Eph 4:26



- is the second person plural present deponent middle/passive imperative from the verb ORGIZW, which means “to be angry, to become angry; and was used by Demosthenes (384-322 BC) and Dio Cassius of Nicea in Bithynia (155-235 AD) for the “moral wrath which protects against evil, which is sometimes expressly called = righteous indignation.”
 It is used in Greek tragedy for ‘irritation’.


The present tense is a descriptive present, which presents the action as now happening.


The deponent middle/passive form is active in meaning, the mature believer in context producing the action.


The imperative is very rare.  It is one of two concessive imperatives in the NT [Brooks & Winbery, Syntax of NT Greek, University Press of America, 1979, p. 129f.], the other being Jn Jn 7:52, “although you may search, you will see that no prophet comes from Galilee.”  The concessive imperative is translated “although you may be angry” or “although you may become angry” (perhaps in the sense of righteous indignation, but more likely in the sense of being in the sin of anger, because of the second imperative, which is a command to stop sinning).

Then we have the adversative or contrast use of the conjunction KAI (as in 1 Cor 16:12) [Young, Richard A., Intermediate Greek New Testament, Broadman & Holman, 1994, p.189] “emphasizing a fact as surprising or unexpected or noteworthy, translated: and yet, and in spite of that, nevertheless as in: Mt 3:14; 6:26; 10:29; Mk 12:12; Jn 1:5, 10; 3:11, 32; 5:40; 6:70; 7:28; 1 Cor 5:2; 16:12; 2 Cor 6:9; Heb 3:9; Rev 3:1; 1 Thes 2:18.”
  This is followed by the negative MĒ, meaning “not” and the second person plural present active imperative from the verb HAMARTANW, which means “to sin.”

The present tense is a descriptive present for what is now going on and must stop immediately.

The active voice indicates that the believer must produce the action.


The imperative mood with the present tense and the negative MĒ is an imperative of prohibition to stop an action already in progress.

“Although you may become angry, in spite of that, stop sinning.”
 - is the nominative subject from the masculine singular monadic use of the article (indicating one of a kind) and noun HĒLIOS, which means “the sun.”  Then we have the negative MĒ, meaning “not” with the third person singular present active imperative from the verb EPIDUW, which means “to sink down, set (upon), especially of the apparent movement of the sun when it ‘sets’.”


The present tense is a gnomic present for a principle or maxim that is always true throughout human history, especially the Church Age with reference to the royal family of God.

The active voice indicates that the sun produces the action of setting or going down.


The imperative mood in the third person is a command, which should be translated “the sun must not set.”
Then we have the preposition EPI plus the locative of place (used figuratively) from the masculine singular noun PARORGISMOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your state of being intensely provoked: angry mood, anger.”
  “PARORGISMOS goes beyond ORGĒ in denoting an angry outburst which threatens to become lasting bitterness.”
  The article is not found in the original of Codex Sinaiticus, A, or B and is probably not part of the original.  Its inclusion or exclusion does not change the meaning of the verse.
“The sun must not set on your anger,”
Eph 4:26 corrected translation
“Although you may become angry, in spite of that, stop sinning.  The sun must not set on your anger,”
Explanation:
1.  “Although you may become angry, in spite of that, stop sinning.”

a.  This is a quote from the Septuagint of Ps 4:4 (in the English; 4:5 in the Hebrew and LXX), which says, “Shake with anger and do not sin.”

b.   “The NT recognizes a holy anger which hates what God hates and which is seen in Jesus Himself (Mk 3:5, “After looking around at them with anger [ORGĒ], grieved at their hardness of heart, He said to the man, ‘Stretch out your hand.’  And he stretched it out, and his hand was restored.”) and of Paul, Acts 17:16, (“Now while Paul was waiting for them at Athens, his spirit was being provoked within him as he was observing the city full of idols.”).”
  Note that both these passages deal with the reaction of our Lord and Paul to the locked-in negative volition of unbelievers in blackout of the soul and hardness of heart.

