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is the comparative use of the conjunction KATHWS, meaning “Just as.”  Paul now brings in an illustration to help the Gal understand what he is saying.  He doesn’t pick just any illustration, but one that the legalistic Judaizers who are influencing the Galatians will respect and not be able to refute.

 is the nominative subject from the masculine singular proper noun ABRAAM, which we transliterate as “Abraham.”
 is the third person singular aorist active indicative from the verb PISTEUW, which means “to believe, to have faith; to believe in or have faith in (with the object in the dative case).”

The aorist tense is a gnomic aorist, which is used to present a generally accepted fact.


The active voice indicates that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact.

 is the dative of direct object from the masculine singular monadic article and noun THEOS, meaning “God.”  This is a reference to the Lord Jesus Christ.

“Just as Abraham believed in God,”
is the consecutive use of the conjunction KAI and as such, it is translated “and so.”
is the third person singular aorist passive indicative from the verb LOGIZOMAI, which means “to be counted, to be reckoned, to be calculated, to be taken into account; to be credited, to be placed into one’s account; to be considered, to be thought; to be evaluated, to be looked upon as, to be classed; to be maintained, to be claimed; to be thought on, to be reflected upon.”  Here it means, “to be credited.”

The aorist tense is a constative aorist, which states the action as a fact without reference to its beginning, its end, its progress, or its result.


The passive voice indicates that Abraham received the action of being credited by God with righteousness.


The indicative mood is declarative for a dogmatic statement of fact.

is the locative of place from the masculine singular intensive pronoun AUTOS, used as a third person personal pronoun, meaning “to him.”
 is the preposition EIS plus the predicate accusative from the feminine singular noun DIKAIOSUNĒ, which means “as righteousness.”  Because of Hebrew influence, EIS plus the accusative can form the secondary object of a double accusative.   “The predicate nominative and the predicate accusative are sometimes replaced by  with the accusative under Semitic influence.”
  A predicate accusative may be one member of a double accusative.  This expresses the idea of equivalence and can be translated with the word “as.”  The significance of this is that God equates faith in Christ as being equivalent to His very own righteousness.  This is a reference to the imputed righteousness of God given to every one in the human race in any dispensation who believes in Christ as the qualification for receiving all other grace from the integrity of God.  The previous word AUTOS = to him functions as the primary object.
“and so it was credited to him as righteousness.”
Gal 3:6 corrected translation
“Just as Abraham believed in God, and so it was credited to him as righteousness.”
Explanation:
1.  Paul introduces an example for the Galatians, which is really directed at his critics – the legalistic Judaizers.


a.  The Judaizers have consistently taught that salvation is by works, and even if it is not by works then certainly the spiritual life of the Church Age is no different than the spiritual life of the Jewish Age and depends upon works.  They are wrong on all counts.


b.  Salvation in every dispensation is based upon faith alone in Christ alone, totally apart from any works of the Mosaic Law.  The same is true for the spiritual life.  The spiritual life of the Old Testament was based on believing in Christ, understanding the will of God (by the various means in which it was communicated by God and men), and then by demonstrating your belief in God’s will through the use of the faith-rest drill (believing the promises of God and acting upon the basis of those promises).

c.  This spiritual life for the Old Testament believer was true both before the Mosaic Law was instituted as well as after it was instituted.  This is why Paul picks Abraham as his illustration.


d.  The background on Abraham.



(1)  Abraham was born in 2161 BC.



(2)  Abraham left Ur of the Chaldees when he was seventy years old, in 2091 BC, and he was a believer when he left Ur, Gen 12:1.



(3)  Abraham permitted himself to be circumcised at age ninety-nine; this was a function of the faith-rest drill, Gen 17.

 

(4)  Isaac was born in 2060 BC when Abraham was 100 years old.



(5)  Abraham offered Isaac when Isaac was age 25 in 2035 BC; this was a function of the faith-rest drill, Gen 22.



(6)  Therefore, Abraham had been living the spiritual life of the Old Testament for at least fifty-five years before he offered Isaac.



(7)  Leaving Ur was a function of his spiritual life; offering Isaac was a function of his spiritual life; and, both were a matter of the faith-rest drill.  The spiritual life of the Old Testament believer was the function of believing and acting upon what God revealed.


e.  Moses was born in 1520 BC.  He left Egypt the first time in 1480 BC.  He was prepared by God in the desert for 40 years and returned to Egypt in 1441 BC when the exodus occurred.  The Jews received the Mosaic Law in the desert in 1440 BC – 500 years after Abraham.  Moses’ spiritual life was based on the function of the faith-rest drill.  Everything he did was based on learning and obeying the revealed word of God.


f.  Therefore, the first great illustration of salvation through faith alone in Christ alone with the resultant faith-rest spiritual life of the Old Testament is based on the life of Abraham, and not the life of Moses.  This is why Paul picks Abraham as the illustration.

2.  The fact that when Abraham believed in Christ, God the Father counted his faith in Christ as being worthy of the imputation of God’s very own righteousness is taught in detail in Rom 3:20-4:24.

3:20  Therefore, by the works of the Law no human being shall be justified in His presence, for through the law is a consciousness of sin.

