Eph 5:18



- is the adjunctive use of the conjunction KAI, which introduces another thought into the discussion.  It can be translated by the words “also, Furthermore, or moreover.”  Then we have the negative MĒ, meaning “not” plus the second person plural present passive imperative from the verb METHUSKW, which means “to cause to become intoxicated;  to get drunk, become intoxicated Eph 5:18; 1 Thes 5:7; Lk 12:45; to be drunk Jn 2:10; Rev 17:2.”


The present tense is a gnomic present.  “The present tense may be used to make a statement of a general, timeless fact.  It does not say that something is happening, but that something does happen. The action or state continues without time limits.  The verb is used in proverbial statements or general maxims about what occurs at all times.”


The passive voice is a causative/permissive passive voice.  “Like its middle counterpart, it implies consent, permission, or cause of the action of the verb on the part of the subject.  This usage is rare, usually shut up to imperatives.  It is difficult to decide whether a given passive is causative or permissive; hence, the two categories are combined for pragmatic reasons.   [Wallace then gives as his translation:] “Do not be drunk with wine.”


The imperative mood is a command.  The imperative mood is commonly used to forbid an action.  It is simply a negative command.  MĒ (or a cognate) is used before the imperative to turn the command into a prohibition.  Almost all instances in the NT involve the present tense.  [Wallace then gives as his translation:] “Do not get drunk with wine.”
  He further states under his description of prohibitions that the “Present Imperative (+ ) is frequently progressive and the prohibition is of the cessation of some act that is already in progress.  It has the idea, Stop continuing.”

This is followed by the instrumental of means from the masculine singular noun OINOS, meaning “by means of or with wine.”
“Furthermore, stop becoming intoxicated with wine,”
- is the preposition EN plus the instrumental of means (“by means of “) or cause (“because of”) from the masculine singular relative pronoun HOS, meaning “which.”  Both make sense logically and theologically, but I favor the instrumental of cause, because it indicates that reason why believers should stop getting drunk, and seems to make more sense in the context.  Then we have the third person singular present active indicative from the verb EIMI, which means “to be: is.”

The present tense is an aoristic and gnomic present for a present fact that is always true—getting drunk is what is about to be described.


The active voice indicates that getting drunk with wine produces that action of being something, which is about to be described.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine singular noun ASWTIA, which means “generally denotes wasteful, wastefulness, then reckless abandon, debauchery, dissipation, profligacy, debauchery Eph 5:18; wild living Tit 1:6; flood of dissipation 1 Pet 4:4.”
  “The verb ASWTERUOMAI means to lead wasteful life.

The adjective ASWSTOS means having no hope of safety, abandoned.”
  We could add the meaning wasted.  The adverb ASWTWS means wastefully.”
  Therefore, the translation of this word in Modern English should be wastefulness rather than the Old English and unused word “dissipation,” which is a synonym for debauchery and connotes the idea of a depraved and degenerate life, which is putting more on this word than may be intended.
“because of which is wastefulness,”
- is the strong adversative conjunction ALLA, meaning “but” followed by the second person plural present passive imperative from the verb PLĒROW, which means “to fill” and in the passive voice “to be filled.”  The idea here is one of influence.  Just as a person is under the influence of alcoholic beverage, so the believer is to be under the influence of God the Holy Spirit.  The idea of ‘filling’ is used for our concept of being influenced by someone or something.  Thus we are to be “influenced” by God the Holy Spirit at all times.  Being influenced by the Spirit is the same thing as “walking in the Spirit.”

The present tense is an iterative-progressive present for an action that must be repeated at various intervals throughout one’s spiritual life.  God expects us to be filled with or influenced by the Holy Spirit in our spiritual life.


The passive voice indicates that believers receive the action of being filled/influenced.


The imperative mood is a command.

Then we have the preposition EN plus the instrumental of agency from the neuter singular noun PNEUMA, meaning “by or with the Spirit” and referring to God the Holy Spirit.  (“It is important to note that unless a noun is modified by a possessive pronoun or at least an article, possession is almost surely not implied. Thus, in Eph 5:18, ‘be filled by the Spirit’ most probably does not mean “be filled in your own spirit” but “be filled in/with/by the Spirit.”
)  There is great argument over the preposition and the dative/instrumental case here.  The traditional view is that it is a dative of content, which would indicate that believers are filled with the Holy Spirit, the Holy Spirit himself being what fills the believer.  This is the traditional explanation of this verse by conservative, orthodox, evangelical exegetes.  However, it has the problem that verbs of filling (such as PLĒROW takes a genitive of content rather than a dative.  Wallace states the following argument against the dative of content, and the theology that believers are ‘filled with the person of the Holy Spirit’.

