Heb 10:10



- is the preposition EN plus the instrumental of means from the neuter singular relative pronoun HOS and the noun THELĒMA, meaning “By means of which will.”  The relative pronoun refers back to the neuter singular noun THELĒMA in verse nine, I have come to do   Then we have the perfect periphrastic construction, which is the use of the verb EIMI with another verb form (a participle) to form a compound verb form.  First, we have the nominative first person masculine plural perfect passive participle from the verb HAGIAZW, which means “to be set apart; to treat as holy; to be sanctified.”


The perfect tense is an intensive perfect, which conveys the idea of a present state as a result of a past action.  The past action was what our Lord did for us on the Cross and the present state is our positional holiness before God as a result of our faith in Christ.


The passive voice indicates that we have received the action of being considered holy by God.


The participle is circumstantial.

Then we have the first person plural present active indicative from the verb EIMI, which means “to be: we are.”


The present tense is a perfective present, which emphasizes the present reality of something which came into being in the past (the moment we believed in Christ).


The active voice indicates that all Church Age believers produce the action of being what God considers them to be: sanctified or set apart unto God as holy.


The indicative mood is declarative for a dogmatic statement of Bible doctrine.

The reason for translating this “we are sanctified” rather than “we have been sanctified” is explained by Wallace in his Greek Grammar Beyond the Basics, page 575:

“The average student learning NT Greek typically knows Greek grammar better than English grammar after a couple of years of study.  Consequently, the aspect of the Greek perfect is sometimes imported into the English perfect.  That is, there is a tendency to see the English perfect as placing an emphasis on existing results—a notion foreign to English grammar.  As Moule notes, ‘the Greek tense is concerned with result, while the English tense is concerned solely with the absence … of an interval.’  One ought to be careful when translating the perfect into English to resist the temptation to translate it as an English perfect at all times.  When so translated, the Greek perfect should be extensive, not intensive.  Along these lines, it should be noted that as many faults as the KJV has, it frequently has a superior rendering of the Greek perfect over many modern translations.  (Recall that the KJV was produced during the golden age of English, during Shakespeare’s era.)  For example, in Eph 2:8 the KJV reads “for by grace are ye saved,” while many modern translations (e.g., RSV, NASB) have “for by grace you have been saved.” The perfect periphrastic construction is most likely intensive, however.  The KJV translators, though not having nearly as good a grasp on Greek as modern translators, seem to have had a better grasp on English.  They apparently recognized that to translate Eph 2:8 with an English perfect would say nothing about the state resulting from the act of being saved.”

“By means of which will we are sanctified”

 - is the preposition DIA plus the ablative of means from the feminine singular article and noun PROSPHORA, meaning “through the offering.”  With this we have the objective genitive from the neuter singular article and noun SWMA, meaning “of the body” and referring to the literal human body of our Lord.  With this we also have the possessive genitive from the masculine singular proper nouns IĒSOUS and CHRISTOS, meaning “of Jesus Christ” in the sense of belonging to Jesus Christ.  Finally, we have the adverb of time EPHAPAX, which means “taking place once and to the exclusion of any further occurrence, once for all, once and never again Rom 6:10; Heb 7:27; 9:12; 10:10.”
  The problem with the translation once for all is that it could be interpreted as meaning “one time for all people,” which is true theologically, but not what is being said here.  The thought is only temporal here “for one time only” or “only one time” or “only once” or “one time” or simply “once.”
“through the offering of the body of Jesus Christ one time.”

Heb 10:10 corrected translation
“By means of which will we are sanctified through the offering of the body of Jesus Christ one time.”
Explanation:
1.  “By means of which will we are sanctified”

a.  There are two ways of understanding the relationship of this verse to the previous sentence.  It is either a dependent clause as a part of the sentence in verses 8-9, or it is an independent sentence.