c.  Our context is dealing with laying aside our former lifestyle as unbelievers under the control of the old man—the old sin nature and cosmic system by becoming a believer.  The practical application is to have righteous indignation (called here ‘anger’ or ‘wrath’) toward the principles, teachings, false doctrines, and values of the cosmic system and the doctrines of demons.

d.  This is exactly what God does as described in Rom 1:18, “Therefore the anger (ORGĒ) of God is being revealed from heaven on all rejection of God and wrongdoing [unrighteousness, wickedness, and injustice] of men, who suppress the truth by means of wrongdoing [unrighteousness, wickedness, and injustice].”

e.  However, we must also remember that the Scripture teaches in Jam 1:20 that “the anger of the man [a believer] does not accomplish the righteousness of God.”  Therefore, there is a fine line between righteous indignation, which is not a sin, and the anger of man, which is a sin.


f.  This passage is saying that we have no right to any sinful anger.  This is the principle taught throughout Scripture as summed up in Jam 1:20 that “the anger of the man [a believer] does not accomplish the righteousness of God.”

g.  However, when we are faced with the lies, falsehood, arrogance, and rejection of the love of God produced by the cosmic system, it may cause a fierce reaction of righteous indignation on our part, just as it does with our Lord in the face of the negative volition of the Jews and as it did with Paul in the face of the idolatry in Athens.  We are not to ever permit this righteous indignation to be turned into a state of sinful anger.


h.  God does not expect us to ever agree with the standards of the cosmic system, or to tolerate them in our soul as being acceptable.  The lies and deception of the cosmic system against the gospel message should illicit a response from us of complete and thorough rejection of those lies, but should never illicit a reaction of uncontrollable anger.


i.  Paul concedes here that there is a great probability that we are going to become angry at things in life, especially the unrighteousness and injustice produced by Satan’s system.  However, in spite of that, we are to stop sinning immediately, when we find ourselves in a state of anger.  This, of course, requires the use of the recovery procedure of the spiritual life, taught in 1 Jn 1:9, “If we admit our sins, He is faithful and righteous, with the result that He forgives us our sins and purifies us from all wrongdoing.”

j.  For mature believers, who have learned and believed the word of God, there is nothing that provokes or incites to anger more than false doctrine, false teaching, rejection of the love of God, and the lies and deception of Satan against the love of God.  Therefore, spiritually mature believers can develop an area of weakness in their souls that other believers do not have—the reaction of anger to the cosmic system.


k.  In this context, Paul is making a practical application of doctrine for those who have learned and know doctrine.  They have a danger of becoming angry for the right reasons, but still causing themselves to be out of fellowship with God.  A right thing (rejection of the lies of the cosmic system) done in a wrong way (the production of the sin of anger) is still wrong.


l.  Regardless of the reason or cause for anger, we have no right to it and must stop it immediately.  Therefore, Paul gives a practical solution to the problem of anger, whether righteous or unrighteous anger, in the next phrase. 
2.  “The sun must not set on your anger,”

a.  We are to get over our anger before the sun sets every day.  The sunset should be a reminder to us to rebound our anger; that is, to acknowledge it to God and be forgiven.

b.  Every time we see a sunset, we should be reminded that we cannot carry our anger into the night or into the next day.

c.  This statement is a command—a command to use the recovery procedure of the spiritual life.  We must not allow our anger to be perpetuated beyond the current day.  To do so puts us into a state of perpetual carnality and demands divine discipline from the supreme court of heaven.


d.  The implication here is that God will not tolerate perpetuated anger.  Obviously He will not tolerate any sin, but the implication is that we only make matters worse by the perpetuation of sin from one day to the next.

e.  The principle is clear: don’t carry the anger of today over to tomorrow.  Each day has enough trouble of its own.  We don’t need to compound the anger of one day onto the next day.  That build up of anger will destroy us faster than anything we can imagine.

f.  Another way of looking at this statement is that we must let go of our anger.  Anger solves nothing.  Anger is not a problem solving devise.  It only makes matters worse.
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