Heb 10:2



- is the causal/reason use of the conjunction EPEI, meaning “because, since, for, Otherwise Mt 18:32; Mk 15:42; Lk 1:34; Jn 13:29; 1 Cor 14:12; Heb 2:14; 4:6; 5:2, 11; 6:13; 9:17; 10:2; 11:11.”
  Then we have the absolute negative OUK, meaning “not” with the indefinite particle AN, “denoting an aspect of contingency, incapable of translation by a single English word; it denotes that the action of the verb is dependent on some circumstance or condition; the effect of AN upon the meaning of its clause depends on the mood and tense/aspect of the verb with which it is used.  In certain constructions an aspect of certainty is indicated, suggesting the gloss would.  In most other instances aspects of varying possibility or conditionality find expression in ways that can be rendered ever, but with other glosses required when AN is used in conjunction with other particles.  …where  functions as protasis, otherwise (i.e. if the sacrifices had really brought about a lasting atonement) would they not have ceased to offer sacrifices? Heb 10:2.”
  With this we have the third person plural aorist middle indicative from the verb PAUW, which means “to stop, cease.”


The aorist tense is a culminative aorist, which presents the action in its entirety with emphasis on the completed results.  It is translated by the English auxiliary verb “have.”


The middle voice is an indirect middle, which emphasizes the subject (animal sacrifices) as being personally involved in producing the action.  This indirectly also involves the volition and personal responsibility of the Levitical priests in stopping the animal sacrifice if they had been efficacious for atonement or the removal of sin and its guilt.


The indicative mood is an interrogative indicative, which is used in simple questions that can be answered by providing factual information.

This is followed by the nominative feminine plural present passive participle from the verb PROSPHERW, which means “to bring, present, offer” sacrifices.


The present tense is a descriptive present, which regards the action as continuing hypothetically.


The passive voice indicates that the animal sacrifices (feminine plural of THUSIA from Heb 9:23) receive the action of being offered.


The participle is a complementary participle.  “The complementary participle completes the thought of another verb.  It is especially used in combination with a verb suggesting a consummative (e.g., ‘stop’) or sometimes a progressive (e.g., ‘continue’) idea.  The idiom is rare in the NT.”

“Otherwise, would they not have ceased being offered”

- is the preposition DIA plus the accusative of cause from the neuter singular article and present active infinitive from the verb ECHW, meaning “to have.”  With this we also have MĒDEIS the negative of the numeral ‘one’, used as an adjective and meaning “no.”


The present tense is a descriptive present of what would now be occurring in this hypothetical case.


The active voice indicates that those offering the sacrifices would produce the action of not having something.


The infinitive is an infinitive of cause.

Then we have the temporal adverb ETI, meaning “yet, still, and in negative statements it is used to denote that something is stopping, has stopped, or should stop, meaning: no longer.”
  This is followed by the accusative direct object from the feminine singular noun SUNEIDĒSIS plus the objective genitive from the feminine plural noun HAMARTIA, which means “consciousness, awareness of sin.”  Very literally this is saying that there would be not even one awareness of sins.

“because of no longer having a consciousness of sins,”

- is the appositional accusative masculine plural articular present active participle from the verb LATREUW, which means “to serve” and is used as a substantival participle here because of the article, meaning “the worshipers as in Heb 9:9.”
  Because this is a substantival participle, the morphology of the verb is not critical.  This is followed by the adverb of time/degree HAPAX, meaning “once and for all Heb 6:4; 10:2; Jude 3, 5.”
  Finally, we have the accusative masculine plural perfect passive participle from the verb KATHARIZW, which means “to be cleansed, to be made clean; to be purified.”


The perfect tense is an aoristic perfect, which presents the completed action as a stated fact without reference to any continuing result.  This is very closely related to the consummative perfect, which emphasizes a past, completed action, but still has a minor element of continuing result.  The aoristic present has no emphasis on any continuing result.  The emphasis is on the fact that the worshipers have been cleansed or purified from sin, not that this purification or cleansing continues.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that the worshipers receive the action of being cleansed or purified in this hypothetical situation.


