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

is the postpositive mild adversative conjunction DE, meaning “But” plus the first person singular aorist active indicative from the verb ANABAINW, which means “to go up.”

The aorist tense is a constative aorist for a simple statement of fact in past time without reference to its progress.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

is the preposition KATA plus the adverbial accusative of reference or respect from the feminine singular noun APOKALUPSIS, which means “in accordance with,” but this meaning can disappear entirely and indicate the reason why something is done.  In that case, it means “because of, on the basis of a revelation.”
“But I went up because of a revelation;”
is the emphatic use of the conjunction KAI, meaning “in fact.”  With this we have the first person singular aorist middle indicative from the verb ANATITHĒMI, which means “to declare, communicate, refer or lay something before someone for their consideration with the idea that the person to whom a thing is referred is asked for his opinion, hence, to lay something before someone for consideration.  The meaning here is the same as in Acts 25:14, the only other use of this verb in the NT, “to lay one’s case before someone for their consideration and opinion.”

The aorist tense is a constative aorist for the entirety of the message of the gospel, which Paul was presenting to the Gentiles.


The middle voice is an indirect middle, which emphasizes Paul as the subject producing the action.


The indicative mood is declarative for a simple statement of fact.

is the dative indirect object from the masculine plural intensive pronoun AUTOS used as a personal pronoun, and translated “to them.”  This is a reference to the apostles and leaders of the Jerusalem church.

is the accusative direct object from the neuter singular article and noun EUAGGELION, which became a technical term for the proclamation of the salvation message through faith alone in Christ alone, and can be translated “the gospel, the message of salvation, the good news.”
is the accusative direct object from the neuter singular relative pronoun HOS, meaning “which” and referring back to the gospel message which Paul proclaimed to the Gentiles.  With this we have the first person singular present active indicative from the verb KĒRUSSW, which means “to announce, make known; to proclaim; to preach.”

The present tense is a durative present for that which began in the past when Paul first started proclaiming Christ in Damascus and continues up to the present time when Paul was teaching the gospel in Antioch.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

 is the preposition EN plus the locative of place from the masculine plural article and noun ETHNOS, meaning “among the Gentiles.”
“and laid before them the gospel which I proclaimed among the Gentiles”
 is the preposition KATA plus the adverbial accusative of manner from the feminine singular adjective IDIOS used as an adverb and meaning literally “by oneself” which is idiomatic for “privately.”  The preposition KATA is used “to indicate the nature, kind, peculiarity, or characteristics of a thing (frequently as a periphrasis for the adverb).

is the postpositive conjunctive particle DE, meaning “but” plus the dative of indirect object from the masculine plural articular present active participle from the verb DOKEW, which means in its transitive meaning “to think, believe, suppose, consider of subjective opinion.”  But in its intransitive use it means:


a.  “to seem; to have the appearance with the dative of the persons; for example – which one of these seems to you to have been a neighbor? Lk 10:36, or “he seems to be a preacher Acts 17:18; cf. 1 Cor 12:22; 2 Cor 10:9; Heb 12:11; I was convinced that it was necessary to do Acts 26:9.


b.  “to be influential, be recognized as being something, to have a reputation (It is used this way in much extra-biblical literature but only this way in the NT in this verse and verse 6.)


The article is used as a demonstrative pronoun and is translated “those who.”

The present tense is a descriptive present for the status of the leaders of Christianity in Jerusalem at the time.


The active voice indicates that the leaders in Jerusalem produce the action of being the so-called “leaders” of the Church.


The participle is circumstantial.

“but privately to those having a reputation,”
is the negative conjunction  or 

It is used:

1.  Denoting purpose


a.   so that. . .  (perhaps) not, lest somehow

b.  after verbs of apprehension that perhaps, lest somehow with the aorist subjunctive  Acts 27:29; 2 Cor 11:3; 12:20a; cf. b. “take care that. . . not somehow 1 Cor 8:9; and then our work might have been in vain 1 Thes 3:5.

2.   Introducing an indirect question “that perhaps I may be running or might have run in vain” Gal 2:2, our verse.
is the preposition EIS plus the adverbial accusative of manner from the neuter singular adjective KENOS, which means “in vain, to no purpose” and is found this way in 2 Cor 6:1; Phil 2:16a; cf. vs. 16b; 1 Thes 3:5.

is the first person singular present active subjunctive from the verb TRECHW, which means “to run; to exert oneself to the limit of one’s powers in an attempt to go forward, strive to advance Rom 9:16 (the emphasis is entirely upon the effort which the person makes); 1 Cor 9:24c, 26. Cf. Phil 2:16; Heb 12:1.”

The present tense is a durative present for that which has begun in the past and continues in the present.


The active voice indicates that Paul may or may not have been producing the action.


The subjunctive mood is potential.

is the coordinating conjunction Ē, meaning “or.”  With this we have the first person singular aorist active indicative from the verb TRECHW, meaning “to run.”

The aorist tense is a culminative aorist, which gathers all that Paul had done so far in his ministry among the Gentiles into its entirety and looks at it from the standpoint of its results.


The active voice indicates Paul produced the action.


The indicative mood is potential indicative expressing a condition, for that which may have actually taken place in the past.
“that perhaps I may be running or might have run in vain.”
Gal 2:2 corrected translation
“But I went up because of a revelation; and laid before them the gospel which I proclaimed among the Gentiles, but privately to those having a reputation, that perhaps I may be running or might have run in vain.”
Explanation:
1.  God told Paul to go to Jerusalem and tell the disciples the gospel which he was presenting to the Gentiles.


a.  Acts 15:1-5 gives us the historical perspective of what happened.  Gal 2:2 gives us the spiritual perspective of what happened.


b.  Acts 15:1-5:

Acts 15:1, “Some men came down from Judea and began teaching the brethren, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.’”


