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 SEQ CHAPTER \h \r 1

is the adversative use of the postpositive conjunctive particle DE, meaning “But” plus the conditional particle EI, meaning “if” and introduces a conditional clause from the supposition of reality or truth as a hypothetical case.

his is the nominative masculine plural present active participle from the verb ZĒTEW, which has as its basic meaning “to seek,” but developed into the idea of “to try to obtain; to desire to _____ something (depending on the meaning of the infinitive which followed); to strive for, to aim at, to desire, to wish; and even came to mean “to demand.”

The nominative masculine plural refers to all members of the Christian community hypothetically.


The present tense is a tendential present, which is used to indicate an action being contemplated, proposed or attempted, but which has not actually taken place.  This may also be an aoristic present, which merely states the action as a fact without reference to its progress.


The active voice indicates that any member of the Christian community hypothetically may be producing the action.


The participle is a temporal participle and coterminous with the action of the main verb, and is translated “while seeking/trying/desiring to do something.”
 is the aorist passive infinitive from the verb DIKAIOW, which means “to be justified; to be declared righteous (by God).”

The aorist tense is a constative aorist for the entirety of the moment when God declares us righteous.


The passive voice indicates that mankind receives this action from God.


The infinitive is an infinitive of indirect object or epexegetical infinitive, which explains, limits, or modifies the action of the previous participle.

 is the preposition EN plus the locative of sphere from the masculine singular proper noun CHRISTOS, meaning “in the sphere of Christ.”
“But if, while trying to be justified [declared righteous] in Christ”
 is the first person plural aorist passive indicative from the verb HEURISKW, which means in the passive voice “to be found, appear, prove, shown.”

The aorist tense is a culminative aorist, which gathers the action of being found or appearing into a single whole and regarding it from the standpoint of its existing results.


The passive voice indicates that we receive the action.


The indicative mood is declarative for simple statement of fact hypothetically.

is the use of the conjunction KAI in place of HOTI = that.  A common feature is the practice, drawn from Hebrew or from the speech of everyday life, of using KAI as a connective where more discriminating usage would call for other particles: ( (for ) Rev 6:12;     (for ) and the king learned that they were saying Mk 6:14.”  With this we have the predicate nominative from the first person masculine plural intensive pronoun AUTOS, which means “oneself” and here is correctly translated “ourselves.”  Then we have the predicate nominative from the masculine plural adjective HAMARTWLOS used as a substantive and meaning “sinners.”  Ellipsis demands the insertion of EIMI between the nominative masculine plural of AUTOS and the predicate nominative masculine plural of HAMARTWLOS.  This phrase is translated “that we ourselves [are] sinners.”
“we have been proven that we ourselves [are] sinners,”
 is the “interrogative particle ARA, indicating anxiety or impatience, introducing only direct questions. This word is usually incapable of direct translation and simply indicates that this is the beginning of a question.  We use a question mark at the end of the question; the Greeks used ARA at the beginning of the question to do the same thing.   will he find faith? Lk 18:8.  With this we have the nominative subject from the masculine singular proper name CHRISTOS, meaning “Christ.”  Therefore the translation of this clause should begin “Is Christ...?”
 is the descriptive genitive from the feminine singular noun HAMARTIA, which means “of sin” and refers in the singular to the old sin nature.

 is the predicate nominative from the masculine singular noun DIAKONOS, which means “minister, servant, or promoter” of sin.  This translation (“promoter”) then gives us the following line of argument by Paul according to the Theological Dictionary of the New Testament, Vol II, p.89, by Gerhard Kittel, “In Jewish eyes everyone who does not keep the Law is a sinner; this applies to all Gentiles, with whom Jews may not hold table fellowship.  Thus, if Christ causes the Jews who follow Him to renounce the provisions of the Law, He is extending the domain of sin, which embraces all the Gentiles.  Yet it is not impossible to keep to the stronger expression “servant of sin.”  If we do, we must interpret the saying in the light of Gal 2:20.  Christ Himself lives and acts in the man who trusts in Him.  If this man is found a sinner, this applies to the Lord Himself dwelling within him, as though He were enslaved to sin.  The absurdity of the conclusion naturally illustrates the falsity of the presupposition, namely, the Jewish view of sin.”
is the negative adverb MĒ plus the third person singular aorist deponent middle optative from the verb GINOMAI, which means “to become.”  Here with the negative it means “to not become, to not occur, to not happen.”  This expression became a dogmatic, emphatic denial of a previous statement similar to our English phrase “Absolutely not!”

The aorist tense is a dramatic aorist in which the aorist is used for emphasis or dramatic effect.  It states a present reality with the certainty of a past event.


The deponent middle is middle in form but active in meaning, the reality that Christ will never be a servant of the old sin nature produces the action.