The participle is circumstantial.

“the worshipers having once and for all been cleansed?”

Heb 10:2 corrected translation
“Otherwise, would they not have ceased being offered, because of no longer having a consciousness of sins, the worshipers having once and for all been cleansed?”
Explanation:
1.  “Otherwise, would they not have ceased being offered”

a.  Another way of translating this into English would be: “Otherwise, would they not have ceased being offered, because the having-once-and-for-all-been-cleansed worshipers no longer having a consciousness of sins?” or “Otherwise, would they not have ceased being offered, since the worshipers, having been cleansed once and for all, no longer have a consciousness of sins?”  This says exactly the same thing; it simply changes the word order to the English mind’s way of thinking, which is why the translators of the NASV used a similar word/clause order.  I will leave the Greek word/clause order here and use the English word order in the corrected translation.


b.  The writer continues with a rhetorical and real question that has a definite answer.  This verse is a parenthetical statement to the logical argument given in verses 1, 3-4.


c.  If the animal sacrifices of the Levitical service had been efficacious for the removal of sins and the guilt of sinfulness, then the Levitical priests would have stopped offering them year after year.  There would have been only one day of atonement.  But because these offerings were not effective in giving the worshipers a clean or pure conscious, the offerings were repeated year after year.


d.  The answer to the question is “yes, the offerings would have ceased being offered, had they been effective in taking away a consciousness of past sins.”  Because these animal sacrifices never did take away the guilty conscience of past sins, the sacrifices were repeated each year on the Day of Atonement.


e.  F.F. Bruce says on page 236 of his commentary, “If the old sacrificial order had possessed true cleansing efficacy—that is to say, if it had been able to cleanse the conscience—then the worshipers would have enjoyed unrestricted communion with God.  It is the presence of sin in the conscience that hinders such communion.”


f.  If the sacrifices had purified the Old Testament believer’s guilty conscience, then the sacrifices would have ceased being offered.  But the sacrifices did not purify the believer’s guilty conscience, and so continued to be offered year after year.

2.  “because of no longer having a consciousness of sins,”

a.  The writer continues by stating the reason why the sacrifices would have ceased, had they been effective in propitiating the justice of God.


b.  Once an effective sacrifice for personal sins has been offered and accepted by God, then there is no longer any need for a guilty conscience regarding sins.  The offering has been made and accepted.  Therefore, there is no reason for a believer to have a guilty conscience.


c.  This is the case of the offering of our Lord’s sacrifice of Himself for our sins.  It satisfied the justice of God the Father.  Therefore, we no longer have a consciousness of guilt regarding our past sins.  We have been cleansed and purified from sin by the work of Christ on the Cross.


d.  To have a guilty conscience now regarding past sins that have already been forgiven is blasphemy against the work of Christ on the Cross.


e.  However, to have a guilty conscience regarding present sins, when in a state of sinfulness, is the normal function of a healthy conscience full of doctrine.  This is the motivation for recovering fellowship with God, as per 1 Jn 1:9, acknowledging our sins to God for forgiveness.  Having been forgiven, we then forget those things which are behind, Phil 3:13, and move on in our spiritual life without a consciousness of past sins; that is, a guilty conscience.


f.  The Old Testament believer had the same system we do.  The difference is that he or she had to look forward to the Cross and trust in the future work of Christ.  We, as Church Age believers, look back to the Cross and trust in the past work of Christ.  The difference for the Old Testament believer is that the animal sacrifices provided no cleansing or purification of the conscience.  Only their faith in Christ did that.


g.  When an offering for personal sins is accepted by the justice of God the Father, there is no longer a consciousness of sin.  Instead there is a consciousness of forgiveness.  The worshiper in the Levitical system could never have this consciousness of forgiveness through the offering of the animal sacrifice itself.  They had to have faith in the reality of what Christ would do rather than in the shadow representing what Christ would do.

