Eph 6:19



- is the connective use of the conjunction KAI, meaning “and” plus the preposition HUPER plus the genitive of advantage from the first person singular personal pronoun EGW, meaning “on behalf of me” or “for me.”  The prepositions PERI plus the genitive of advantage and HUPER plus the genitive of advantage were synonymous in Koine Greek, both indicate that something was being done for, or for the benefit of, or on behalf of someone else.  The context of the previous statement gives the full meaning of this phrase in context: “be on the alert with all persistence and petition for all saints and for me.” This is where the verse break should have come.
“and for me,”
- is the conjunction HINA, which is used to indicate an “objective and is simply translated: that.  This use is found after certain verbs and after nouns and adjectives, especially when they are parts of fixed expressions, such as “pray that I might…” Eph 6:19.”
  This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to Paul.  Then we have the third person singular aorist passive subjunctive from the verb DIDWMI, which means “to be given.”

The aorist tense is a constative aorist, which looks at the action of the ability to communicate an accurate doctrinal message being given to Paul in its entirety.  This would include all of his studying and his process of teaching that doctrinal subject.


The passive voice indicates that the doctrinal messages and teaching of Paul receives the action of being given to him by God the Holy Spirit.


The subjunctive mood is a potential subjunctive, which indicates that the positive volition of Paul to study and teach must line up with the sovereignty of God the Holy Spirit in mentoring him.

This is followed by the nominative subject from the masculine singular noun LOGOS, which means “Proclamation, instruction, teaching, message Lk 4:32; 10:39; Jn 4:41; 17:20; Acts 2:41; 4:4; 10:44; 20:7; 1 Cor 1:17; 2:1; the message of faith, corresponding to the teaching Tit 1:9; 2 Tim 2:17; ‘speaking’ of God’s word, command, commission Rom 3:4; of the divine revelation through Christ and his messengers Tit 1:3.  The apostles and other preachers, with reference to the LOGOS of God, are said to: speak Acts 4:29, 31; 13:46; Phil 1:14; Heb 13:7; teach Acts 18:11; witness Rev 1:2.  In these places and many others the LOGOS of God is simply the Christian message, preaching Tit 2:8.”
  Then we have the preposition EN plus the locative of time (which literally means “on the occasion of” but in Modern English would be translated “when”) from the feminine singular noun ANOIXIS, which means “the act of opening: that I may be given a message when I open my mouth Eph 6:19.”
  With this we have the subjective genitive from the neuter singular article and noun STOMA, which means “mouth” with the possessive genitive from the first person singular personal pronoun EGW, meaning “my.”  Literally this says “on the occasion of the opening of my mouth,” which in Modern English we would translate “when I open my mouth.”
“that the message may be given to me when I open my mouth”
- is the preposition EN plus the instrumental of manner from the feminine singular noun PARRĒSIA, which means “with outspokenness, frankness, plainness; courage, confidence, boldness, and fearlessness.”  The emphasis here is more on the courage and confidence to speak publicly, since Paul did not have a problem with being outspoken, frank, or plain in what he said, as evidenced by his writing.  Then we have the aorist active infinitive from the verb GNWRIZW, which means “to make known, reveal something not previously known Rom 9:22f; 16:26; Eph 1:9; 3:3, 5, 10; 6:19, 21; Col 1:27; 4:7, 9; 2 Cor 8:1; 1 Cor 12:3; 15:1; Gal 1:11; Phil 4:6.”


The aorist tense is a constative aorist, which gathers the action of Paul’s teaching into a whole and regards it in its entirety.


The active voice indicates that Paul’s teaching produces the action of making known or revealing the message from God.


The infinitive is an infinitive of result, which indicates the natural of what is assumed to take place at a time subsequent to that indicated in the context.