The optative mood is a voluntative optative, in which the optative expresses a wish or a prayer.  Compare Rom 3:4.

“is Christ a servant of sin [the old sin nature]?  Absolutely not!”

Gal 2:17 corrected translation
“But if, while trying to be justified in Christ, we have been proven that we ourselves [are] sinners, is Christ a servant of sin [the sin nature]?  Absolutely not!”
Explanation:
1.  Paul sets up a logical argument here against the opponents of grace, and it is critical that we correctly understand that argument.


a.  We must begin with the corrected translation, “If you, though being a Jew, live like a Gentile and not like a Jew, how dare you force the Gentiles to live according to Jewish customs.  We are by nature Jews and not sinners from the Gentiles.  Furthermore we know that mankind is not justified by means of the works of the Law unless [he is justified] through faith in Jesus Christ, and so we have believed in Christ Jesus, in order that we might be justified by faith in Christ and not by means of the works of the Law, since by the works of the Law not any flesh will be justified.  But if, while trying to be justified in Christ, we have been proven that we ourselves are sinners, is Christ a servant of sin [the old sin nature]?  Absolutely not!”

b.  Paul’s main point is that we are justified by faith in Christ and not by keeping the Mosaic Law.  Why?  Because no human being who has ever lived has been declared righteous by God because of anything he or she has done.


c.  Paul sets up a hypothetical case here.  He takes the position of his opponents and assumes that a person is trying to be saved by his own human good, that is, by being consistently good enough to merit living with God.  All legalists believe and teach that a person can live a good life and that by so doing God will accept him as qualified to live with Him.  Fortunately this is not the case.



(1)  If being good enough to get into heaven depends on us, then we are in deep trouble.  Why?  Because we have not solved the problem of total depravity.  Every member of the human race has the problem of total depravity.  Total depravity is being born in the sinful state of having a sin nature.  Our sin nature has total control over our life as an unbeliever and there is nothing we can do about it.



(2)  Because we have a sin nature, the justice of God must impute Adam’s original sin of disobedience to us at the moment of human birth.  This is fair because we were all genetically in Adam when he committed his original sin and we inherent his sin nature physically.



(3)  The physical presence of the sin nature in every cell of our body and the activation of that sin nature through the imputation of Adam’s original sin results in the production of human personal sins.



(4)  Therefore, the sin nature, the imputation of Adam’s original sin, and the production of personal sin is the state of total depravity, and there is nothing we can do to change this condition.


d.  The legalist says that there is something we can do about this state – we can obey God by doing this or that, by giving up this or that, by not doing this or that, or many combinations of these things.


e.  The legalist says that following the system he/she presents will result in us becoming more and more “Christ-like” or “sanctified” or “holy.”  The terms change with each generation, but the concept remains the same.


f.  Therefore, following this system of relative righteousness (it is relative because it changes from one legalistic leader to the next) produces a human goodness, a human righteousness, a human morality based on us rather than God.  God is not the issue, we are the issue.  God is not the one being gracious and saving us, we are the one doing what God expects in order to meet God’s requirements.

2.  Then in contrast to the position of the legalist Paul continues his argument, “But if, while trying to be justified in Christ, we have been proven that we ourselves are sinners, is Christ a servant of sin [the sin nature]?”

a.  The legalist is trying to be justified in Christ by the entire system of thought described above.


b.  However, no matter what the legalist does, he continues to commit personal sins because his sin nature continues to rule his soul.  This is described in detail in Rom 7.


c.  This continued sinning throughout our lives continues to prove that we ourselves are sinners.  Therefore, no matter how “good” we become, how nice we are to others, how well thought of we are, how much others compliment us, we are and continue to be sinners.  There is nothing we can do about it.


d.  The only person who could do anything about sin was our Lord Jesus Christ, and He did everything about sin, when He received all our sins in His body on the Cross and was judged for them.

3.  But Paul’s opponents then claim that if salvation is through faith alone in Christ and Christians don’t have to live “holy” lives after salvation and still commit sins and believers are in union with Christ and share everything Christ is, then Christ is the servant of the sin nature, just as those He is union with are servants of the sin nature.


a.  This argument is false because it ignores the free will of man.


b.  This argument is false because it ignores the grace provision of acknowledging personal sins to God as the grace means of dealing with the problem of sin after salvation.


c.  This argument is false because it ignores the grace of God in total and the complete forgiveness of the believer who acknowledges his sins to God.


d.  This argument is false because it makes us the basis for God the Holy Spirit putting us into union with Christ instead of making Christ the basis for God the Holy Spirit putting us into union with Him.


e.  This argument is false because it rejects the impeccability of Christ.



(1)  Impeccability is that doctrine of Christology which recognizes the fact that during the entire course of the dispensation of the hypostatic union and forever, our Lord Jesus Christ did not sin though He was tempted in His humanity and the temptations were real.



