Eph 6:20



- is the preposition HUPER plus the genitive of advantage from the neuter singular relative pronoun HOS, meaning “on behalf of which” and referring back to the neuter singular noun MUSTERION = the mystery.  Then we have the first person singular present active indicative from the verb PRESBEUW, which means “to be an ambassador/envoy, travel/work as an ambassador: work as an ambassador for Christ 2 Cor 5:20; Eph 6:20.”


The present tense is a descriptive present, which describes the current state of affairs.


The active voice indicates that Paul produces the action of working as or being an ambassador on behalf of the gospel.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of sphere from the feminine singular noun HALUSIS, which means literally “in chains, but refers to imprisonment=as a prisoner Eph 6:20; 2 Tim 1:16.”

“on behalf of which I am an ambassador in chains,”
- is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  It indicates God’s purpose in making Paul His ambassador on behalf of the gospel.  Then we have the preposition EN plus the dative of reference from the third person neuter singular intensive pronoun AUTOS, used as a personal pronoun, meaning “with reference to it (the gospel)” or “in regard to it” or “with respect to it.”  This is followed by the first person singular aorist deponent middle subjunctive from the verb PARRĒSIAZOMAI, which means “to express oneself freely: speak freely, openly, fearlessly  Acts 9:27-28; 13:46; 14:3; 18:26; 19:8; 26:26; Eph 6:20.”


The aorist tense is a constative aorist, which gathers into a single whole, all the occasions when Paul might present the message of the gospel.


The deponent middle is middle in form but active in meaning; Paul producing the action.


The subjunctive mood is a potential subjunctive, indicating a more probable future event, and something which is dependent upon the volition of Paul and the will of God.
“in order that with reference to it I may speak fearlessly”
- is the comparative use of the conjunction HWS, meaning “as” followed by the third person singular present active indicative from the impersonal verb DEI, which means “to be under necessity of happening: it is necessary, one must, one has to, denoting compulsion of any kind.”


The present tense is a customary present for a current action that is reasonably expected to occur and continue.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the first person singular personal pronoun EGW, which means “for me.”  Finally, we have the aorist active infinitive from the verb LALEW, which means “to speak.”

The aorist tense is a constative aorist, which gathers into a single whole Paul’s responsibility to communicate the gospel as the ambassador of Christ.


The active voice indicates that Paul produces the action.


The infinitive is a complementary infinitive, which is necessary to complete the meaning of the main verb DEI = it is necessary.  Literally this says “as it is necessary for me to speak.”  However, the accusative object EGW indicates the person producing the action of the impersonal verb, so that it can also be translated “as I ought to speak.”
“as I ought to speak.”
Eph 6:20 corrected translation
“on behalf of which I am an ambassador in chains, in order that with reference to it I may speak fearlessly as I ought to speak.”
Explanation:
1.  “on behalf of which I am an ambassador in chains,”

a.  The entire sentence finally reads: “[Hold your ground], while praying at all times in the Spirit with every prayer and request, and for this reason, be on the alert with all persistence and petition for all saints and for me, that the message may be given to me when I open my mouth, so that I might make known with confidence the gospel’s mystery, on behalf of which I am an ambassador in chains, in order that with reference to it I may speak fearlessly as I ought to speak.”

b.  Paul, like all of us, was an ambassador of the Lord Jesus Christ.


(1)  2 Cor 5:20, “Therefore, we are ambassadors on behalf of Christ.  Because God is appealing through us, we ask on behalf of Christ, be reconciled to God.”


(2)  Phlm 9, “because of your great virtue-love, I appeal to—since I am none other than Paul, the ambassador, but now also the prisoner for Christ Jesus—”

c.  Paul refers here to being “in chains,” which is a reference to his first Roman imprisonment.  His second Roman imprisonment is mentioned in 2 Tim 1:16-17, “May the Lord give mercy to the family of Onesiphorus, because many times he has refreshed me, and he was not ashamed of my imprisonment, but when he was in Rome, eagerly he began to search for me, and he found [me].”

d.  Paul was an ambassador of Christ to proclaim the good news-message of Christ; that is, the gospel of eternal salvation through confidence in the person and work of Christ.

e.  Therefore, Paul was an ambassador, and envoy, a man with the message of Christ as Christ’s representative, and an ambassador for the gospel.


