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
is the strong adversative conjunction ALLA, meaning “But, nevertheless, yet.”  Here it sets a strong contrast between the fact that the leaders of the Jerusalem church had contributed nothing to Paul’s ministry, understanding of the gospel, or teaching of the spiritual life as a part of the mystery doctrine of the Church Age and the fact that James and Peter and John gave their approval and blessing on Paul and Barnabas to continue their ministry among the Gentiles without censorship, rebuke, correction, or instruction in righteousness on their part.

is the adverb from the improper preposition ENANTION (Yes, it is a very irregular form!).  As an adverb it means “on the other hand” and is also found in 2 Cor 2:7 and 1 Pet 3:9.

 is the nominative masculine plural aorist active participle from the verb EIDON, which means “to see, notice, or note.”  It is also used this way in verse 14 coming up.


The nominative masculine plural refers to James, Peter, and John, the subjects of this sentence mentioned in verse 9.


The aorist tense is a constative aorist, which gathers into an entirety Paul and Barnabas’ ministry among the Gentiles for the last ten years and states the action as a fact.


The active voice indicates that James, Peter, and John all were very much aware of the fact that Paul and Barnabas were having a very successful ministry among the Gentiles.


The participle is circumstantial.

 is the conjunction HOTI, which is used after verbs of mental or sense perception to indicate the content of that perception.  It is translated “that.”
 is the first person singular perfect passive indicative from the verb PISTEUW, which means “to believe, to trust, to entrust” in the active voice.  But in the passive voice it means “to be believed, to be trusted, to be entrusted with.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action of Paul being entrusted with the gospel to the Gentiles.


The passive voice indicates that Paul received the action of being entrusted with the message of salvation to the Gentiles.


The indicative mood is declarative for the reality of the fact that Paul had been entrusted with the gospel to the Gentiles.

is the accusative direct object from the neuter singular article and noun EUAGGELION, which means “good news” and came to be a technical religious term for the good news from God to man about salvation and is translated “the gospel.”
“But on the other hand, seeing that I had been entrusted with the gospel”
 is the objective genitive from the feminine singular article and noun AKROBUSTIA, which means “to the uncircumcision.”  Here, as in Rom 3:30; 4:9; Col 3:11; and Eph 2:11, we have the abstract use of the noun used in place of the concrete idea.  Hence, the translation “uncircumcision” is not literal but refers to all the heathen, the entire Gentile world of unbelievers.  If the word in the genitive (AKROBUSTIA) receives the action implied by the noun of action (EUAGGELION), it functions as the object of the verbal idea contained in the noun of action and is, therefore, an objective genitive.

 is the adverb of comparison KATHWS, which means “just as.”
is the nominative of appellation from the masculine singular proper name PETROS, which means “stone,” but we transliterate it as Peter.

 is the objective genitive from the feminine singular article and noun PERITOMĒ, which means “circumcision.”  Again we have the abstract use of the noun in place of the concrete idea, representing all those who are Jewish unbelievers in the world.

“just as Peter to the circumcision,”
Gal 2:7 corrected translation
“But on the other hand, seeing that I had been entrusted with the gospel to the uncircumcision, just as Peter to the circumcision,”
Explanation:
1.  Paul continues his argument for the superiority of the gospel of salvation through faith alone in Christ alone by setting up a strong contrast between what information, teaching, and doctrine the “pillars” of the Jerusalem church did not provide to him and his commission from the Lord Jesus Christ.

2.  Paul’s argument is a simple, direct, and highly effective.


a.  I am apostle because of the grace of God.


b.  I was commissioned by the Lord to be the apostle to the Gentiles.


c.  The gospel I have proclaimed to you is the same gospel that was given to me when I was commissioned by the Lord.


d.  My message of salvation is the same message I have proclaimed to all the Gentiles from the beginning.


e.  My message of salvation through faith alone in Christ apart from any works of the Mosaic Law was accepted without question by the highest leaders of the Jerusalem church – James the Lord’s half brother, Peter, and John.


f.  The leaders of the Jerusalem church could add nothing to my message of salvation, which I (Paul) had already been taught.


g.  The leaders of the Jerusalem church could add nothing to the mystery doctrine, which I (Paul) had already been taught.

3.  The fact that Paul had been entrusted with the message of salvation to the Gentiles and Peter with the message of salvation to the Jews is taught in the following passages:


a.  Acts 9:15, “But the Lord said to him [Ananias], ‘Go, for he is a chosen instrument of Mine, to bear My name before the Gentiles and kings and the sons of Israel.’”

b.  1 Thes 2:4, “but just as we have been approved by God to be entrusted with the gospel, so we speak, not as pleasing men, but God who examines our hearts.”

c.  1 Tim 1:11, “according to the glorious gospel of the blessed God, with which I have been entrusted.”

d. Gal 1:15-17, “But when God, the One who separated me from the womb of my mother and called me through His grace, determined to reveal His Son to me for my benefit, that I myself might proclaim Him among the Gentiles, I did not immediately consult with flesh and blood, nor did I go up to Jerusalem to the apostles before me, but I went into Arabia and returned again to Damascus.”

e.  Gal 2:9, “and recognizing the grace that had been given to me, James and Cephas and John, who were reputed to be pillars, gave to me and Barnabas the right hand of fellowship, so that we might go to the Gentiles and they to the circumcised.”
4.  Who were the uncircumcision?


a.  They are defined in:



(1)  Col 2:11-12, “in Whom [our Lord] also you have been circumcised with the circumcision made without hands by means of the removal of the body of the flesh because of the circumcision from the source of Christ, having been buried together with Him by means of the baptism [of the Holy Spirit], by means of which baptism also you all are raised together because of your faith in the operational power of God who raised Him out from the dead.”  Here the uncircumcised are defined as anyone, Jew or Gentile, who has never believed in Christ.  Once they believe, they are both circumcised with the circumcision made without hands; that is, by the baptism of the Holy Spirit, whereby God the Holy Spirit enters us into union with Christ.



(2)  Eph 2:11-12, “Therefore, remember that once you [were] Gentiles in the flesh who were called ‘foreskin’ by the so-called made by human hands ‘circumcision,’ [remember] that at that time you were separated from Christ, having been excluded from the rights and privileges of being a citizen of Israel and aliens to the covenants of promise, having no hope and without God in the world.”

b.  The fact that circumcision and uncircumcision have no impact, influence, or effect on salvation or the spiritual life is taught in the following passages:



(1)  Rom 2:26, “So if the uncircumcised man keeps the requirements of the Law, will not his uncircumcision be regarded as circumcision?”


(2)  1 Cor 7:18, “Was any man called when he was already circumcised? He is not to become uncircumcised.  Has anyone been called in uncircumcision? He is not to be circumcised.”


(3)  1 Cor 7:19, “Circumcision is nothing, and uncircumcision is nothing, but what matters is the keeping of the commandments of God.”


(4)  Gal 5:6, “For in Christ Jesus neither circumcision nor uncircumcision means anything, but faith working through love.”


(5)  Gal 6:15, “For neither is circumcision anything, nor uncircumcision, but a new creation.”
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