Finally, we have the accusative direct object from the neuter singular article and noun MUSTĒRION, which means “the mystery” and refers to the doctrines of the Church Age, which were not revealed to angels or mankind at any previous time in creature history, but were hidden in God until after the sending of God the Holy Spirit to teach them.  With this we have the possessive genitive from the neuter singular article and noun EUAGGELION, which means “of the gospel/good news” in the sense of “the gospel’s mystery,” which is the fact that there is the union of Jews and Gentiles in one body in Christ, which Paul had to make clear in his defense before Nero, when the Jews would accuse him of being the leader of a heretical Jewish sect.
“so that I might make known with confidence the gospel’s mystery,”
Eph 6:19 corrected translation
“and for me, that the message [doctrine] may be given to me when I open my mouth, so that I might make known with confidence the gospel’s mystery,”
Explanation:
1.  “and for me,”

a.  This phrase is really a part of the previous statement and belongs with the previous verse: be on the alert with all persistence and petition for all saints and for me,”

b.  Paul is asking that believers in spiritual adulthood and maturity who are holding their ground in the spiritual life pray for him as well.

c.  Paul understood the need for prayer from others and was grateful for it.  He never fails to mention the importance of prayers in his letters, both his prayers for others and their prayers for him.  Paul prayed for others as a mature believer and asked other mature believers to pray for him.


(1)  Rom 15:30-32, “Now I encourage you, brethren, by our Lord Jesus Christ and through the Spirit’s virtue-love that you join me in a team effort in your prayers to God on behalf of me, in order that I may be delivered from those who are disobedient in Judea, and that my ministry to Jerusalem might become acceptable to the saints, so that in happiness when I come face to face with you by the will of God I may rest and relax with you.”


(2)  2 Cor 1:9-11, “But we ourselves had the verdict of death against ourselves, so that we might not depend on ourselves but on God, who raises the dead, who rescued us from so great a danger of death and will deliver [us], in Whom we have absolute confidence.  Indeed He will yet deliver [us], while you also join in helping on our behalf by means of prayer, in order that from many persons the gracious gift toward us might be given thanks by many on our behalf.”


(3)  Phil 1:19, “Indeed, I know that this shall result in my deliverance because of your [intercessory] prayer and [financial] support [motivated] by the Spirit of Jesus Christ”


(4)  Col 4:2-4, “Persevere in prayer, constantly being alert in it in the sphere of thanksgiving, praying at the same time also concerning us that God may open for us a door of doctrine to proclaim the mystery of Christ because of which [mystery] also I have become a prisoner, in order that I might reveal it [the mystery of Christ] as I ought to communicate.”


(5)  A great example of the mature believer praying for other mature believers that they may hold their ground in the spiritual life is given in Col 4:12, “Epaphras, the one who is from you, the slave of Christ Jesus greets you all, and at all times he fights for you in his prayers, in order that you mature ones may hold your ground and have been filled with everything in the will of God.”


(6)  1 Thes 5:25, “Brethren, pray for us.”


(7)  2 Thes 3:1, “Finally, brethren, pray concerning us that the word of the Lord might make progress and be glorified as also with you.”


(8)  Phlm 22, “But at the same time also prepare a guest room for me; for I am confident that through your prayers I will be given to you all.”

d.  Spiritually adult believers have the privilege, honor, obligation, duty, and responsibility of praying for others.
2.  “that the message may be given to me when I open my mouth”

a.  Let’s set aside one false doctrine of Pentecostal Christianity.  No unprepared person is magically given the message God wants spoken, when they stand up to speak to a group.  The only message that person receives is false doctrine and erroneous, deceptive ideas from the doctrine of demons.

b.  God uses prepared people, and Paul was one of the most prepared people to ever proclaim the message of the word of God.

c.  God expects pastors, Sunday school teachers, and evangelists who stand up to proclaim His message to be so thoroughly prepared that there is nothing they do not know and understand about their subject.  If you are not prepared, then keep your mouth shut.


d.  The message or doctrine to which Paul refers here was the mystery doctrine of the Church Age.  Prior to the completion of the canon of Scripture, this message, these doctrines were often taught directly by God the Holy Spirit to the apostles, prophets, evangelists, and those with special temporary spiritual gifts, such as the gift of knowledge.  These men were then able to stand up in a local church and deliver the message God the Holy Spirit had given them and prepared them to teach.


