Heb 10:1



- is the inferential use of the postpositive conjunction GAR, meaning “So, Then, Therefore, Certainly, or By all means.”  This same use of GAR is found in 1 Cor 9:19; 1 Pet 4:15; Heb 12:3; 2 Cor 5:4 (BAGD, p. 189).  With this we have the accusative direct object from the feminine singular noun SKIA, meaning “shadow.”  This is followed by the nominative masculine singular present active participle from the verb ECHW, meaning “to have.”  But it also has an idiomatic meaning “to be in some state or condition, being used impersonally, meaning: it is, the situation is 1 Tim 5:25; Acts 7:1; 12:15; 17:11; 24:9, 25.”
  Hence, it should be translated here: “Therefore, the Law, because it is a shadow…”


The present tense is a static or gnomic present for a state or condition that perpetually exists—the Mosaic Law can never make perfect those who draw near to God.  That is, observing the Mosaic Law cannot make perfect (sanctify) the sinner.  Only the perfect offering of Christ Himself could bring sanctification or bring to completion to salvation of the sinner.


The active voice indicates that the Mosaic Law produces the action of having a shadow of the coming or about to be good things.


The participle is causal, translated by the words “since having” or “because having.”

Then we have the nominative subject from the masculine singular article and noun NOMOS, meaning “the Law” and referring to the Mosaic Law.  There is no word “only” in the Greek.  The NASV translators added it for their own emphasis and clarity.  This is followed by the descriptive genitive from the neuter plural articular present active participle of the verb MELLW, meaning “to be about to; to be on the point of; to be destined, inevitable.”  However, the participle is used in an absolute sense, meaning: “(in the) future, to come; as in the phrase the age to come Mt 12:32; Eph 1:21; Heb 6:5; 1 Tim 4:8; the world to come Heb 2:5; 13:14; the judgment to come Acts 24:25; Mt 3:7; it is also used as a substantive, meaning: the future 1 Tim 6:19; Col 2:17; Rom 8:38; 1 Cor 3:22.”
  The article substantivizes the participle, making it an adjective modifying the adjective AGATHOS, which follows.  AGATHOS means “good things.”  Therefore, the phrase means “of the coming good things” or “of the future good things.”

“Therefore, the Law, because it is a shadow of the future good things”

- is the absolute negative OUK, meaning “not,” followed by the accusative direct object from the third person feminine singular intensive pronoun AUTOS, used in the predicate position.  When used in the predicate position (before an article and noun) it has its intensive meaning “itself.”  However, “when attention is directed to a certain person or thing to the exclusion of other lexical units, AUTOS can almost take on demonstrative sense, meaning very, as in AUTOS TA ERGA = the very deeds Jn 5:36.”

With this we have the accusative direct object from the feminine singular article and noun EIKWN, which means “form, appearance.”  With this we have the descriptive genitive from the neuter plural article and noun PRAGMA, which means “of things, matters, or affairs.”  There is no word for “and” (KAI) here as found in the NASV translation.

“not the very form of things,”

- is the preposition KATA plus the adverbial accusative of measure from the masculine singular noun ENIAUTOS, which means “every year, annually Heb 9:25; 10:1, 3.”
  Then we have the instrumental of means from the feminine plural article, the attributive use of the intensive pronoun AUTOS, and the noun THUSIA, meaning “by means of the same sacrifices.”  This is followed by the accusative feminine plural direct object from the relative pronoun HOS, meaning “which” and referring to the feminine plural noun “sacrifices.”  Then we have the third person plural present active indicative from the verb PROSPHERW, meaning “to offer, present, or bring.”


The present tense is a durative and iterative present for an action begun in the past and continuing repeatedly up to the present time.


The active voice indicates that the animal sacrifices produce the action of continuing to be offered repeatedly.


The indicative mood is declarative for the presentation of reality by the writer.

This is followed by the preposition EIS plus the adverbial accusative of measure (of extent of time) from the neuter singular article and adjective DIĒNEKĒS, which means “without interruption, always; of time: for all time; of Melchizedek’s priesthood, which goes on without lapse Heb 7:3.”