“In the dative of content, the noun in the dative denotes the content that is used by a verb of filling.  This usage is debatable in the NT (in part because it is difficult to distinguish it from material; in part because even in its own right, it is extremely rare).  The word in the dative is a quantitative word related to a verb of filling.   Normally, a verb of filling takes a genitive of content.  However, there are possibly three instances in the NT when PLĒROW takes a dative of content Rom 1:29, “being filled with all wickedness;” 2 Cor 7:4, “I am filled with comfort;” and Lk 2:40, “being filled with wisdom.”  It must be noted, however, that there are no clear examples in biblical Greek in which EN + the dative indicates content.  (Thus the popular interpretation of Eph 5:18 as “be filled with the Spirit” in the sense that the Spirit is the content with which one is filled is most likely incorrect.  To see  here as indicating content is grammatically suspect (even though it is, in many circles, the predominant view).  Only if the flow of argument and/or the lack of other good possibilities strongly point in the direction of content would we be compelled to take it as such.  There are no other examples in biblical Greek in which EN + the dative after PLĒROW indicates content.  Further, the parallel with  as well as the common grammatical category of means suggest that the idea intended is that believers are to be filled by means of the [Holy] Spirit.  If so, there seems to be an unnamed agent.  The meaning of this text can only be fully appreciated in light of the PLĒROW language in Ephesians.  Always the term is used in connection with a member of the Trinity.  Three considerations seem to be key: (1) In Eph 3:19 the prayer makes a request that the believers “be filled [EIS] with all the fullness of God”.  The explicit content of PLĒROW is thus God’s fullness. [Note the use of the preposition EIS to indicate content.  The prepositions EIS and EN were used almost interchangeably at this point in time in the Koine Greek.] (2)  In Eph 4:10 Christ is said to be the agent of filling (with verse 11 adding the specifics of His giving spiritual gifts).  [Wrong; Eph 4:10 is part of a parenthesis, which says “He who descended is Himself also the One who ascended above all the heavens, in order that He might bring to completion all things.)”  It has nothing to do with filling or spiritual gifts.]  (3) In Eph 5:18 believers are to be filled by Christ [Wallace’s implied agent] by means of the Spirit with the content of the fullness of God.”

Therefore, Wallace’s argument is that the believer is not filled with the person of the Holy Spirit, but filled with all the fullness of God (PLĒROMA TOU THEOU = Eph 3:19) by means of the Holy Spirit.  Thus his translation would be “but be filled (with the fullness of God) by means of the Spirit.”
1.  This ignores other descriptions of the influence of the Holy Spirit in the believer’s life such as ‘walking in the Spirit’, Gal 5:16; ‘epistles of Christ ministered by the Spirit’, 2 Cor 3:3; ‘partakers of the divine nature’, 2 Pet 1:4.
2.  This also ignores the fact that the Church Age believer receives the same filling of the Holy Spirit, which our Lord Jesus Christ received during His incarnation.  The relationship of God the Holy Spirit to our Lord Jesus Christ in the incarnation set the precedence for Church Age believers.  During the dispensation of the hypostatic union, our Lord’s humanity was sustained by the filling of the Holy Spirit.  This was prophesied in the Old Testament.  Isa 11:2, “And the Spirit [God the Holy Spirit] of the Lord [God the Father] will rest on Him [Jesus Christ], the Spirit of wisdom and understanding, the Spirit of counsel and power, the Spirit of knowledge and occupation with the Lord [God the Father].”  Isa 42:1, “Behold, My servant, whom I sustain; My chosen one in whom My soul delights.  I will put My Spirit upon Him; He will bring forth justice to the nations.”
3.  Wallace’s explanation ignores the fact that during His earthly ministry, our Lord offered the filling of the Holy Spirit to the disciples, knowing that they would need this power because of their key role at that time and in the future.  None of them accepted the Lord’s offer and asked for the Spirit.  Lk 11:13, “If you then, being evil, know how to give good gifts to your children, how much more will your Father in heaven give the Holy Spirit to those who ask Him?”  Before the Church Age began our Lord gave the Holy Spirit to the disciples without their asking.  This established a precedent for the Church Age.  Jn 20:22, “And when He had said this, He breathed on them and said to them, ‘Receive the Holy Spirit.’”
4.  Most of all Wallace’s explanation ignores Eph 3:16, “that He may give you on the basis of the riches of His glory to become strong by means of power through His Spirit in your inner being.”
5.  The command of Gal 5:16, “Keep on walking by means of the Spirit” cannot be executed apart from the filling or influence of God the Holy Spirit in our soul.