3:21  But now, apart from the Law, the righteousness belonging to the integrity of God has been revealed, being confirmed by the law and the prophets.

3:22  That is the righteousness of God through faith in Jesus Christ for all who believe; for there is no distinction;

3:23  for all have sinned and have fallen short of the glory of God,
3:24  receiving justification without payment by His grace through the redemption which is in Christ Jesus;

3:25  [Christ Jesus] Whom the God [Father] has publicly displayed by His blood as a mercy seat through faith in Christ for a demonstration of His integrity because of the passing over of previously committed sins, because of the delay in judgment from the God;

3:26  for the demonstration of His integrity at this present time of crisis [Church Age] in order that He might be just even when He justifies anyone who has faith in Jesus.

3:27  Where then is [that] boasting?  It is excluded.  By what principle? That of works?  Definitely not!  But by the principle of faith.

3:28  We conclude then that man is justified by faith apart from the works of the Law.

3:29  Or is the God the God of the Jews only?  Is He not also the God of the Gentiles?  Yes, He is also the God of the Gentiles.

3:30  Since the Godhead is one in Essence, who shall justify the circumcision [Jew] by faith and the uncircumcision through that same faith,
3:31  do we cancel the law through that same faith? Definitely not.  On the contrary, we establish the law [true purpose of the law to condemn mankind].

4:1  Therefore to what conclusion are we forced that Abraham our human forefather has attained.

4:2  For assuming that Abraham has been justified by means of works, he has a basis for boasting, but not before God.

4:3  For what does the Scripture say? “Now Abraham had believed in the God [Jesus Christ], and it was credited to him for righteousness.”
4:4  But to him who works for salvation, his compensation is not credited according to grace but according to debt.

4:5  But to him who does not work for salvation, but believes on Him who justifies the [godless] unbeliever, his faith receives credit for the imputation of divine righteousness.

4:6  Even as David also communicates the blessing to the man to whom the God credits divine righteousness apart from works.

4:7  “Happinesses to those whose lawlessnesses have been forgiven, and whose sins have been covered [by blood].”
4:8 “Happy is the man to whom the Lord will not impute sin.”
4:9  Is this blessing therefore for the circumcision only or is it for the uncircumcised [Gentiles] also?  For we contend that his faith was credited to Abraham for righteousness.

4:10  How then was it [God’s righteousness] credited?  While he was in circumcision or in uncircumcision?  Not in circumcision but in uncircumcision.

4:11  In fact he received the ritual mark of circumcision, a seal of the righteousness from the faith which he exercised [toward Christ] in the status of uncircumcision, that the same one might be a pattern to all who believe during uncircumcision, that divine righteousness might be credited to them.

4:12  And the pattern of circumcision not only to those from the circumcision [Jews] but also to those who advance in the ranks from the source of doctrine like our ancestor Abraham in uncircumcision.

4:13  For not through the Law is that promise to Abraham or to his seed that he will be the heir of the world, but through imputed righteousness by means of faith in Christ.

4:14  For if they by means of the law are heirs, and we assume they are, then that faith has been voided with the result that it is permanently invalidated and that promise [of blessing from justice of God] has been canceled.

4:15  For the Law brings about wrath [from the justice of God], but where the Law does not exist, also no distortion of the Law exists.

4:16  For this reason, it is by means of faith, in order that it might be in accordance with grace, that the promise [of salvation] might be valid to all the seed, not only to those from the law, but also to those [Gentiles] from Abraham’s faith, who is the pattern with reference to all of us.

4:17  As it stands written [Gen.17:5], “I have decreed to you [Abraham] a father of many nations” in the sight of Him Whom he believed, even God Who gave life to the sexually dead ones, and designated [or called] those things which did not exist as now existing.

4:18  Who beyond hope of sexual prosperity believed in hope of fulfillment, in order that he might become the father of many nations, according to that which had been spoken, “So your seed shall exist.”
4:19  And so not becoming weak in that faith he understood his own body which had become sexually dead when he had become approximately one hundred years old, likewise he completely understood the deadness of Sarah’s womb

4:20  that is with reference to the promise of God, he did not stagger in unbelief, but he was invigorated [power was poured into him] by means of doctrine resident in the soul giving glory to God,

4:21  and having been fully convinced that what He Himself had promised, He is able also to accomplish.
4:22  And for this reason it [faith in Christ] was imputed [credited] to him for righteousness.
4:23  Now it was not written for his sake alone, that “It was imputed to him,”
4:24  but also for our sake, to whom it was destined to be imputed, when we believed on Him who resurrected Jesus our Lord from deaths.
3.  Understanding Imputed Righteousness.


a.  The English noun “imputation” is derived from the Latin verb IMPUTARI, meaning to reckon, to attribute, to ascribe, to charge to one’s account.  In human relationship, imputation is used to ascribe to a person a vice or a virtue.  In the theological concepts of the word of God, imputation is used as an act of God whereby either condemnation or blessing is ascribed, attributed, reckoned, given, or imposed on the human race.



(1)  Imputation is the function of the justice of God directed toward mankind and related to the plan of God for mankind.