(1)  As a dependent clause verses 8-10 are one sentence with two parenthetical thoughts thrown into the middle of the sentence.  “After saying previously, ‘Sacrifices and offerings; that is, whole burnt offerings and sin-offerings You have not desired, nor have You taken pleasure, (which are offered according to the Law), then He said, ‘Behold, I have come to do Your will,’ (He [God the Father] takes away the first [the Levitical priesthood] in order to establish the second [the priesthood of Christ].) by means of which will which we have been sanctified…”



(2)  As an independent sentence it would read, “After saying previously, ‘Sacrifices and offerings; that is, whole burnt offerings and sin-offerings You have not desired, nor have You taken pleasure, (which are offered according to the Law), then He said, ‘Behold, I have come to do Your will.’  He [God the Father] takes away the first [the Levitical priesthood] in order to establish the second [the priesthood of Christ].  By means of which will we have been sanctified…”



(3)  Can a Greek sentence begin with the construction ?  Yes, we have many examples: Mt 7:2; Mk 4:24; Acts 10:12; Rom 2:1; 2 Cor 11:21; 2 Tim 2:9; Heb 2:18; 1 Pet 4:4.



(4)  Both uses of the prepositional phrase are correct grammatically, but its use as an independent sentence makes more sense because we have already had two complete thoughts (“I have come to do Your will” and “He takes away the first to establish the second.”).  It is more likely that a new thought would be introduced at this point rather than the conclusion of a previous statement with an intervening parenthetical thought.



(5)  One thing is certain—there should not be a comma at the end of verse 9, because this clause/statement has nothing to do with the statement at the end of verse 9, “He takes away the first to establish the second, by means of which will we have been sanctified.”  That makes no sense.  It can only be connected with the quote “I have come to do Your will, by means of which will we have been sanctified…” or “I have come to do Your will.  By means of which will we have been sanctified.”


b.  It was the will of God in eternity past that our Lord’s royal priesthood would be set apart as holy to God the Father, just as the tribe of Levi was set apart by Jesus Christ from the rest of the Jews to serve as priests.


c.  The royal priesthood of Church Age believers is considered holy or sanctified by God because we are in union with Christ and represent our Lord before the world of unbelievers in Satan’s cosmic system.


d.  Let’s review some concepts related to sanctification.



(1)  Sanctification is a technical theological term for the status quo of the royal family of God in three phases of God’s plan for the Church Age believer.  Sanctification means to be set apart to God for a special purpose.  We, the royal family of God, are set apart to God in three ways from salvation to the eternal state.

  

(2)  Phase one, positional sanctification, refers to the initial point of salvation at which point the baptism of the Spirit enters every believer into union with the person of Jesus Christ.  The results of positional sanctification are:




(a)  Sanctification is the means of extending the spiritual life of the Hypostatic Union of our Lord into the Church Age in our spiritual life.




(b)  Sanctification is the means of the formation of the royal family of God—we are all placed into the position of being in union with Christ.




(c)  Sanctification is the means of the creation of a new spiritual species for the utilization of the power options in the spiritual life—the influence or empowering of the Holy Spirit and the power of the word of God in the soul.




(d)  Sanctification provides equal privilege and opportunity for every Church Age believer to execute the plan of God.




(e)  Positional sanctification means you have eternal security; there is no way you can ever get out of your relationship of being set apart by God.



(3)  Phase two, experiential sanctification, is the function of the spiritual life after salvation.  The function of the spiritual life depends on the three spiritual skills: the spiritual skill of saying ‘no’ to temptation and remaining under the influence and power of the Holy Spirit, the skill of learning and applying the word of God to the situations of life, and the skill of applying God’s problem solving devices to every facet of life.  This produces experiential or spiritual righteousness.  This is our residence, function, and momentum in the spiritual life God provided for us at salvation. 



(4)  Phase three, ultimate sanctification, is the believer in his resurrection body in the eternal state.  God sets us apart as holy for all eternity in resurrection body.



(5)  Positional sanctification is the status quo of every Church Age believer at the moment of salvation through faith in Christ.  God the Holy Spirit enters us into union with Christ by means of the baptism of the Holy Spirit.



(6)  Related Scriptures that teach our sanctification are:




(a)  Rom 15:16, “in order that I might be a minister of Christ Jesus to the Gentiles, ministering as a priest the gospel of God, in order that the offering consisting of the Gentiles might become acceptable, having been sanctified by the agency of the Holy Spirit.”




