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is the dative indirect object from the masculine plural relative pronoun HOS used as a personal pronoun, and translated “to them.”  This is a reference to the legalistic believers in Jerusalem.

 is the negative adverb OUDE, which means “not even.”
 is the preposition PROS plus the accusative of measure of the extent of time from the feminine singular noun HWRA, which means “hour.”  The phrase is translated “for an hour.”
 is the first person plural aorist active indicative from the verb EIKW, which means “to yield.”  This is the only use of this verb in Scripture though it is found throughout Greek literature.  In modern English, we say “we did not give in to anyone.”

The aorist tense is a constative aorist, which gathers Paul’s entire time in Jerusalem for the council of 49 or 50 A.D. and states the action of not yielding to or giving in to the legalistic believers as a fact.


The active voice indicates that Paul and Barnabas both produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

is the instrumental of manner from the feminine singular article and noun HUPOTASSW, which means in its active sense “subjecting” but in its passive sense, as in the New Testament, it means “subjection, subordination, or obedience.”  It is used for the manner which women are suppose to learn in the local church “with total submission” to the authority of the pastor.  It is used for the manner in which the pastor is expected to raise his children “keeping them in subordination associated with all respectfulness.”  It is used for “obedience to the believer’s confession of the gospel of Christ” in 2 Cor 9:13.

“Not even for an hour did we yield in subordination to them,”
 is the conjunction HINA, which introduces both result and purpose clauses.  Here it introduces a purpose clause; that is, the reason why Paul and Barnabas would not yield to the legalistic believers in Jerusalem.  It is translated “in order that.”
 is the nominative subject from the feminine singular article and noun ALĒTHEIA, which has three meanings “dependability; truth; reality.”  Here “reality” is the best meaning because of the nature of Paul’s argument and logic and the unusual use of the prepositional phrase PROS SU at the end of the sentence.

 is the descriptive genitive from the masculine singular article and noun EUAGGELION, which means “of the gospel” and refers to the message of personal salvation through faith alone in Christ alone without any additional works or requirements for salvation.

 is the third person singular aorist active subjunctive from the verb DIAMENW, which means “to remain, to continue.”

The aorist tense is a constative aorist, which gathers the truth of the gospel into a single whole and regards it as a fact.


The active voice indicates that the truth of the gospel produces the action of continuing as it has always been, based upon grace alone.


The subjunctive mood is used with HINA to form the purpose clause.

 is the preposition PROS plus the accusative of reference from the second person plural personal pronoun SU, which is used to indicate a connection.  In this sense it has three similar meanings, “with reference to you” or “as far as you are concerned” or “with regard to you,” which is the best translation.

“in order that the reality of the gospel might continue with regard to you.”
Gal 2:5 corrected translation
“Not even for an hour did we yield in subordination to them, in order that the reality of the gospel might continue with regard to you.”
Explanation:
1.  Paul presents himself and Barnabas as examples of what believers should do in the face of legalism – we should not yield one point to them, not for a day, not for an hour, not for a minute.


a.  Grace and legalism are mutually exclusive.


b.  If grace gives in to legalism, then grace is no longer grace.


c.  Grace must never submit to legalism; for legalism is part of Satan’s distortion of the truth.  There is a great conflict between grace and legalism.  If grace orientation wins, the believer will become a winner in the spiritual life and have the most fantastic invisible impact on history.  If legalism wins, the believer will become a loser in the spiritual life.  This demands that we understand the evil of legalism.  Legalism is a major part of the plan of Satan.

d.  All believers are mandated to grace orientation.  1 Pet 5:12, “I have written you briefly, exhorting and testifying, that this is the true grace of God.  Stand fast in it.”  We are to stand fast in grace orientation.  We are not to be confused by legalism, or impressed with our works.  We are to stand fast in grace.


e.  The believer who fails to execute the command to “stand fast in grace” is described in terms of God’s grace policy in three ways.



(1)  In Heb 12:15, such a believer “comes short of the grace of God.”


(2)  In 2 Cor 6:1, such a believer “receives the grace of God in vain.”