(2)  Imputation functions as an act of condemnation or blessing from the integrity of God to mankind.



(3)  Therefore imputation may be defined as the action of the justice of God whereby either condemnation or blessing is assigned, ascribed, attributed, superimposed or superinduced to another being; therefore to impute over and above that which already exists.  The plan of God advances with each imputation.  Every imputation is an advance on a previous imputation.


b.  There are three factors in imputation.



(1)  The source, which is God Himself.



(2)  The nature of the imputation – what is being imputed.



(3)  The recipient of imputation – a human being in a specific status quo.


c.  Imputation is used in the Bible in both a legal sense for condemnation and in a gracious sense for blessing.


d.  There are two categories of imputation.



(1)  Real imputations, where the justice of God imputes under the principle of antecedence and affinity.  What is imputed has an affinity for that to which it is imputed.  There are two factors involved – what is imputed from the justice of God and the home or target for the imputation.  In a real imputation, what is imputed is in harmony, agreement, or affinity with the target of the imputation.



(2)  Judicial imputations, where the justice of God imputes what is not antecedently one’s own.  Therefore, there is no affinity, no home or target between what is imputed and the recipient.  Therefore only one factor exists – what is being imputed.  Thus, great emphasis is placed on the source of the judicial imputations, i.e., the justice of God.  There is no harmony, agreement, or affinity between the imputation and the object of the imputation, i.e., our sins and Jesus Christ.


e.  In the plan of God, there are two judicial and five real imputations.



(1)  Judicial imputations include personal sins to Christ on the Cross and perfect righteousness to the believer at the point of salvation.



(2)  Real imputations include:  human life to the soul, Adam’s original sin to the old sin nature, eternal life to the human spirit, blessings in time and eternity to perfect imputed righteousness.


f.  These imputations form the basis for God’s plan for mankind.  The plan of God begins at human birth, not the new birth, and results in God’s glory in eternity future by every person who ever lives receiving either eternal blessings or assignment to the lake of fire.



(1)  The emphasis for the believer is birth – human birth where we receive our immortal soul and the new birth where we receive our human spirit.



(2)  The emphasis for the unbeliever is death – physical death when they go to Hades and the second death when they are sent to the Lake of Fire forever.


g.  2 Cor 5:21, “He made Him who knew no sin [to be] sin as a substitute for us so that we might become the righteousness of God through Him.”  All the time that God the Father was making Christ to be sin on our behalf Christ did not sin.  We exchange at salvation our personal sins for the perfect righteousness of God imputed to us, which is our motivation and momentum to advance to maturity.


h.  In the judicial imputations, there is no antecedence, target, or home.  Therefore, a judicial imputation has one factor, that which is being imputed.


i.  Judicial imputation number two is one of blessing.  Perfect righteousness is imputed to believers at salvation, Gen 15:6.


j.  This judicial imputation of perfect righteousness establishes a pipeline for the grace of God to come to the believer.  And this grace pipeline is protected by the integrity of God (His perfect righteousness and justice).


k.  On the giving end of the pipeline is the justice of God, the function of divine integrity.  On the receiving end is the perfect righteousness of God, the principle of divine integrity.


l.  This imputation makes possible the believer becoming the recipient of divine love.


m.  Grace is the policy of the justice of God in imputing blessing to the perfect righteousness of God residing in the believer.  God can only love us personally because we have His very own righteousness imputed to us.

n.  Perfect righteousness demands perfect righteousness; perfect justice demands justice.  Perfect God demands absolute perfection in man.  And therefore, He gives us His own perfect righteousness, so He can follow that up with perfect blessings.

o.  What the perfect righteousness of God demands, the justice of God executes.  The resident perfect righteousness of God, imputed at salvation, demands logistical grace support and greater grace or special blessing above and beyond logistical grace blessing for spiritually mature believers.


p.  This grace pipeline is always insulated against human works, talent, or ability.  Rom 3:20-24, 4:3-5, 22; Mt 6:33; Rom 9:30, “That the Gentiles who did not strive for divine righteousness have attained divine righteousness; that is the righteousness from the source of faith in Jesus Christ.”

q.  This perfect righteousness is the basis for the first a fortiori (a logical conclusion).


(1)  If the justice of God accomplishes the greater at salvation, (i.e., the imputation of perfect righteousness), it follows, a fortiori (with stronger reason), that He will not withhold the less (i.e. the imputation of further divine blessings).



(2)  If God can impute His perfect righteousness to us at salvation, which takes greater effort than blessing us, then He can certainly bless us at the point of spiritual maturity, which takes far less effort.


r.  Therefore, the imputation of perfect righteousness establishes the potential for great blessing in time, both logistical and greater blessings.  But, this is only a potential until it is linked with spiritual growth from acceptance of Bible doctrine.


s.  The imputation of perfect righteousness at salvation becomes both motivation and momentum in the Christian way of life – motivation to persist in the perception of doctrine, and momentum for continuing the application of doctrine.  The result is maximum doctrine resident in the soul producing spiritual maturity and beyond into the PLĒROMA status of being filled with all the fullness of God.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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