3.  “the worshipers having once and for all been cleansed?”

a.  This final clause identifies the subjects involved in the worship and the recipients of the action of being cleansed.  They are those believers involved in the Levitical system of worship and offering of animal sacrifices for sins.


b.  The hypothetical case set up here is that the worshipers had been cleansed or purified by the offering of the animal sacrifice.  The author is saying in effect, “Let’s assume for a moment that those who worshipped under the Levitical system actually had their conscience cleansed or purified from their past sins by the offering of an animal sacrifice.  If this is true, then once the animal sacrifice is offered, it should be effective for all time and there is no need to repeat the sacrifice.”


c.  So what is the logical conclusion?  Why were the sacrifices repeated every year?  They were repeated because the justice of God was never satisfied with the animal sacrifices.  The justice of God could only be satisfied with a human sacrifice for human sin.  Thus the necessity of our Lord becoming true humanity to take away the sins of the world.


d.  Our Lord taught a perfect analogy to the believer being cleansed from sin at the Last Supper, when Peter refused to permit Jesus to wash his feet, Jn 13:10, “Jesus said to him, ‘He who has bathed needs only to wash his feet, but is completely clean; and you are clean, but not all of you.’”



(1)  “He who has bathed” refers to the unbeliever believing in Christ and having all of his past sins removed from him forever.



(2)  “Needing to only wash his feet” refers to the necessity of acknowledging our sins to God the Father after salvation, when we have gotten dirt (committed personal sin) on our feet from contact with this world (living in this world).



(3)  Our Lord’s washing of the disciples’ feet is a picture of His bearing the sins of the world and being judged, in order that we might be cleansed from personal sin.



(4)  There was one disciple who had not bathed; that is, who remained an unbeliever—Judas Iscariot.


e.  The fact that the conscience (as part of the right lobe of the soul or heart) is cleansed and purified from past sins at the moment of salvation was taught by Peter at the Jerusalem council in Acts 15:7-9, “After there had been much debate, Peter stood up and said to them, ‘Brethren, you know that in the early days God made a choice among you, that by my mouth the Gentiles would hear the word of the gospel and believe.  And God, who knows the heart, testified to them giving them the Holy Spirit, just as He also did to us; and He made no distinction between us and them, cleansing their hearts because of faith [instrumental of cause from PISTIS].’”


f.  When we believe in Christ our consciousness or awareness of past sins is immediately removed from us as a grace gift of God, because Jesus Christ paid the price for our sins on the Cross and we no longer have any need for guilt because of them.  Only our own arrogance remembers past sins and feels guilty about them.  This is blasphemy against the work of Christ on the Cross.


g.  We begin the Christian life with a clean and clear conscience as a grace gift from God.



(1)  The unbeliever’s problem is stated in Tit 1:15, “All things [are] pure to the pure.  But to those who are defiled and unbelievers, nothing [is] pure.  But both their thinking and conscience have been soiled with excrement.”



(2)  The solution for the unbeliever’s problem is stated in Tit 2:14, “who gave Himself as a substitute for us, in order that He might redeem us from all lawlessness and purify for Himself a special people, enthusiastic adherents of intrinsic good works.”


h.  We are expected to continue our spiritual life with a pure conscience through the use of the recovery procedure of 1 Jn 1:9.



(1)  2 Cor 7:1, “Therefore, because we keep on having these promises, beloved ones, let us purify ourselves from all defilement of flesh and spirit, in order to complete holiness because of respect for God.”



(2)  Jam 4:8, “Come near to God and then He will come near to you [blessing].  Cleanse [your] hands, you sinners, and purify [your] hearts, you double-minded ones.”



(3)  1 Tim 1:19, “Be having and holding doctrine and a clear conscience, which doctrine certain ones, having rejected, have suffered shipwreck with regard to their doctrine.”



(4)  1 Tim 3:9, “holding to the mystery of doctrine with a pure conscience.”
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