(3)  In Gal 2:21, such a believer “nullifies the grace of God.”

f.  We are commanded to be strong in grace in 2 Tim 2:1. “You therefore my son, be strong in the grace that is in Christ Jesus.”
2.  Legalism is the enemy of grace.


a.  Legalism includes any system by which mankind claims blessing from God through his own merit, his own ability, his works, or his service.


b.  Legalism exists in many forms, such as salvation by works, spirituality by works, crusader arrogance, and human plans substituted for the divine plan of God.


c.  Grace and legalism are mutually exclusive.  They cannot and do not coexist.


d.  No system of human merit or ability is ever a part of God’s grace policy, and therefore is never a part of God’s plan.


e.  Grace at salvation is the work of God.  It excludes human merit, human works, human production, human righteousness, anything a human being could do to contribute to the situation.


f.  Grace is the provision of God.  It excludes any form of human effort, ability, or merit.


g.  Legalism is the intrusion of human effort, works, thinking, opinions, and ideas on God.  Legalism superimposes on God our stupidity.


h.  Legalism derives its name from human beings trying to be saved or live the spiritual life by keeping the Mosaic Law or by doing some other form of works as a way of salvation.  This form of legalism is refuted in both Romans and Galatians.


i.  Legalism is always finding some way of its own to superimpose on God and say, “God, accept my effort, my work, my feelings, my emotion, my experience, my confession of unworthiness.”  That is our way, not God’s way!  Cain and Esau are prime examples.

j.  Legalistic believers who are talented have a difficult time in the spiritual life because they associate their talent with some sort of spiritual advance.  Believers often cling to some talent, morality, ability, some program or plan or gimmick which conflicts with the principle of grace.


k.  Sorting out the difference between grace and legalism is one of the major problems of the believer.  This was the problem of the Galatians.  Doctrine in the soul is the basis for learning to distinguish between grace and legalism.


l.  The believer must eliminate legalism from his life before he can reach spiritual maturity.


m.  Legalism creates problems and excludes divine solutions.  Grace provides divine solutions and excludes legalism.


n.  The acquisition of legalism occurs through association with arrogant legalistic Christians.  There are many such Christians.  They are very critical of others and very self-righteous.  They are always right and others are always wrong.

3.  The other thing Paul does in this verse is explain his purpose in not giving in to the legalistic Christians in Jerusalem, “in order that the reality of the gospel might continue with regard to you.”

a.  The major issue for Paul was the purity of the gospel message.  More than anything else he realized that the truth of the gospel must not be compromised.


b.  He knew the message of salvation through faith alone in Christ alone was the means of personal relationship with the Lord Jesus Christ, and he knew that the spiritual life of all Church Age believers was based upon being filled with the Holy Spirit and learning and living according to the teachings of the word of God.


c.  This had been the reality of salvation and the spiritual life for him for the past fifteen to seventeen years.  This had also been the reality of salvation and the spiritual life for every Gentile and Jew he had evangelized.  To say now that salvation or the spiritual life was based on any system of works would be a complete contradiction of all that Paul believed and all that he had taught for the last fifteen years.


d.  But more important than himself, Paul was most concerned that the truth and accuracy of the gospel and the doctrines of the Christian way of life might continue as a reality in the souls of those he had evangelized and taught.


e.  The danger of false doctrine is always greatest to those who are new believers and believers with very little knowledge of Bible doctrine.  They are easy prey for legalists who seek to get them under their control.  Paul’s concern is for the protection of these believers.


f.  There is also danger to adolescent believers, such as the Galatians.  They had been learning doctrine for several years but had not reached spiritual maturity yet and were greatly confused by the false teachings of the legalists and had begun to accept the teaching.


g.  No believer, without a great deal of repetitious teaching of grace until the concept is completely inculcated in his soul, is safe from the doctrines of Satan and his forces.  Your only protection from the ideas of Satan is the consistent, daily, repetitious teaching of the word of God. 

4.  Legalism is Moral Degeneracy.


a.  Legalism is characterized by self-righteous arrogance.



(1)  Self-righteous arrogance is the motivation for judging other people.  Antinomianism (lawlessness) is the target for the legalist.  The antinomian’s (lawless believer’s)sins shock the legalist, so that he insists the antinomian believer was never really saved.



(2)  Moral degeneracy is the function of judgment.  This judgment is motivated by shock; e.g., shock at the sins of lascivious-lawlessness.  Therefore, the legalistic and morally degenerate believer parlays that shock into false doctrine, such as salvation and spirituality by works.  The attitude of legalism toward antinomianism is the arrogance of assuming the divine prerogative of judgment.  This means moral degeneracy has no understanding of freedom.




(a)  This judgment of others goes on constantly because of moral degeneracy.




(b)  Pastors, parents, and people in authority have the right to judge others, but that is not the subject addressed here.




(c)  Moral degeneracy does not leave the matter in the Lord’s hands for judgment.  Such judging from moral degeneracy brings judgment and divine discipline to the one who is guilty of judging others.  This is why the morally degenerate is the most heavily disciplined of all believers. 