f.  Our Lord had given Paul the personal responsibility to take His message of the offer of eternal salvation and the mystery doctrines of the Church Age to the Gentiles.


g.  Ambassadors were never arrested and put in chains.  They were asked to leave the country.  Satan was not allowed to kick Paul out of his kingdom (take his life), but Satan was permitted to put Paul in chains as discipline from God for Paul’s failure to obey God and not go to Jerusalem.


h.  Therefore, Paul is reminding his readers/listeners with great subtlety that the Lord has restored his responsibility to him even though he is still under divine discipline.  His very deserved punishment and suffering has now been turned to blessing for all of us.


i.  So Paul is asking the Ephesians and anyone else who might read or hear this letter to hold their ground in spiritual maturity.  Something which Paul himself failed to do, which is why he is now in chains.


j.  Paul is also asking his readers/hearers to pray for him, since the Lord has restored Paul’s duties and responsibilities as His ambassador of the gospel to the Gentiles and to kings.  For the previous two years in prison in Caesarea Paul was very limited in his function as an ambassador for Christ.  Our Lord took away his ministry of communication completely.  He could have visitors and friends, but he was not permitted to write any part of the canon of Scripture during this time.  Paul, the communicator of God’s Word, almost became silent.  That was one of the worst things that could happen to him.  That really opened his eyes to the reality of his failure and need to recover, which he did.  God made him endure the punishment for two years, so that Paul would never fail to do what the Lord wanted again, and Paul did not fail in that way again.


k.  So now, even though he is still a prisoner of Rome, under house arrest, Paul has the freedom and the privilege restored to him of writing Scripture and communicating with friends and other believers.
2.  “in order that with reference to it I may speak fearlessly”

a.  Paul continues by indicating the purpose for which he wants others to pray for him.  He wants other believers to pray for him to speak freely, openly, and fearlessly with regard to the message of the gospel to the leadership in Rome.

b.  There were generally three groups of people of very high rank that would hear what Paul had to say about Christ, Christianity, and the new spiritual life:


(1)  The Roman Emperor Nero.



(2)  The household of Nero; that is, all the people that lived and worked around the Emperor as both his family, friends, and advisors.



(3)  The Praetorian Guard, who were the toughest soldiers in the world at that time, and were responsible for guarding Paul as a political prisoner of the Emperor and Roman citizen.


c.  Paul would witness successfully to the Praetorian Guard and the household of Nero, and the gospel would become accepted and popular among both groups.  However, Nero rejected the gospel.


d.  The positive volition of the household of Nero is mentioned in Phil 4:22, “All the saints say hello, but especially those from Caesar’s household.”

e.  We know of the positive volition of the Praetorian Guard because of the believers within it from extrabiblical evidence.  Certainly Paul’s rescue of the Roman soldiers accompanying him to Rome, and all the miracles of healing Paul performed, of which they were witnesses on the island of Malta, and of God’s protection of Paul from the bite of a viper, had to have had a profound effect upon them, and motivated them to listen to everything Paul had to say.

f.  Paul needed to be able to speak openly and fearlessly within the household of Caesar not only about the gospel, but also about the new mystery doctrine of the unity of Jews and Gentiles in Christ as a spiritual royal family.  Talking to the Roman royal family about the spiritual royal family, where there was no partiality, was not going to be an easy idea to sell.  Paul’s message about equality in Christ would be as difficult to teach in Rome as his message about the resurrection of Christ was to sell to the intellectual leadership of Athens.


g.  Paul wanted the power of prevailing prayer from the mature believers he knew in Asia Minor to combine with the prayers of the mature believers he knew in Philippi, in order to open a door for the free and legal presentation of the gospel within the Roman capital.  If Paul could secure the freedom to proclaim the message of Christ in Rome itself, then it would be legal to proclaim the gospel anywhere in the Empire.  Paul realized this was a critical need at a critical time in human history.  This was no idle request for prayer on his behalf.
3.  “as I ought to speak.”

a.  Paul concludes his request with a personal note to all those with spiritual communication gifts and by application to anyone who is witnessing for Christ.

b.  We are obligated to communicate God’s message openly, honestly, plainly, and fearlessly.

c.  We should never be worried, afraid, or embarrassed about telling others that we have believed in Christ and that they should too.