(2)  The first Adam was temptable and peccable.  This means that Adam in the Garden was temptable and capable of sinning through the use of his own volition in response to the temptation.  Like the Last Adam (Jesus Christ) he was tempted from the outside.  Adam did not have a sin nature.  The first Adam originated the sin nature.  There was only one way Adam could sin – by eating the forbidden fruit.



(3)  The Last Adam is Jesus Christ in hypostatic union.  Christ was temptable but impeccable.  Our Lord Jesus Christ during His first advent was NON POSSE PECCARE, not able to sin in His deity, and POSSE NON PECCARE, able not to sin in His humanity.  The humanity of Christ was temptable but able not to sin.  The deity of Christ was neither temptable nor peccable.  Christ in hypostatic union was, therefore, temptable but impeccable.  The temptations were real but our Lord was able not to sin.



(4)  Impeccability means not liable to sin; exempt by virtue of being filled by the Holy Spirit.  (As soon as you sin, you step out of the filling of the Holy Spirit to do it.)



(5)  Inside the filling of the Holy Spirit is purity.



(6)  Jesus Christ during the incarnation remained filled with the Holy Spirit.  Therefore, He did not sin, though His temptation pressure was a million times greater than the temptation pressure we face.  Though He had no old sin nature inside to tempt Him, Satan himself tempted Him personally, something Satan did only with Adam and Eve.



(7)  Our Lord’s temptations were real and far greater than anything we could ever face.  After forty days without food, He was tempted to turn stones into bread.  But to do so, He would have had to act independently of the Father’s plan.



(8)  The sinlessness of Adam before the Fall differs from the sinlessness of Christ during the Incarnation.  The first Adam was temptable and peccable, i.e., capable of being tempted and capable of yielding to temptation.  But our Lord, the last Adam, was able not to sin (because of the filling of the Holy Spirit) and not able to sin (because of Hypostatic Union – deity).



(9)  Christ was born without an old sin nature.  Therefore, He could not be tempted from the inside.  All our Lord’s temptations were real, but they came from Satan himself, not Satan’s inside agent, the sin nature.  The direct statement of Scripture cannot be ignored in Heb 4:15, “Our Lord was tempted in all points like as we are, yet without sin.”

 
(10)  The human nature of Christ was temptable, but His purity was always intact.  For thirty-three years our Lord manufactured the highest virtue ever to exist in a human being.


  
(11)  Our Lord’s temptations to His humanity not only came from outside, but He was tempted by Satan personally, Mt 4:1.


  
(12)  The divine nature of Christ was not temptable because immutability demands impeccability.  Sovereignty cannot choose to sin.




(a)  While the woman was deceived in her original temptation in the Garden, our Lord is omniscient and could not be deceived as she was.

    


(b)  The sovereignty of God cannot change His mind about sin.  The perfect righteousness of God cannot be corrupted by sin.  Justice can only condemn sin, and divine love cannot be motivated to sin.


  
(13)  The deity of Christ is therefore not able to sin.  Jesus Christ was in Hypostatic Union.  Jam 1:13, “Let no one say when he is tempted, ‘I am being tempted by God’; for God cannot be tempted by evil, and He Himself does not tempt anyone.”  Therefore, temptation came to Christ through His human nature.


  
(14)  Christ in hypostatic union then was temptable but impeccable.  As God, Christ was not able to sin; as true humanity filled with the Holy Spirit, he was able not to sin.




(a)  1 Jn 3:5, “Indeed, you know that He was revealed [First Advent] in order that He might carry our sins; in fact, sin was not in Him.”



(b)  1 Pet 2:24, “He Himself carried our sins in His own body on the cross.”



(c)  2 Cor 5:21, “He made Him who knew no sin [to be] sin as a substitute for us so that we might become the righteousness of God through the agency of Him.”  All the time that God the Father was making Christ to be sin on our behalf Christ did not sin.




(d)  Isa 53:5-6, “But He was pierced for our transgressions, He was crushed with our iniquities; the punishment that brought us peace [reconciliation] was upon Him, and by His scourging we are healed.  We all like sheep have gone astray, each one of us has turned to his own way; but the Lord [God the Father] caused to strike Him with the punishment of our guilt.”  Christ did not actually become a sinner, but was punished for the sins that we committed.  The punishment belonged to us, but He accepted the punishment for us.

4.  Finally, Paul answers his own hypothetical question whether Christ is a servant of sin – absolutely not!


a.  Heb 4:15, “Our Lord was tempted in all points like as we are, yet without sin.”

b.  1 Jn 3:5, “Indeed, you know that He was revealed [First Advent] in order that He might carry our sins; in fact, sin was not in Him.”
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