6.  The filling of the Spirit is described as being led by the Spirit in Gal 5:18, “But if you are being led by the Spirit [and you are],…”
7.  Another metaphor for being filled with the Spirit is given in Gal 5:25, “If we are alive because of the Spirit [and we are], let us also keep in step [be in line, agree] with the Spirit.”
Therefore, even if the Greek grammar says that we are filled by the Spirit, this does not deny the fact that the content of being filled is with God the Holy Spirit Himself, which is what is described on the day of Pentecost, Acts 2:4, “And they were all filled with the Holy Spirit [ notice the genitive of content, indicating that we are filled with the Holy Spirit] and began to speak with other tongues, as the Spirit was giving them utterance.”
“but be filled [influenced] by means of the Spirit,”
Eph 5:18 corrected translation
“Furthermore, stop becoming intoxicated with wine, because of which is wastefulness, but be filled [influenced] by means of the Spirit,”
Explanation:
1.  “Furthermore, stop becoming intoxicated with wine,”

a.  Paul continues his teaching with some practical applications of how to live the spiritual life.  First he gives the negative command and then the positive command.

b.  Believers are not to become intoxicated, drunk, or under the influence of alcohol.  This does not say that believers cannot drink alcohol, for Paul ordered Timothy to take a little wine for his stomach.  This says that we are not to become so influenced by alcohol that we get drunk.

c.  The same injunctions against alcohol are mentioned in Scripture.



(1)  Prov 20:1, “Wine is a mocker, strong drink a brawler, and whoever is intoxicated by it is not wise.”


(2)  Prov 23:31-32, “Do not look on the wine when it is red, when it sparkles in the cup, when it goes down smoothly.  At the last it bites like a serpent and stings like a viper.”


(3)  Rom 13:13, “Let us walk in an appropriate manner as in the daytime (the spiritual life), not in gluttonous feast and drinking parties, not in sexual lasciviousness and licentiousness, not in strife and jealousies.”


(4)  1 Cor 5:11, “But as a matter of fact I wrote to you to not associate with [anyone], if any so-called brother should be one who practices sexual degeneracy or someone who is covetous or an idolater or someone who reviles others or a drunkard or someone who is criminally greedy, not even to eat with such a person.”


(5)  1 Thes 5:6-8, “Consequently therefore let us not sleep as the rest, but be alert and self-controlled.  For those who sleep, sleep within the night, and those who get drunk are drunk within the night.  But since we are of the day, let us be self-controlled, having put on the breastplate of doctrine and virtue love, and the helmet, the confidence of salvation.”


(6)  Tit 1:7, “For the guardian [pastor-teacher] must be blameless as the public official of God, not self-willed, not quick-tempered, not an alcoholic, not a bully, not greedy.”

d.  “In the Bible wine was viewed as a gift from God (Dt 7:13; 11:14) that was to be used in celebration of his goodness accompanying various sacrifices in the cult (Num 15:5, 7), as well in communal ceremonies of marriage and the Feast of Passover (Jn 2:1–11; Lk 22:14–20).  The drink offering of wine accompanied the various daily, monthly, and annual sacrifices of the festival calendar (Num 28–29).  New wine was among the agricultural products brought as firstfruit offerings for the priest and Levites (Num 18:12).  But the priests were not to consume wine or strong drink in the service of the religion, lest they discharge their service improperly (Lev 10:9; Isa 28:7).  Likewise the Nazirite was to abstain from all produce of the vineyard during the period of consecration (Num 6:1–4).  The tithe of new wine was to be consumed in the central worship place in a rite of communal celebration by the people (Dt 12:15–18).


Numerous metaphors using wine reflect upon the goodness of life. One who fears the Lord will have a wife like a fruitful vine (Ps 128:3).  God provides the wine that gladdens the heart (Ps 104:15), but he withholds it as a form of judgment (Isa 16:10; 24:7–13).  Drinking wine and eating bread were symbols of peace and prosperity (2 Kg 18:31–32; Prov 3:10).  Israel’s restoration from judgment and captivity is envisioned as a time of abundant produce from the vineyards (Jer 31:12; Joel 2:19, 24; Amos 9:13–14).