d.  We should never be anything but open and honest about what we believe and why we believe what we believe.


e.  We don’t have to hide our faith for fear of ridicule from others.


f.  We are obligated to witness for Christ as His ambassadors.


g.  We are spiritual aristocracy as members of the royal family of God, and Christ is the King who has sent us into a foreign country, the cosmic world, to be his ambassadors and speak on His behalf.  Therefore, we are obligated to speak openly, fearlessly, and boldly.


h.  Ambassadorship stems from being in union with Christ, caused by the baptism of the Spirit.  Each Church Age believer is a royal ambassador representing the King of kings and Lord of lords during his tenure on this earth.


i.  Two commissions are given the believer at salvation:  the royal priesthood, which is a part of the equal privilege of election; and the royal ambassadorship, which is a part of the equal privilege of predestination.  We represent ourselves before God and we represent God before men.


j.  Ambassadorship emphasizes that every believer is in fulltime Christian service.

k.  We are appointed as ambassadors by God Himself at the moment we believe in Jesus Christ.  God also gives us the power and ability to handle the job.


l.  All communication gifts (evangelists, apostles, pastor‑teachers) become critical and specialized functions of the royal ambassadorship because they communicate spiritual truth.  There is a special need for those who communicate doctrine to do so with confidence.  That confidence cannot exist unless they are occupied with the person of Christ and have spiritual self-esteem, because they will be faced with constant negative volition from indifferent people.  But with spiritual self-esteem the communicator speaks with confidence no matter what the attitude of his listeners.


m.  2 Cor 5:20, “Therefore, we are ambassadors for Christ as though God were making His appeal through us.  We invite you on behalf of Christ: become reconciled to God.”  This is the function of every believer who witnesses, and is the special function of the believer with the gift of evangelism.  We are to witness through verbal communication the message of the gospel.  We are not to witness only through our lifestyle—that’s cowardice.


n.  We are ambassadors for Christ through the function of our unconditional love for all.  Virtue‑love is the greatest of all problem solving devices.  When our momentum takes us to personal love for God, we now have spiritual self-esteem.  With this spiritual self-esteem comes unconditional love for all mankind.  This is the giant step in the Christian life.  While personal love for God is the function of our royal priesthood, unconditional impersonal love is the function of our ambassadorship.  Everything the believer does in life becomes a part of his operation as a royal ambassador.  Every believer, therefore, makes a pulpit out of his circumstances in every area of life.  Your ambassadorship is basically made up of two factors: how you live, and what you say as a result of what you think.  In private, you function under your priesthood; in public, you function under your ambassadorship.


o.  Our royal ambassadorship is related to the angelic conflict.  The Church Age believer is not only an ambassador to human creatures but to angels as well.  You are a royal ambassador being watched right now.  Angels observe and rejoice over the conversion of one person, Lk 15:7‑10.  Fallen angels are organized to resist and oppose your ambassadorship.  The fact that angels are watching you as an ambassador is found in 1 Cor 4:9, “For I think God has exhibited us apostles last of all as men condemned to death [last ones into the Coliseum], for we have become an amphitheater to the world, both to angels and to men.”  Eph 3:10, “In order that the manifold wisdom of God might be made known through the church to rulers and authorities in the heavenlies [angels].”  1 Pet 1:12, “things into which angels are watching intently.”

p.  The ambassadorship of the believer emphasizes the production of the Christian way of life.  Ambassadorship is for the purpose of production.  This ambassadorial service can be a function of one’s spiritual gift or obedience to a command of the word of God.  The attainment of spiritual maturity results in effectiveness in our ambassadorship.  The filling of the Spirit is an absolute necessity in the function of the ambassador.  Everything the believer does in life becomes a part of his ambassadorship; for in effect the believer makes a pulpit out of his circumstances.  Every believer is in full‑time service; this is a decision God made, not one that we make.  The Lord uses ambassadors in business, professions, homes, academic life, and in local churches.  Our circumstances are our full-time Christian service whether we work in the military, in labor, or in management.  Therefore, believers as ambassadors are the personal representatives of the Lord Jesus Christ.  The vocation of every believer is representing Christ as a royal ambassador.  Paul was as much an ambassador in prison as when he was a traveling missionary.  You always represent Christ.
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