“by means of the same sacrifices which they offer without interruption every year,”

 - is the compound negative adverb OUDEPOTE, which is the crasis of OUDE and POTE, meaning “not at any time” or “never.”  It is also used in 1 Cor 13:8; Heb 10:11; Mt 7:23; 21:16, 42; 26:33; 9:33; Mk 2:12, 25; Lk 15:29; Jn 7:46; Acts 10:14; 11:8; 14:8.
  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a static or gnomic present for a state or condition that perpetually exists.


The deponent middle/passive voice is active in meaning, the Law not producing the action of being able to do something.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the accusative direct object from the masculine plural articular present deponent middle/passive participle of the verb PROSERCHOMAI, which means “to approach Heb 4:16; 7:25; 10:1, 22; 11:6; 1 Pet 2:3.”


The article is used as a relative pronoun with an embedded demonstrative, meaning “those who” and referring to the unbeliever, who believes in Christ.


The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is active in meaning—the unbeliever producing the action of approaching God for eternal salvation through Christ.


The participle is circumstantial.

Finally, we have the aorist active infinitive from the verb TELEIOW, which means “(1) to complete, bring to an end, finish, accomplish; (2) to bring to an end, bring to its goal/accomplishment; (3) to make perfect someone Heb 10:1; 7:19; 9:9; 10:14.”


The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The active voice indicates that the Mosaic Law produces the action of not being able to make perfect.


The infinitive is a complementary infinitive, which completes the meaning and action of the main verb DUNAMAI, which requires an infinitive to complete its meaning. 

“is never able to make perfect those who approach.”

Heb 10:1 corrected translation
“Therefore, the Law, because it is a shadow of the future good things, not the very form of things, by means of the same sacrifices which they offer without interruption every year, is never able to make perfect those who approach.”
Explanation:
1.  “Therefore, the Law, because it is a shadow of the future good things, not the very form of things,”

a.  The writer continues with a conclusion based upon everything he has stated in Heb 9:23-28.


b.  We had a previous statement related to the Law being only a shadow of the reality of Christ’s offering of Himself in:



(1)  Heb 9:9a, “which [tabernacle was] a symbol until the present time,” and Heb 9:23, “Therefore [it was] necessary on the one hand that the symbols of the things in the heavens…”



(2)  Heb 9:24, “For Christ did not enter into a handmade holy place, a copy of the true [tabernacle].”



(3)  Compare Col 2:17, “which things [Jewish religious observances] have been a foreshadowing of future things, but the reality is Christ.”


c.  The Mosaic Law with all of its ritual was only a shadow, an image of the reality of what would take place during the first advent of Christ.  This point was already made regarding the Levitical tabernacle and priesthood in Heb 8:5, “the very ones who serve as a symbol and shadow of the heavenly things, just as Moses was warned, when he was about to erect the tabernacle; ‘for He says, “See to it that you make all things according to the pattern which was shown to you on the mountain.”’”


d.  The “future good things” refers to what Christ did during the First Advent, which was future from the standpoint of the Mosaic Law.  In 1440 B.C., when the Mosaic Law was given by God, it pointed to and looked to the future fulfillment of the Law in the person and work of Christ.


e.  The whole Mosaic Law was a shadow, pointing to the reality of Christ and what He would do both in His perfect spiritual life, which fulfilled the Law and in His spiritual death on the Cross, which was the reality of the shadow animal sacrifices.


f.  Therefore, the “good things” were the person, the life, and the work of Jesus Christ as our Savior.


g.  The Law was a shadow of the person, life, and work of Christ, but never the reality.


h.  The coming good things have now come: the high priesthood of Christ with His once for all perfect sacrifice for sin producing perfect, unlimited access to God.


i.  The “very form” of the shadows is Christ as the image of God:



(1)  2 Cor 4:4, “in whom, the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ, who is the image of God.”



(2)  Col 1:15, “Who [Jesus Christ] is the image of the invisible God, the first-born with reference to every creature.”

