Genesis 4:10



- this is W consecutive with the third masculine singular qal imperfect from the verb ‘AMAR, meaning “Then He said” referring to our Lord’s reply to Cain’s arrogant question.

- this is the interrogative pronoun MAH, meaning “what” plus the second masculine singular qal perfect from the verb ‘ASAH, meaning “to do.”  The phrase is translated “What have you done?”
- this is the masculine singular noun QOL, meaning “voice, sound.”  With this we have the masculine plural construct form of the noun DAM, meaning “the bloods of” with the masculine singular construct form of the noun ‘ACH, meaning “brother” with the second masculine singular suffix “your.”  The phrase is translated “the voice of your brother’s blood.”  The word “blood” is used figuratively as a metaphor for one’s life, whether an animal or a human being.  This is explained in the Mosaic Law where the animal’s life is said to be in its blood.  Hence, a better translation would be “the voice of your brother’s lives.”  Note the plural of the noun DAM, meaning “bloods” but used figuratively meaning “lives.”  This is a reference to both Abel’s human life and spiritual life.  Both have been cut short by his murder.
- this is the masculine plural qal participle from the verb TSA’Q, which means “to cry out” in need, distress or for help.  In this context the life of Abel is crying out for justice.  Note the plural participle to match the plural noun DAM, “bloods” figuratively “lives” as the subject producing the action.  It is translated, “are crying out.”
- this is the preposition EL with the first common singular suffix, meaning “to Me.”  With this we have the preposition MIN plus the definite article and the feminine singular noun ‘ADAMAH, meaning, “from the ground.”
Gen 4:10 corrected translation
“Then He said, ‘What have you done?  The voice of your brother’s lives are crying out to me from the ground.”
Explanation:
1.  Our Lord does not answer Cain’s arrogant question, but interrogates him further, asking what he has done.


a.  Cain is responsible for his own actions.  He has no one else to blame.  This is not like his father in the Garden of Eden.  He is on his own and must take responsibility for his own actions.


b.  Only by facing the reality of what he has done and acknowledging it to the Lord is the Lord free to forgive him for his sin.


c.  Cain does not and will not acknowledge his guilt.  Therefore, even though our Lord will go to the Cross and die spiritually for this sin of murder, Cain will not be forgiven because he will not acknowledge his guilt.


d.  Our Lord is not angry when He asks this question of Cain.  On the contrary, He is urging Cain to admit what he has done.


e.  If Cain will not admit what he has done, then our Lord has no choice but to judge him severely.  The same is true for any of us when we fail to use the rebound technique of 1 Jn 1:9.

2.  Since Cain will not acknowledge his guilt, the Lord provides Cain with some of the evidence He has to prove to him he is guilty and cannot hide the truth.


a.  Our Lord informs Cain that He knows that Cain has shed his brother’s blood.  This is tantamount to telling him that He knows that he has committed murder.


b.  Even though faced with the facts and knowing the judge knows the facts, Cain will not acknowledge his guilt and fall on the mercy of the court.


c.  This is blind arrogance and self-justification at work.  In Cain’s criminal mind he truly believes that his brother deserved to die.  In Cain’s mind Abel had no right to upstage him with a better sacrifice.  With Cain’s locked-in negative volition and blackout of the soul, he refuses to look at the truth and acknowledge it.

3.  As soon as Abel died, he went to a compartment inside the earth called Abraham’s bosom, the place where all Old Testament believers went immediately after death to await resurrection.  Abel’s soul and human spirit are calling to the Lord for justice from this compartment of Hades under the earth.

4.  The New Testament teaching on this passage.


a.  Mt 23:35, “so that upon you may fall the guilt of all the righteous blood shed on earth, from the blood of righteous Abel to the blood of Zechariah, the son of Berechiah, whom you murdered between the temple and the altar.”



(1)  This passage tells us that Abel was a believer in the Lord Jesus Christ and probably a mature believer because he is given the title “righteous [or honorable or virtuous] Abel.”



(2)  This verse clearly states that Cain’s guilt for murdering Abel was placed directly upon the Lord Jesus Christ for judgment.  Cain could have easily been forgiven by the Lord because the Lord was going to sacrifice Himself as a substitute for Cain, and He did.


b.  Lk 11:51, “from the blood of Abel to the blood of Zechariah, who was killed between the altar and the house of God  yes, I tell you, it shall be charged against this generation.’”



(1)  Our Lord here states that the supreme court of heaven will hold the generation of Jews living in Israel who wanted the death of our Lord accountable for the death of every positive believer throughout the history of the Old Testament.



(2)  And that generation of Jews was held accountable and suffered the fifth cycle of dispensation in 70 A.D., when the Roman armies under Titus massacred them by the hundreds of thousands.


c.  Heb 11:4, “By faith Abel offered to God a better sacrifice than Cain, through which he obtained the testimony that he was righteous [honorable, virtuous], God testifying about his gifts, and through faith, though he is dead, he still speaks.”



(1)  Bible doctrine in the soul of Abel made the difference between the two sacrifices.



(2)  Both were believers, both offered sacrifices.  One came from a mature believer, the other from a reversionist.



(3)  Abel’s action was based on the doctrine he had metabolized; therefore, through his actions he testified to the glory of God and God in turn testified that Abel was a mature believer.



(4)  The testimony of Abel’s honor and virtue continues as a witness throughout human history.


d.  Heb 12:24, “and to Jesus, the mediator of a new covenant, and to the sprinkled blood, which speaks better than the blood of Abel.”



(1)  This passage uses the sprinkled blood of the animal sacrifices as its analogy.



(2)  Two things are compared to the blood of the animal sacrifices:





(a)  The spiritual death of Christ on the Cross (called in the book of Hebrews “the blood of Christ.”)





(b)  The shedding of the blood of Abel.



(3)  This passage looks at the death of Abel as a sacrifice of a mature believer to God by his reversionist brother motivated by Satan--a picture of the hatred of Israel for the Lord Jesus Christ.



(4)  But the point of this passage is that the substitutionary sacrifice of our Lord as the mediator of a new covenant is far superior to the teaching analogy of the murder of Abel.


e.  1 Jn 3:12, “not as Cain, who was motivated from that evil one [Satan], and consequently he murdered his brother with a sacrificial knife.  And why did he murder his brother with a sacrificial knife?  Because his deeds [functions, modus operandi] were evil [degenerate], but those deeds of his brother were honorable [virtuous, righteous].”



(1)  Cain was motivated by Satan.  He was demon or Satan influenced, but not Satan possessed.  Cain was motivated just as Judas Iscariot was—by Satan.  Both were believers, both were influenced directly by Satan, but neither could be demon possessed.



(2)  This passage gives us another detail of the murder.  Cain used his brother’s own sacrificial knife.  Cain probably asked his brother if he could look at the knife carefully so he could make one like it, so that he too could start offering an acceptable animal sacrifice to the Lord.  Then he used his own brother’s knife on him.  Cain most likely cut Abel’s throat, just as Abel cut the throat of his animal sacrifice.  Also in cutting his brother’s throat, it would make it appear that a wild animal like a tiger had attacked Abel and cut his throat with his claws.



(3)  This passage states that Cain was in immoral degeneracy.


f.  Jude 1:11, “Woe to them!  For they have gone the way of Cain, and for pay they have rushed headlong into the error of Balaam, and perished in the rebellion of Korah.”



(1)  Jude uses all three of these men as examples of believers who entered into various forms of reversionism and never recovered.



(2)  Jude compares the reversionist false teachers of his time with the reversionism of Cain—criminal reversionism, Balaam—monetary reversionism, Korah—power lust producing political reversionism.
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