(b)  1 Cor 1:2, “to the church of God which is in Corinth, to those having been sanctified in Christ Jesus, to those appointed saints, together with all those who call upon the person of our Lord Jesus Christ in every place, their [Lord] and ours.”




(c)  1 Cor 6:11, “In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”




(d)  Col 3:12, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance],”




(e)  2 Tim 2:21, “Therefore, if anyone has cleaned out himself from these things [impiety, false teaching, unrighteousness], he will be a vessel for the purpose of honor, having been sanctified, useful to the Master, having been prepared for the purpose of every good work.”




(f)  Heb 2:11, “For both He who sanctifies [Jesus Christ] and those who are sanctified [Church Age believers] [are] all from one [God]; for which reason He [God the Son] is not ashamed to call them brothers,”




(g)  Rom 6:19, “(I am using a human illustration [slavery] because of the weakness of your flesh [sin nature]).  Therefore, just as you present your members as slaves to impurity and to lawlessness resulting in lawlessness, so now present your members as slaves to righteousness resulting in sanctification.”




(h)  Rom 6:22, “But now having been set free from the sin nature and having become slaves to God, you keep on having your benefit with reference to sanctification and your destiny, eternal life.”




(i)  1 Cor 1:30, “But because of Him [F] you keep on being in Christ Jesus, who became to us the wisdom from God [F], both the righteousness and the sanctification and the redemption,”




(j)  1 Thes 4:3, “For this is the will of God, your sanctification, that you abstain from sexual immorality,” 1 Thes 4:7, “For God [the Father] has not called us for the purpose of sexual immorality, but into the sphere of sanctification.”




(k)  2 Thes 2:13, “Now we are obligated to give thanks to God at all times concerning you, brethren, loved by the Lord, because God has chosen you from the beginning for salvation by means of the sanctification from the Spirit and belief in the truth [Bible doctrine],”




(l)  1 Pet 1:2, “according to the predestination of God the Father because of the sanctification from the Spirit resulting in obedience, and the sprinkling of the blood of Jesus Christ.  May grace and prosperity be multiplied toward you.”

2.  “through the offering of the body of Jesus Christ one time.”

a.  The writer continues by stating the means by which our sanctification is accomplished.  We are sanctified by God through our Lord’s offering of Himself as the sacrifice for sin.


b.  This sacrifice for sin was offered one time, and one time only, on the Cross, when He bore our sins in His own body on the wood, 1 Pet 2:24.  This one time offering of Himself is in contrast to the many offerings of the Levitical priests, Heb 7:27, “who does not have the daily necessity, like those high priests, to offer up sacrifices, formerly for His own sins then for the ones [sins] of the people, because He did this once for all time, when He offered up Himself.”


c.  It was not the soul of our Lord that was identified with our sins, but His human body.  His soul could not sin.  His soul had to remain perfect while bearing our sins in His body and being judged as a substitute for sin.


d.  The imputation of our personal sins to His physical body and their judgment produced great agony in His soul, since His soul had to endure the physical pain in His body from the judgment of our sins.  However, He could not and did not sin in His soul while being judged as a substitute for us.


e.  Our Lord’s sacrifice was the sacrifice of His physical body, which received our sins and the punishment for those sins.  He definitely suffered in His physical body.  His soul although in agony from the imputation and judgment of our sins remained in a state of perfection.


f.  The two names “Jesus Christ” emphasize His true humanity (“Jesus”) and His mission or purpose as Messiah (“Christ”) in the incarnation.


g.  There are other Scriptures that teach the fact that our Lord’s offering of His body was a sacrifice for sin.



(1)  Rom 8:3, “For what was impossible for the Law, because it was weak because of the flesh, God [the Father] judged the sin nature in the flesh, by having sent His own Son in the likeness of the flesh consisting of the sin nature [as true humanity] and for a sin-offering,”



(2)  Eph 5:2, “and continue walking in the sphere of unconditional love, just as Christ also loved us and delivered Himself over as a substitute for us, an offering and sacrifice to God resulting in a fragrant aroma.”



(3)  Heb 10:14, “For by one offering He has perfected for all time those who are sanctified.”
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