Excess consumption of wine leading to drunkenness is condemned summarily in the Bible.  Abuse of wine evidences a lack of wisdom (Prov. 20:1), which can lead to mindless confusion (23:30–35), violence (4:17), or poverty (21:17; 23:20–21).  Drunkenness leads to dissipation (Eph 5:18), arrogance (Hab 2:5), and abuse of the poor (Amos 6:6).  The devastating effects of drunkenness from wine are a common metaphor for God’s judgment (Jer 25:15; Rev 18:3).  Hence, leaders in the Church are to be those who do not indulge in much wine (1 Tim 3:3, 8; Titus 1:7; 2:3).”

2.  “because of which is wastefulness,”

a.  Paul continues by stating the reason we are not to become drunk—it is a waste of the spiritual life God has given us.

b.  Wastefulness or dissipation is condemned in:


(1)  Tit 1:6, “if anyone is blameless, the husband of one wife, having believing children, not accused of degeneracy [dissipation] or disobedience.”


(2)  1 Pet 4:4, “Because of which categories of licentiousness, they are surprised and revile you, when you do not run with them into the same flood of dissipation,”

c.  God has not left us here as His representatives to waste our time and opportunities to testify against Satan and glorify the Lord.


d.  Drunkenness makes one lazy and wasteful of their money, their job, their family life, and above all their spiritual life.


e.  Paul is ordering believers not to allow drunkenness to become a habit in their life, because this leads to unwise and foolish behavior.

f.  Drunkenness leads to a disorderly life with a lack of self-control.  It causes people to waste their God-given resources in order to gratify their own sensual desires and pleasures.

3.  “but be filled [influenced] by the Spirit,”

a.  Being filled by the Holy Spirit means being under the influence of the Holy Spirit, which is contrasted with being under the influence and control of alcohol.

b.  The filling of the Spirit is being empowered or influenced by the Spirit.

c.  The believer who is filled by the Spirit is characterized by that which fills him.  Thus the   production of the Spirit is virtue-love, joy [sharing the happiness of God], harmony [with God], patience, integrity, goodness, doctrinal inculcation and application, humility, self-control.  Against such things there is no law,” Gal 5:22-23.


d.  The Holy Spirit is the agent by whom mature believers are filled with all the fullness of God, Eph 3:19.


e.  The Holy Spirit is the agent by whom believers are filled with doctrine in their soul:



(1)  1 Cor 2:7-10, “But we keep on communicating God’s wisdom as a mystery, the hidden [wisdom] which God [the Father] decided upon before the dispensations for our glory, which (wisdom) none of the rulers of this age have understood, for if they had understood, they would not have crucified the Lord of glory.  ‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God [the Father] has prepared for those who keep on loving Him.  But God [the Father] has revealed them to us through the Spirit; for the [human] spirit investigates all things, even the deep things of God.”


(2)  Compared with Col 3:16, “Let the doctrine of Christ dwell abundantly in you all by means of all wisdom; teaching and warning each other with psalms, hymns, spiritual songs, by means of grace singing in your hearts to God.”

f.  Dr. Hoehner describes the filling of the Holy Spirit as synonymous with walking by means of the Spirit in his commentary on Ephesians, page 704-705, “Those filled by the Spirit no longer control their actions but rather relinquish their will to the Lord.  …In examining these various passages regarding the injunction to walk by the Spirit (Gal 5:16-18, 25; Rom 8:4), they seem to parallel being filled by the Spirit.  …The point is that walking by the Spirit and being filled by the Spirit mean that the Spirit of God directs and empowers a believer to live a life pleasing to God and His will.  …The filling by the Spirit is more than the Spirit’s indwelling—it is His activities realized in and through us.  Believers are commanded to be filled by the Spirit so that they will understand the will of the Lord and allow God’s control of their lives, rather than succumbing to the desires of the flesh.  …the filling by the Spirit adds God’s personal presence, influence, and enablement to walk wisely.”

g.  The Holy Spirit teaches us what He wants us to do.  Then He influences us to do it.  In addition, He empowers us to do what God wants.  Finally, He leads us in the path of righteousness.  All of this is summarized in the concept the Bible calls “the filling of the Spirit.”
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