(1)  These men are the Judaizers, the legalistic Christians described by Paul in his letter to the Galatians.



(2)  Gal 1:6-7, “I am amazed that so easily you are turning away from Him [God the Holy Spirit] who called you by means of Christ because of another of a different kind of gospel, which gospel is not another of the same kind of gospel, but there are certain ones who are disturbing all of you and want to distort the gospel of Christ.”
Acts 15:2, “And when Paul and Barnabas had great dissension and debate with them, the brethren determined that Paul and Barnabas and some others of them should go up to Jerusalem to the apostles and elders concerning this issue.”


(1)  It is at this point that Paul’s revelation from God as stated here in Gal 2:2 must be inserted.



(2)  Paul went to Jerusalem because God told him to go, not because a lot of other believers told him to go.



(3)  The other believers in the church at Antioch were correct in asking Paul and Barnabas to go to Jerusalem and explain the gospel they were presenting to the Gentiles.  They were asking in accordance with the will of God, which will was revealed to Paul as a part of extra-biblical revelation.



(4)  The issue of circumcision as a requirement for salvation was so serious to the Gentile believers in Antioch, that they wanted to know without any doubts that what Paul and Barnabas were teaching was absolutely correct.



(5)  This passage seems to imply that the believers in Antioch did not trust Paul and Barnabas.  Such was probably not the case; for they had been teaching there for about ten years.  It is more likely that the believers in Antioch wanted Paul and Barnabas’ message to receive the blessing of the leaders in Jerusalem to put an end to the controversy raised by the legalists.

Acts 15:3, “Therefore, being sent on their way by the church, they were passing through both Phoenicia and Samaria, describing in detail the conversion of the Gentiles, and were bringing great joy to all the brethren.”


(1)  Paul and Barnabas were presenting the same gospel to unbelievers as they passed south through Phoenicia and Samaria on their way to Jerusalem.



(2)  To go through Samaria on the way to Jerusalem was a strict violation of the Jewish law.  Anyone coming to Jerusalem had to by-pass the hated Samarians.  However, if you were departing from Jerusalem to go north you were permitted to go through Samaria.  Paul deliberately violates this law as a demonstration of his acceptance of the Samarian believers into the royal family of God.



(3)  They were also in no great hurry to get to Jerusalem.  They spent time at each town along the way “describing in detail the conversion of the Gentiles.”


(4)  Regardless of what the Jews in Jerusalem thought, the Jews in Samaria, Phoenicia, Antioch, Damascus, and the eastern provinces of Asia Minor thought it was great that the Gentiles were believing in Christ.

Acts 15:4, “When they arrived at Jerusalem, they were received by the church and the apostles and the elders, and they reported all that God had done with them.”


(1)  This was the formal acceptance by the leaders of the church in Jerusalem that Paul and Barnabas were fellow-believers in Christ and as such Christian hospitality would be extended to them.



(2)  This implies quite strongly that the leaders of the church at Jerusalem had already met Paul previously, which is exactly what Paul described in Gal 1:18, when he went to Jerusalem the first time and stayed with Peter for fourteen days.

Acts 15:5, “But some of the sect of the Pharisees who had believed stood up, saying, ‘It is necessary to circumcise them and to direct them to observe the Law of Moses.’”


(1)  Luke identifies the same legalistic, self-righteous, arrogant Christians that Paul describes in his letter.



(2)  This passage describes the central issue of the first Church controversy: can Gentiles who are not circumcised really be believers in Christ?




(a)  The issue presented to Paul and Barnabas in Antioch by the believers who came from Jerusalem is the same issue presented in this verse – salvation is through faith in Christ plus circumcision.




(b)  The Jewish Christians already knew that they could not win the argument that no Gentile could believe in Christ and be saved.  This had been settled when Peter presented the gospel to the Roman Centurion Cornelius, who believed, Acts 10.




(c)  So the only way to keep the Gentile ‘scum’ out of the Church was to impose on them the one thing that they hated most and would never do – submit to circumcision.




(d)  Salvation through circumcision was a direct satanic attack on the gospel of faith alone in Christ alone, without any ritualistic or religious works attached to salvation.




(e)  Paul spends much of the rest of this book explaining the victory of the truth over the circumcision party.

2.  Paul was the leader between him and Barnabas, since he was the believer with the spiritual gift of apostleship.  He was the one who presented the case before the other apostles and leaders of the Jerusalem church.


a.  Paul did what any smart leader would do.  He asked for and received a private meeting in which all the leaders got together and discussed the issue first.  Then they took the issue before the followers.  The leadership was in total agreement before they ever took the problem, the issue, the crisis, before the assembled congregation.


b.  Paul knew he was right.  He didn’t take his gospel before them because he thought he was wrong.  He wanted to make sure that they were in agreement with the gospel presented to him by the Lord Jesus Christ.


c.  The only doubt, if any, Paul had was that perhaps somehow, without his knowing it, he had missed something somewhere, not paid close enough attention in his three years of Bible class with the Lord and had somehow missed an important part of the gospel without realizing it.


d.  Paul never doubted what the Lord had told him; he doubted himself; he wondered if perhaps he had made some kind of mistake.


e.  Within a few sentences in the private meeting with the other leaders of the church, he knew he was completely right and had not made any mistakes about the true nature of the gospel.

3.  From this point on in Paul’s life, he never doubted himself again.  He never ran in vain. Phil 2:16, “holding fast the word of life, so that in the day of Christ I will have reason to glory because I did not run in vain nor toil in vain.”
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