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 SEQ CHAPTER \h \r 1
 SEQ CHAPTER \h \r 1is the strong adversative conjunction ALLA, meaning “but.”  The word ALLA is used “before independent clauses, to indicate that the preceding is to be regarded as a settled matter, thus forming a transition to something new.  This sets up a contrast between Paul thinking that he might have been wrong and that circumcision was a part of the Christian life and the fact that the legalists in Jerusalem did not even question the fact that Titus, a Greek believer, was not circumcised.

 is the negative adverb OUDE, which means “not even.”  This same construction ALLA OUDE is found in Acts 19:2; 1 Cor 3:2; 4:3.

is the nominative subject from the masculine singular proper noun TITOS, which is the name of one of Paul’s closest companions and a Gentile believer, “Titus.”
is the nominative masculine singular article used as a relative pronoun and translated “who.”  This article in the nominative is appositional, pointing back to Titus and introduces an elliptical idiom with the prepositional phrase, which follows.  The ellipsis demands the insertion of the imperfect active indicative of the verb EIMI, meaning “[was].”  Finally, we have the preposition SUN plus the instrumental of association from the first person personal pronoun EGW, meaning “with me.”  This is a reference to Paul.  The entire phrase is translated, “Titus, who [was] with me, ...”
 is the predicate nominative from the masculine singular noun HELLĒN, which means “Greek.”
 is the nominative masculine singular present active participle from the verb EIMI, meaning “to be.”

The nominative masculine singular refers to Titus as the subject.


The present tense is a gnomic present, which is used to express a universal truth, a commonly accepted fact, a state or condition which perpetually exists.  Titus was a Greek by nationally, who had become a believer in the Lord Jesus Christ.


The active voice indicates that Titus produced the action of being a Greek by nationality.


The participle is a concessive participle, which indicates the circumstances despite which the action of the main verb takes place.  It is usually translated by the words “although” or “though.”  The phrase is translated “although he was a Greek.”
“But not even Titus, who [was] with me, although he was a Greek,”
 is the third person singular aorist passive indicative from the verb ANAGKAZW, which means “to compel, force of inner and outer compulsion; with the infinitive following.  Examples:

“I tried to force them to blaspheme,” Acts 26:11. 

“compel the Gentiles to live in the Jewish manner,” Gal 2:14.

“Those who desire to make a good showing in the flesh try to compel you to be circumcised, simply so that they will not be persecuted for the cross of Christ,” Gal 6:12.

“I was obliged to appeal to Caesar,” Acts 28:19.

With the infinitive understood, 2 Cor 12:11, “I have become foolish; you yourselves compelled me.”

The aorist tense is a constative aorist, which gathers the action of the verb into a single whole and states it as a fact.


The passive voice with the negative adverb OUDE indicates that Titus did not receive the action of being compelled to submit to circumcision.


The indicative mood is declarative for a dogmatic statement of fact.

 SEQ CHAPTER \h \r 1 is the aorist passive infinitive from the verb PERITEMNW, which means “to be circumcised.”

The aorist tense is a constative aorist which gathers the action into a single whole and states it as a fact.


The passive voice with the negative adverb OUDE indicates that Titus did not receive the action of being compelled to submit to circumcision.


The infinitive is used as a modifier of the previous main verb ANAGKAZW; it is used to explain, limit, or modify the verb, and hence is the epexegetical use of the infinitive.

“was compelled to be circumcised.”
Gal 2:3 corrected translation
“But not even Titus, who [was] with me, although he was a Greek, was compelled to be circumcised.”
Explanation:
1.  Who was Titus?  (A review of what was taught in verse one.)

 
a.  Although not mentioned in Acts, Titus was one of Paul’s companions in whom he placed a considerable amount of trust.


b.  We first hear of him at the time of the Gentile controversy when he accompanied Paul and Barnabas to Jerusalem (Gal 2:1).  He provided a test case, since he was a Gentile, but he was apparently not compelled to be circumcised (Gal 2:3).  Some Jewish Christians insisted that Titus be circumcised, but Paul, doubtless aware of the precedent this would set, refused to comply. 

c.  Titus probably accompanied Paul on his subsequent journeys, but no definite information of his work is available until the time of the Corinthian crisis.  He had evidently been acting as Paul’s representative at Corinth during the year preceding the writing of 2 Cor (cf. 8:16) with a special commission to organize the collection scheme there. The task was unfinished, for Titus is later urged by Paul to return to Corinth to see its completion (2 Cor 8:6).