e.  Paul is asking here that other mature believers pray that God the Holy Spirit might continue doing this for him, so that he gets his messages and doctrinal teaching correct.


f.  The phrase ‘when I open my mouth’ does not refer to every time Paul says anything to anyone, but refers specifically to those occasions when he has to teach the mystery doctrines of the Church Age to believers assembled in a group for that teaching.

g.  It is a very legitimate request of a pastor to ask his congregation to pray for him to be accurate in his teaching, and that he might teach those things which are most beneficial to his congregation.

h.  Paul understood the grace dependence of the communicator on the mentorship of the Holy Spirit.  No communicator of God’s word can dig out the correct understanding of the word of God for himself.  He needs the help, guidance, teaching, and illumination of God the Holy Spirit.  The Holy Spirit makes the passage come to life and make perfect sense.  The pastor cannot do this on his own.  Paul understood this and asked other mature believers to ask God the Father to provide that help through the teaching ministry of God the Holy Spirit.


i.  The correct doctrinal message is given to the pastor before he opens his mouth, while he is studying the word of God, and again when he opens his mouth to teach what he has learned.  God the Holy Spirit must be involved on both occasions in the entire process.


j.  Paul could and did ask for this in prayer for himself, but he needed others to also ask on his behalf, which ensured that God could keep His promise of Mt 18:19, “Again I say to you, that if two of you agree on earth about anything that they may ask, it shall be done for them by My Father who is in heaven.”
3.  “so that I might make known with confidence the gospel’s mystery,”

a.  Paul continues his thought by indicating what he expects as a result of being able to open his mouth publicly before the leaders of the Roman Empire and proclaim with confidence, courage, and openness the fact that all races, Gentile and Jew, that both genders, male and female, that all people, both slave and free, that all nationalities, both Roman citizen or not, as believers in Jesus of Nazareth were equal in Christ and in union with Him.

b.  This would be Paul’s defense before the Emperor of Rome.  The Jews would accuse him of being the leader of a heretical Jewish sect that did not even worship God, but instead worshipped a traitor to Rome, whom Pontus Pilate crucified.  Paul would have to counter the Jewish attack with the message of the gospel—that anyone who believes in Christ has eternal salvation and is made a new spiritual species, which has never before existed on the earth.

c.  This would be a difficult task for Paul, because Nero and others in the Roman court would certainly have difficulty with the fact that Christians were not Jews, that Christians would not worship the Emperor, that people could be united with God, that people even needed to be saved, that slaves and freemen were equal spiritually, and that Roman citizens and non-citizens were considered equal within the assemblies of this religious group.


d.  All of this was no simple task for Paul to accomplish.  How do you explain the plan and purpose of God in human history and its relationship to the angelic conflict in a few minutes of testimony before the supreme court of Rome?


e.  Therefore, Paul had every right to ask that other mature believers in Ephesus and Asia Minor pray for his ability to clearly reveal the mystery of His will…to unite under one head everyone in Christ (Eph 1:9-10), that the Gentiles are fellow-heirs and fellow-members of the same body and fellow-sharers of the promise in Christ Jesus (Eph 3:6).

f.  Paul needs to declare this mystery of the gospel with outspokenness, frankness, plainness; courage, confidence, boldness, and fearlessness.

g.  He knows he cannot do this with his own ability, personality, or talent, but requires the help and empowering of God the Holy Spirit.


h.  Therefore, Paul rightfully asks that other believers pray that God may provide him the help he needs to make his defense before kings.  Acts 9:15, “But the Lord said to him, ‘Go, for he is a chosen instrument of Mine, to bear My name before the Gentiles and kings and the sons of Israel.’”

i.  According to Acts 28:30-31 this prayer was answered, “And he stayed two full years in his own rented quarters and was welcoming all who came to him, preaching the kingdom of God and teaching concerning the Lord Jesus Christ with all openness (), unhindered.”
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