out of fellowship with God.  This is why God hears but cannot answer our prayers in a state of carnality.


n.  The new spiritual species has a new spiritual life, which is called here “a new and living way.”  We have a new way of life, which includes a new way of access to God the Father.


o.  We can enter into the presence of the Father in prayer, because the humanity of our Lord has been accepted in heaven and has been invited to sit at the right side of the Father.

2.  “that is, by means of His physical body,”

a.  This statement is a clarification of the writer’s previous statement.  It is a parenthetical statement of explanation.  The writer is explaining how our Lord opened for us a way through the curtain.  He did so by means of His physical body.


b.  The physical body of our Lord refers to His true humanity.


c.  His physical body was the location of the imputation and judgment of our personal sins.


d.  His physical body was also resurrected, ascended into heaven, and is seated at the right side of the Father.


e.  Our redemption and salvation are accomplished by means of our Lord’s physical body.


f.  Therefore, our access to God as members of His royal priesthood is also by means of His physical body.


g.  Because the humanity of Christ in resurrected physical body has been totally accepted into the Holy Place in heaven with God the Father, we who are in union with Him and who will have resurrected physical bodies like His physical body now have open access to the real Holy Place in heaven.


h.  We have positionally now what we will have in actuality in the eternal state—free and open access to God the Father through the person of our Lord Jesus Christ on the basis of the acceptance by God the Father of our Lord’s spiritual death on the Cross.
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