2.  “by means of the same sacrifices which they offer without interruption every year,”

a.  The writer continues with an explanatory clause, reintroducing the idea of the perpetual sacrifices and offerings.


b.  We had a similar thought in:



(1)  Heb 7:27, “who does not have the daily necessity, like those high priests, to offer up sacrifices, formerly for His own sins then for the ones [sins] of the people, because He did this once for all time, when He offered up Himself.”



(2)  Heb 9:25, “nor [did He enter] in order that He might offer Himself many times, as the high priest enters the sanctuary [holy of holies] annually with another’s blood.”


c.  The main thought here is that the Law can never make perfect (sanctify) those who draw near (come to God for salvation) by means of the same shadow sacrifices.  There is only one sacrifice that atones for sin and sanctifies the believer, and that is the sacrifice our Lord made of Himself on the Cross.


d.  The animal and food sacrifices cannot bring the salvation of a person to completion.  They are only shadows of the reality.  The reality is the work of Christ on the Cross.


e.  The animal sacrifices are not effective in atoning for sin or in producing eternal salvation, no matter how many times they are offered.


f.  The continual offering of animal sacrifices without interruption year after year did nothing to satisfy the justice of God or provide the imputation of divine righteousness to man.


g.  The unbeliever must be sanctified or set apart unto God or made holy.  The only way an unbeliever can be made holy by God is through the imputation of God’s very own righteousness.  It cannot be done by means of perpetual animal sacrifices.


h.  Our Lord Jesus Christ only had to make one offering of Himself one time to atone for our sins and permit us to draw near to God for eternal salvation through our faith in Him.

3.  “is never able to make perfect those who approach.”

a.  This is the main thought in this sentence—The Law is never able to make perfect those who approach God.


b.  We had a similar statement in:



(1)  Heb 7:19, “for the Law made perfect nothing—but on the other hand [there is] the introduction of a greater expectation, through which we have drawn near to God.”



(2)  Heb 9:9, “which [tabernacle was] a symbol until the present time, in which [tabernacle after tabernacle] both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience.”


c.  Those approaching God the Father are unbelievers.  We all approached God through the person and work of our Lord Jesus Christ.  Jam 4:8, “Come near to God and then He will come near to you [blessing].  Cleanse [your] hands, you sinners, and purify [your] hearts, you double-minded ones.”  This verse applies to the unbeliever seeking salvation as well as the reversionistic or degenerate believer seeking restoration to fellowship with God.


d.  In our verse, those who are approaching God the Father are those who are seeking salvation.  They are never able to do so through the Law.  The Law cannot make them perfect.  Keeping the Law can never make them perfect.  Only faith in Christ can give them an eternal relationship with God, so that God the Holy Spirit can make them perfect.


e.  God the Holy Spirit makes us perfect at the moment of salvation through the imputation of divine righteousness to the human spirit, which He creates in us.  The combination of regeneration (the creation of the human spirit) and justification (the imputation of divine righteousness and declaration of our perfection by God) results in our sanctification or being made perfect forever.



(1)  Rom 15:16, “in order that I might be a minister of Christ Jesus to the Gentiles, ministering as a priest the gospel of God, in order that the offering consisting of the Gentiles might become acceptable, having been sanctified by the agency of the Holy Spirit.”



(2)  1 Cor 1:2, “to the church of God which is in Corinth, to those having been sanctified in Christ Jesus, to those appointed saints, together with all those who call upon the person of our Lord Jesus Christ in every place, their [Lord] and ours.”



(3)  1 Cor 6:11, “In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”



(4)  Col 3:12, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance],”



(5)  2 Tim 2:21, “Therefore, if anyone has cleaned out himself from these things [impiety, false teaching, unrighteousness], he will be a vessel for the purpose of honor, having been sanctified, useful to the Master, having been prepared for the purpose of every good work.”


f.  God the Holy Spirit also sanctifies the believer experientially by restoring him to fellowship with God, when that believer acknowledges his sins to God.


g.  The Mosaic Law with all its shadow offerings could never sanctify the worshiper.  The only One who could do this was Jesus Christ, who does so now through the agency of God the Holy Spirit.
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