d.  A more delicate task was the smoothing over of the tense situation that had arisen between Paul and the Corinthians, a task that clearly demanded a man of great tact and force of character.  He appears to have been a stronger personality than Timothy (cf. 1 Cor 16:10; 2 Cor 7:15) and possessed ability as an administrator.
e.  A comparison of 2 Cor 2 and 7 suggests that he carried a letter from Paul to the Corinthians which has since been lost (the ‘severe letter’) and in which the apostle took them to task with much anguish of heart for their high-handed attitude.  Possibly Titus was the bearer of 1 Corinthians for, in 2 Cor 8:6, Paul notes that Titus is resuming work he began at Corinth, namely the collection for Jewish Christians in Jerusalem (cf. 1 Cor 16:1-4; 16:10 suggests that Timothy was not the bearer of this letter).  With greater probability, it was Titus who delivered to the Corinthians another letter, the so-called ‘severe’ or ‘tearful letter’ (cf. 2 Cor 2:3-9).  Personal attacks against Paul threatened the loss of his leadership in Corinth, but Paul, wishing to avoid ‘another painful visit’ (2 Cor 2:1), placed his fate in the hands of Titus.   Paul would travel from Ephesus to Macedonia; Titus would report to him the situation in Corinth as soon as possible (2 Cor 2:13; 7:5-16).  The failure of Titus to meet him at Troas troubled Paul greatly, but a reunion in Macedonia greatly relieved the apostle.  Titus eventually rejoined Paul in Macedonia (2 Cor 7:6) with good news, and as a result 2 Cor was written and was willingly carried by Titus (2 Cor 8:16f), who seems to have possessed a particular affection and serious concern for the Corinthians.  Taking advantage of the improved situation, Paul sent Titus back to Corinth.  Perhaps not wishing to detract from the crucial role of Titus in the collection, Paul refers to two unnamed companions (2 Cor 8:6, 16-24).  Later in the same Letter, Paul expresses his confidence that Titus will take no advantage of the Corinthians—that, like Paul, he has their best interests at heart (2 Cor 12:17-18).  He is described by the apostle as his ‘partner and fellow worker’ (8:23), who would not think of taking advantage of those entrusted to his care (12:18).


f.  From the Epistle addressed to him it may be surmised that Titus accompanied Paul to Crete after Paul’s release from the Roman imprisonment and was left there to consolidate the work (Tit 1:5f).  The letter urges the use of authority in establishing a worthy ministry, in overcoming opposition, and in the teaching of sound doctrine.  He was summoned to rejoin Paul at Nicopolis when relieved by either Artemas or Tychicus (Tit 3:12), and may possibly have been further commissioned at Nicopolis for an evangelistic mission to Dalmatia on which he was engaged at the time when Paul wrote 2 Tim (2 Tim 4:10).


g.  Later tradition assumed his return to Crete and described him as bishop there until his old age (Eusebius).  Sir William Ramsay thought it possible that Titus was Luke’s brother (which might explain the absence of his name from Acts).
2.  Paul’s argument here is clear to the Galatians at the time of writing even though it may not be perfectly clear to us at first reading.


a.  Legalistic Jewish Christians had come from Jerusalem teaching that the real nature of the spiritual life included the observance of certain rituals of the Mosaic Law, especially circumcision.


b.  Their doctrine was simple – you cannot live the spiritual life without first being circumcised.  Some even went so far as to make circumcision a requirement for salvation.


c.  These legalistic false teachers have been stating this for some time in Galatia and have confused and worried many of the believers there.


d. Paul is defending the true nature of the gospel and the doctrine of the spiritual life of the Church Age.  His argument is that circumcision has nothing to do with salvation and nothing to do with the spiritual life.


e.  The Galatians have questioned Paul’s message and many of them have even rejected his teaching and accepted the teaching of these false prophets.


f.  Therefore, Paul introduces a simple fact to prove his case.



(1)  Titus was a Greek, a Gentile.



(2)  Titus was never circumcised.



(3)  Titus is a believer in the Lord Jesus Christ; he is filled with God the Holy Spirit; he is in union with Christ.  Titus has never been circumcised.



(4)  Titus has been a believer for quite some time.  Titus is well known to you Galatians as a believer who has worked with me and proven his spiritual life more than once.  Titus has never been circumcised.



(5)  Titus is my faithful companion who understands Church Age doctrine and has the spiritual gift of pastor-teacher.  Titus has never been circumcised.



(6)  The same legalistic Christians who came to lead you Galatians astray are the same legalistic Christians who knew all these things about Titus when he was with me before them in Jerusalem.  Titus has never been circumcised.