(3)  2 Pet 2:12, “But these [moral degenerates], like unreasoning animals, born as creatures of instinct to be captured and killed, reviling where they have no knowledge, will in their destruction also be destroyed.”


(4)  Self-righteous arrogance produces the following categories of legalism:



(a)  Salvation by works.




(b)  Spirituality by works, by personality, taboos, dress, speech, etc.




(c)  The vanity of the unique experience.  You are spiritual only if you have some unique spiritual experience (like speaking in tongues).



(d)  The emphasis on human achievement rather than on what God has provided.




(e)  Morality as a substitution for Christianity.




(f)  Blessing from God through human good or dead works. 




(g)  Blessing from God through human achievement or self-sacrifice rather than grace.




(h)  Spirituality through health food, vitamins, or a good diet.




(i)  Spirituality through observing taboos, through mannerisms, dress, personality, speech.



(5)  Self-righteous arrogance is the motivation of pride, while legalism is the function of pride.


b.  Legalism is defined as the pomposity of the energy of the flesh, the blasphemy of substituting Christian works and service for the grace of God, the insolence of replacing grace with works, and the arrogant pretensions of fulfilling God’s plan through human effort.


c. Legalism or self-righteous arrogance concludes that the plan of God succeeds or fails on the basis of human works rather than divine provision.


d.  Legalism establishes false standards and measures for spiritual success.


e.  Legalism seeks to change others by imposing false standards on them.  But, we cannot change others; we can only change ourselves.


f.  Legalism seeks to dominate people, policy, and authority in its periphery.  Therefore, the trend toward self-righteous arrogance produces a domineering believer, a bully who assumes that he is never wrong in human interaction.


g.  The legalist is irrational, and is never satisfied until everyone in his periphery is a puppet dancing on a string to his tune of legalism.


h.  Therefore, it is an easy step to go from legalism to attacking the true grace teaching of the word of God.  Legalism makes two categories of attacks.



(1)  It attacks the grace subject matter of Bible doctrine.



(2)  It attacks the grace communication of Bible doctrine.


i.  Self-righteous arrogance superimposes false concepts on the teaching of the word of God and seeks to discredit the pastor who communicates it.  Faith plus something added for salvation is a favorite of those in legalism.


j.  Moral degeneracy is always motivated by arrogance.  It ignores the principle that we cannot change others; we can only change ourselves.


k.  Divine omnipotence and human effort are mutually exclusive.  But moral degeneracy substitutes human effort and energy for the divine power of the Holy Spirit.


l.  Moral degeneracy creates certain heresies:



(1)  Salvation by human effort.



(2)  Spirituality by works, including distorting morality into a system of spirituality.



(3)  Justifying sinful and evil action through the distortion of morality into a system of tyranny.  Therefore, moral degeneracy justifies judging, maligning, slandering, gossiping.



(4)  Moral degeneracy confuses the Mosaic Law with the Christian way of life.



(5)  Moral degeneracy is anti-dispensational, confusing the Christian way of life with function in the Mosaic Law.



(6)  Moral degeneracy justifies Christian activism and civil disobedience under the principle that the end justifies the means.


(7)  Moral degeneracy seeks to impose Christian laws on a national entity, making all unbelievers criminals.



(8)  Moral degeneracy does not distinguish between Church and State, between the laws of divine establishment and the plan of God.


m.  Legalism confuses morality with spirituality.


n.  Legalism does not recognize any category of human freedom.  Legalism rejects temporal freedom under the laws of divine establishment as well as spiritual freedom.



(1)  Morality is the basis for human freedom.  But in the execution of God’s plan we do something much higher than morality.



(2)  Anything the unbeliever can do is not a part of the Christian way of life.  So, while morality is the foundation for freedom, it is not a part of the plan for the Church.  The divine plan produces something far greater than morality through the power of the Holy Spirit, called virtue.


o.  Moral degeneracy cannot understand God’s grace or God’s policy, or the power of the Spirit-filled life.


p.  Moral degeneracy seeks to establish tyranny over both believer and unbeliever alike, destroying the privacy, property, and life of others.  Legalism seeks to suppress all disagreement.  Once moral degenerates gain power, they judge others for not accepting their false standards.


q.  Legalism has three basic results.



(1)  It manufactures heresy and false doctrine.



(2)  It judges other believers for not accepting its false standards and false doctrine.



(3)  It uses its power to superimpose false standards and false doctrines on others.
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