(7)  The circumcision party in Jerusalem never required or even asked that Titus be circumcised because circumcision is not a part of the spiritual life of the Church Age and Titus was living proof of that fact.  Titus has never been circumcised.
3.  Therefore, what is the purpose of circumcision during the Church Age?


a.  Circumcision as a ritual is no longer an issue in the Church Age, because client nation Israel no longer exists.


b.  Because the protocol plan of God (a right thing must be done right to be right) has replaced the ritual plan of God, to which circumcision belongs, circumcision is not even a spiritual issue of any kind now.  It is simply a physiological option.


c.  Circumcision is currently practiced throughout the world, basically as a sanitary function, or as a tribal mark, or as a substitute for human sacrifice by removing a portion of the human anatomy as a vicarious sacrifice, or as a religious requirement of Jews, Arabs, and others.


d.  The only issue in this dispensation is – Will the believer fulfill the plan of God?  1 Cor 7:19, “Circumcision is nothing and uncircumcision is nothing, but the keeping of the mandates of God [is everything].”

e.  Circumcision is not only non-beneficial spiritually, but is a source of legalism and a means of distracting the believer from the execution of the plan of God; this is the subject of the entire book of Galatians.  The Judaizers followed after Paul and persuaded his converts that they couldn’t be saved by faith in Christ alone, but must add circumcision.  This is analogous to those who today believe in baptismal regeneration – there is no such thing. Gal 5:2-4, “Behold, I Paul say to you, that if you receive circumcision, Christ will be of no benefit to you [you have lost out in the protocol plan of God].  And I testify again to every man who receives circumcision that he is under obligation to keep the entire Law [in the wrong dispensation].  You have been severed from Christ [not in the protocol plan of God], you, who would be justified by the Law, you have drifted off course from grace.”

f.  So during the Church Age, circumcision has been distorted into a system of legalism and apostasy.


(1)  Some Jews taught salvation by circumcision, as in Acts 15:1. “And some men came down from Judea and began teaching the believers, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.’”


(2)  Gal 6:12-15, “Those who desire to make a good showing in the flesh [exhibitionists with circumcised phalluses] try to compel you to be circumcised, simply that they may avoid persecution because of the cross of Christ.  For those who have been circumcised do not even keep the Law themselves.  But they desire to have you circumcised that they may boast in your flesh.  But may it never be that I should boast except in the cross of our Lord Jesus Christ, through whom the world has been crucified to me, and I to the world.  For neither is circumcision anything, nor uncircumcision, but a new species.”

 
(3)  When believers get so involved in ritual for salvation or for spirituality, both being false, they are inevitably inconsistent (“do not even keep the Law themselves”), and their lives are a mess!


g.  The plan of God replaced all ritual of the dispensation of Israel, including circumcision.  Gal 5:6-9, “For in Christ Jesus neither circumcision nor uncircumcision means anything, but doctrine working through virtue-love.  You were running well; who cut in on you so that you did not obey the doctrine?  This persuasion [false persuasion regarding circumcision], did it come from Him [God the Father] who elected you?  A little leaven [circumcision distorted into a system of legalism] leavens the whole lump.”  (Paul was nasty here, calling them “just one big circumcised Gaul!  You didn’t just circumcise your phallus; you’re circumcised all over, dummy!”)


h.  The baptism of the Spirit at salvation and resultant positional sanctification is the only circumcision of the Church Age.  Col 2:11-14, “And in Him [positional sanctification] you were circumcised with a circumcision made without hands, by the renunciation of the essence of the body [old sin nature] by the circumcision of Christ [retroactive positional truth], having been buried with Him by means of the baptism [of the Spirit], by which also you were raised up with Christ [current positional truth] through faith in the operational power of God who raised Him from the dead.  And when you were dead in your transgressions and the uncircumcision of your flesh, He made you alive together with Him [positional sanctification], having forgiven you all of your transgressions, having canceled out the I.O.U. [note of indebtedness] consisting of decrees against us, which was hostile to us.  He has removed it permanently; He nailed it to His cross.”  In other words, circumcision was the sign of the new racial species.  But now, being entered into union with Christ, it is the sign of the new spiritual species, “circumcision made without hands.”

i.  Therefore, circumcision has to be redefined for the Church Age, as it is in Phil 3:3. “For we are the true circumcision, who worship in the Spirit of God and glory in Jesus Christ, and put no confidence in the flesh.”

j.  Circumcision as a ritual in the ritual plan of God for the dispensation of Israel no longer exists.  But for the sake of the Jews who understood, circumcision is now redefined in terms of the plan of God:  “who worship in the Spirit of God and glory in Jesus Christ, and put no confidence in the flesh.”  This is a beautiful way of describing spiritual self-confidence.
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